












































































































































Fig.2.4 Lower Murray people as painted by George French Angas in 1840

(Angas Collection, Anthropology fuchives, S.A' Museum)

Fig.2.5 Lower Murray warrior as painted by William A. Cawthorne,

c.1844 (Cawthome Collection, Mitchell Library, Sydney)
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Fig.2.g .Ngarrindjeri' descent groups of the pre-European period (after

Tiplin, 1874,1879; Brown, 1917;Berndt, 1940; Tindale, 1938,1974)























Flinders Ranges people are 'rock-apes', a play on the English translation oftheir cultural group and

language name 'Adnyamathanha' (: 'rock-people'). People further north are 'sandhill-savages', because of

the nature of their country. Those with recognised links to Point Pearce are 'danimudlas', which are lugly

puffer fish (Atopomycterus nicthemerus), or they are called 'Chinese', due to the existence of Chinese

ancestry in several of the main mission families (see Power, cited Gilbert, 1978,pp.28-29). The 'River

people', comprising those from Point Mcleay and Gerard, are termed 'mud-monkeys' due to the type of

landscape they dwell in. However, not all the symbolism is expressed negatively. For instance, Point Pearce

people prefer to be called 'butterfish' (Arsyrosomus hololepidotus), and 'River people' like to be known as

'Pondes' (= 'Murray cod', Maccullochella peeli).26 to some extent, these terms take on some of the

functions described in the early ethnographic literature as totemism.

The social categorisation is not just restricted to name calling, as in certain all-Aboriginal situations there

is much reflection on the differences between the regional Aboriginal landscapes. For example, I once

heard a Point Pearce man, a qualified diver, visiting Point Mcleay remark that he didn't like the river and

lake country because it was too muddy, and he couldn't see the bottom of the water. He contrasted this with

Point Pearce, lvhere the water was clear. This was a clear expression that he did not belong to the Lower

Murray landscape (Chapter 7 & 8). Such discussion between Aboriginal people of various backgrounds

helps to reinforce regional identities. These aspects of differentiation tend only to be observed in an all-

Aboriginal context, such as at Aboriginal sports carnivals. Killington (1971, pp.l4-20) demonstrates that

the strong attachment Aboriginal people feel towards their particular 'reserve' has existed for a long time.

Southern Aboriginal people still differentiate themselves according to placeJinked names, even though

these locations reflect a mixture ofthe historical and pre-European landscapes.

I will provide the following brief ethnography in order to demonstrate that various contemporary southern

South Australian populations, although having distinct regional identities, are also in other contexts

integrated into a single regional Aboriginal ethnic group. This will serve to demonstrate that there is a

contemporary Aboriginal culture, not just an assimilated European form. It will also illuminate the relative

impermeability of the membership of this cultural group to outsiders, whether Aboriginal or non-

Aboriginal.
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the establishment of the worldwide 'Indigenous People Conferences' has demonstrated that there is

growing appreciation for their common minority situation among colonised indigenous cultures (the

'Fourth World'). In 1989, an 'Indigenous Women's Conference' in Adelaide was attended by women from

a wide range of people, including Norwegian Samis (Lapps), Pacific Islanders and Aboriginal people. I

understand that there \ilas some discussion among the participants about whether the Samis were

'indigenous', as they were EuropeanJooking. Apparently they were able to effectively demonstrate that

they suffered a related range of indigenous minority-type problems in their own countries. I was later

present at Point Mcleay when a group of Sami women from this conference visited. They were keen to

establish informal links with other indigenous people, giving gifts of 'traditional' reindeer hide ornaments

to some Aboriginal \ryomen there, and followed this up by later sending postcards from Samiland. The

Aboriginal people at Point Mcleay at first regarded the women with disbelief, as 'they looked like Krinks'

(white Australians). However, they eventually seemed to accept that the Sami people had underprivileged

status, and felt some comradeship with them. The indications are that on one level, indigenous minorities

will continue to develop a joint identity in the international arena.

2.5 Conclusion

The Lower Murray region during the pre-European period rvas one of the most densely populated parts of

Aboriginal Australia. Upon European colonisation in the early 1800s, the Lower Murray population

declined rapidly, reaching a point late in that century when authorities believed they would vanish. The

main Aboriginal mission in the Lower Murray, Point Mcleay, was established in 1859. By the beginning

of the 20th century, the majority of Aboriginal people in the region were essentially refugees living at the

mission. Although the 'full blood' Aboriginal population dwindled and eventually disappeared, the

numbers of 'mixed descent' Aboriginal people increased steadily. The endogamous tendency of the

Aboriginal population, caused through their separatedness from the rest ofAustralian society, has helped

maintain their biological and cultural distinctiveness. The Aboriginal cultural group of the Lower Murray,

the Ngarrindjeri, is rapidly attaining the pre-European levels of the population living there. The strong

presence of this community based in the Lower Murray itself since European settlement has ensured its

survival in the face of increasing urbanisation of the Aboriginal population.
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the water, and thus creating different species of fish. The fish-making episode differs from the Encounter

Bay mythology, where this is performed by another spirit named Pungngane (Meyer, 1846 [1879, p.202]).

Ngurunderi had four children by two wives. Once, while camping at Tulurrug (Pelican Point) two of his

children strayed into the eastern scrub and were lost. Ngurunderi's two wives later fled. Ngurunderi

followed them to Encounter Bay where, seeing them in the distance, he drowned them by making the

waters rise. Ngurunderi then searched up the Coorong for his two lost children. He came across them after

he fought and killed a sorcerer at Salt Creek. Ngurunderi later left the lower landscape for Wyirrewarre, the

Slq'\ilorld, taking his children with him.

In the Lower Lakes district, away from the sea, the creation of the lakes was given greater emphasis. Angas

provides a version in which the two wives of Oorundoo (= Ngurunderi) 'proved untractable, and ran away

from their lord; and to punish this unwarrantable behaviour on their part, Oorundoo very properly made

two lakes to drown them, which correspond with the lakes Alexandrina and Albert (1847b, pp.96-97)'.

Thus there is an account of the creation of Lake Albert and Lake Alexandrina that contains elements

similar to those of the Ngurunderi mythology as recorded at Encounter Bay. Holever, this version makes it

more relevant to groups living in the Lower Lakes and river region by possessing different elements in the

m1'thic landscape.

The most detailed description of the Ngurunderi myth is provided by Berndt (1940a Berndt et al, 1993,

pp.223-227,433-441).In this version, Ngurunderi pursued the giant Murray cod, Pondi, down the

previously small course of the Murray River. As the cod was chased, it widened the river to its present

width. With each sweep of the tail, Pondi created a s\vamp. When Pondi escaped into Lake Alexandrina,

Ngurunderi called out to his brother in-law, Nepele, to spear the cod. Nepele speared Pondi near Raukkan

(Point Mcleay), dragging the fish to a submerged sandbank to wait for Ngurunderi. Ngurunderi, upon

reaching Nepele, cut up the fish into many small pieces. Each portion became a different species of fish as

it was thrown back into the water. In a later episode of this long account, Ngurunderi's two wives broke a

food taboo and fled across the Lake Albert country, heading down the Coorong. Ngurunderi followed and

near Blackford, which is inland from Kingston, he came across a sorcerer with whom he quarrelled.

Ngurunderi killed him and burnt his body which formed the Granites near Kingston. Ngurunderi went back

along the Coorong, eventually crossing the Murray Mouth, and moving along the southern Fleurieu
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Peninsula coast. He created many of the landscape features along the way (Fig.3 .2, 3.3). Ngurunderi finally

found his wives crossing to Kangaroo Island. He drowned them by making the seas rise. The bodies of the

wives became The Pages Islands. Ngurunderi then went to the Skyworld, Waieruwar,via Kangaroo Island.

Tindale provides yet another account of the Ngurunderi mythology.16 His version was distilled from

recordings obtained from many Aboriginal people with varying backgrounds, including the Ngaralta and

Nanguruku of the Mid Murray and the Maraura of the Upper Murray cultural region, and down river to the

Lower Murray groups such as the Portaulun, Yaraldi, Ramindjeri and the Tanganekald (: Tangani). It is

interesting to view Tindale's version of this mythology from this century, in the light of the considerable

variation in the earlier recorded Ngurunderi-type mythology that I have already described. Not only did

Tindale standardise the name of Ngurunderi, he appears to have chosen particular accounts of episodes

over others with which they would have conflicted. Although very similar in its general outline to Berndt's

recorded version, Tindale's explanation of some events, such as what happened to Ngurunderi's canoes,

does not fit Berndt's account. However, both Berndt and Tindale shared the same Yaraldi informant, Albert

Karloan. Tindale thus appears to have applied himself to finding a 'correct version' of an 'original' or

'true' myth of Ngurunderi. This may have been because of his scientific aim to discover the 'truth'. Tindale

apparently ignored the variation he would almost certainly have found with such a wide range of

informants from varied cultural backgrounds. He probably considered most variations he encountered to

have reflected 'tribal' collapse since European colonisation. In my view, such as approach is clearly

mistaken.

The Ngurunderi mlth complex contains references to areas outside of the Lower Murray. George Taplin

says that it was tradition that two warriors from Ngurunderi's group returned to the Upper Murray, but

tvere never heard of again (1874 [1879, p.6l]). Furthermore, in the Ngaiawang mythology of the Upper

Murray, the two wives of Ngurunderi were said to be the two Bakindji sisters involved in the eagle and

crow myth epic of the Upper Murray/Darling district (Tindale, 1939, p.259). There is also a record that two

other young men from Ngurunderi's group were said to have led apalry south along the Coorong,

establishing themselves near Mount Gambier (Taplin, 187411879,p.62D. Therefore, although particular

episodes of the Ngurunderi m1th, as told by the Lower Murray people, were chiefly confined to their own

territories, this mythology did provide links to other cultural regions.
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Fig,3,3 Pullen Island at Port Elliot, showing the rocks (far right) said to be

Ngurunderi's fishing net, 1989 (Photo: P.A, Clarke)

Fig.3.4 A Point Mcleay resident, Susan Rankine, at Pulluwewal,

Wyungare's Hill, 1990 (Photo: P.A, Clarke)









3.2.2 Lower Murray Identity in Myth

To some degree, the possession of detailed knowledge of the Ngurunderi complex of mlthology, as

described above, appears to have distinguished the Lower Murray people from their neighbours. In order to

further demonstrate the connectedness in myth between place and people, I will provide some Aboriginal

accounts of their own origins. This will illustrate the cultural biases of the Lower Murray descent groups.

For instance, Meyer says that the Ramindjeri group believed that:

Languages originated from an ill-tempered old woman. In remote time an old woman,
named Wurruri, lived towards the east, and generally walked with a large stick in her

hand, to scatter the fires round which others were sleeping. Wurruri at length died.

Greatly delighted at this circumstance, they sent messengers in all directions to give

notice of her death; men, women, and children came, not to lament, but to show their joy
The Raminjerar were the first who fell upon the corpse and began eating the flesh, and

immediately began to speak intelligibly. The other tribes to the eastward arriving later,

ate the contents ofthe intestines, which caused them to speak a language slightly
different. The northern tribes came last, and devoured the intestines and all that
remained, and immediately spoke a language differing still more from that of the

Raminjerar (1846 [1879, pp.20a-205]).

This belief provided the group with a model of the cultural difference between themselves and their

neighbours. It also illustrates the tendency of individuals to describe their own language in terms of it as

the symbol of their existence at the pinnacle of their broader culture.23 Another Lower Murray example is

in a Ramindjeri account of the spatial arrangements of dwellings in the Land of the Dead, which has a bias

towards Ramindjeri people. They believed that Encounter Bay and Goolwa men, upon death, would go to

live in the hut of Ngurunderi, whereas those from other regions would live some distance away (Meyer,

1846 [1879, p.206]). From the above examples, it is clear that the geographical context of myth varied

according to the socio-political structure of the group.

In m1ths, such as the Ngurunderi complex described above, there are strong indications that Lower Murray

people perceived their own origins as having been from up the river. This is illustrated by Brown in his

recording of a Yaraldi 'legend' of the origin of themselves, and their neighbours, the Tanganalun. He says:

The ancestors of the two tribes are believed to have come down the Murray River. When
the Yaralde (: Yaraldi) reached the present country of the tribe they came upon the sea,

and they said, in their dialect, Yarawalangan?, "Where shall we go now?". They stayed

where they were and their descendants have ever since been known as Yaralde. The
ancestors of the Tanganalun similarly came upon the sea farther to the south-east, and

they said Tangawalangan? "Where shall we go?". Their descendants have been knor,vn

ever since as Tanganalun (1918, p.226).
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It is possible that this account was tied into one of the m¡h epics, involving Ngurunderi or Nepele,

although this connection is not given.

Another account of the origin of the Lower Murray people, reportedly given by the Ngarrindjeri

themselves, is provided by George Taplin. He says:

The Narrinyeri have a tradition that they came down the Darling, and then across the

desert from the junction to the head of Lake Albert. They say they brought a language of
their own with them, but that they became mixed with clans already dwelling on the

lakes, and their language merged in theirs, and their customs became mixed (1879,

p.168).

The context in which George Taplin elicited this account is unknown, although it is possible that he merely

interpreted the Ngurunderi myth as an historical record of a migration down the river. However, it is

significant that the cultural connections of the Lower Murray people with other communities is generally

said to be from the east or north east, not the north, south or west. This supports the model of Aboriginal

cultural blocs already presented (Section 2.3.L4).

After European colonisation, Aboriginal mythology was modified as people embraced Christianity. For

instance, Ngurunderi was taken by the Lower Murray people as a suitable interpretation of the concept of

'God' being taught to them by early missionaries (Taplin Journals, 25 June 1859;22 September 1859). It

has been my experience that for many Ngarrindjeri people, this linkage is still perceived. One young adult

told me in 1988 'Ngurunderi is like Jesus. God gave Ngurunderi to the people. God spoke to the people

through Ngurunderi.' Several informants claim that the reason that the graves in the Point Mcleay

cemetery are arranged with head end towards the west is so the dead person's spirit can go in the direction

of Ngurunderi. The 'hybridisation' of tradition is illustrated in an account of Aboriginal people on the

Point Mcleay Mission in the 1880s who laid bodies on a cross for a short time before a pre-European-type

burial platfor-.24 Another example was provided to me by a Lower Murray Aboriginal person, with family

connections to western Victoria, who gave a variation of the Ngurunderi epic that appears to have been

borrowed from the New Testament. In this version, Ngurunderi travelled to a camp in Victoria, and found

that people there r,vere starving. He left, returning half a day later with fish and bread for the camp. The

fish were of a type not found there. From here, Ngurunderi then went back into South Australia. The

Christianisation of Aboriginal mJth is very apparent in the Ramsay Smith accounts of Lower Murray

mlthology (1930). Although I will consider the contemporary significance of spirit beliefs later (Section
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7.3.2.2), it is important to state here that the example of Ngurunderi illustrates an initial meshing of ideas,

not a straight replacement of the weaker by the stronger.

3.2.3 Psychic Landscapes of the Lower Murray

From the southern Australian ethnographies, it is clear that Aboriginal people considered that there were

other realms within the perceived cultural landscape in addition to their own terrestrial regions, to which

they could travel in spirit form (Clarke, 1990; 1991a, pp.63-66). Such regions include the Skyworld and the

Underworld. The latter is also sometimes recorded as the 'Land to the West' (Clarke, l99Ia, pp.64-65).

These are common concepts throughout the Oceanic region (Luquet, 1968, pp.45l -452).I define these

places as psychic landscapes because they are not tangible according to Western models of space. They are,

as I will demonstrate, nevertheless important inclusions to the mapping of the total cultural landscape of

the Aboriginal people.

3.2.3.1 The Skyworld

The perceived existence of the Heavens as an image of the terrestrial landscape is common across

Australia. This Skyworld was perceived as a region which, to some extent, obeyed the same laws as those

on the terrestrial landscape. In an account of Mid Murray cosmology, Eyre notes:

One old native informed me, that all blacks, when dead, go up to the clouds, where they
have plenty to eat and drink; fish, birds, and game of all kinds, with weapons and

implements to take them. He then told me, that occasionally individuals had been up to
the clouds, and had come back, but that such instances were very rare, his own mother,
he said, had been one ofthe favoured few. Some one from above had let down a rope, and
hauled her up by it; she remained one night, and on her return, gave a description of what
she had seen in a chant, or song, which she sung for me, but of the meaning of which I
could make out nothing (1845, vol.2, p.367).

In the Lower Mutray, Taplin records 'Talkothere says that a little while ago he dreamed that he was

sick and a line came down from heaven and fastened on his foot to pull him up there and he took out

his knife and cut it and so escaped (Journals, 22 April1863)'. Pinkie Mack, a Yaraldi woman, claimed

that 'children are said to be little, flying about in the air, dropped out ofa bag and they could be caught'

(Harvey, 1939).
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In the Adelaide area, initiates were ritually taken to the celestial region in order to gain sacred

knowledge.2s In the Lower South East, a healer reportedly gained knowledge through crossing into the

Heavens by climbing a tree (Smith, 1880, p.30). In western Victoria, Aboriginal 'doctors' and

'sorcerers' frequently claimed to have visited the Skyworld (Dawson, 1881, pp.57-58). The perceived

existence ofthis landscape therefore had a signihcant role in the cultural organisation ofpeople and

space.

The Heavens were known to Lower Murray people variously as Wyirrewarre (= Waieruwar), Wyirri (:

Waiyirri) and Wairalt, depending on linguistic context, such as 'Heaven', 'to Heaven', 'in Heaven'.26 The

term 'warre' meant 'high up' (Taplin, 1879, p.132), therefore the region name Wyirrewarre stresses its

higher relationship to lower landscapes. The Lower Murray people believed that they would all go to

Wyirrewarre after death (Taplin, I874 [1879, pp.18-19]). From the above examples of the movement of

living people between the land and the sþ, it appears that 'high' may have only been considered to be the

height of a tree or at most a hill. It is interesting to note that one ethnographer claimed that the 'Lower

Murray tribe do not climb frees' .27 I suggest that this was possibly through a general fear of entering the

Slq'\,vorld. If so, then presumably this only applied to upper sections of the tree, as Aboriginal people still

climbed trees to catch possums, collect honey, and cut bark for canoes. In the Wyungare my'th (Section

3 .2.1.3), the Skyworld was reached by the throw of a spear. Therefore, it is likely that the Skyworld was

perceived by Lower Murray people as a part of the landscape that was not beyond their physical reach.

The cosmic bodies were rich with meaning (Fig.3.5). This is illustrated in an account by Giles, recorded

from an Aboriginal man named Billy Poole from the Lake Albert area. On one occasion:

When around the camp fire at night he [Billy Poole] told me the names of stars, and,

more over, of constellations. He pointed out one group as an old man kangaroo with his
arm broken; another group was a turkey sitting on her eggs, the eggs being our
constellation Pleiades, another a Toolicher, ¿ s6¿ll and very prettily marked kangaroo
peculiar to the district; another an emu and so on.28

Another record lists celestial bodies such as Nunganari (stingray), Pindjali (emu), Prolggi (brolga) @erndt

etal, 1993,p.I64,frg.25). The cosmos was therefore, to Aboriginal people, a reflection of the Lower

Murray terrestrial landscape. The Lower Murray people formerly believed that some of the stars were

deceased warriors, such as Ngurunderi, Wlungare, Nepele, Manchingga, and their families, who were now

living in Wyirrewarre.2g M.y.r (1846 [879, p.201]) records that the Ramindjeri believed that 'The stars
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were formedy men, and leave their huts in the evening, to go through the same employments which they

did while on earth'. The Skyworld landscape was therefore humanised, to a similar extent to the lower

landscape.

The influence of the stars was not always considered benign. For example, Eyre (1845, vol.2, p.361)

stated that Aboriginal people considered 'Malformations of the body are attributed to the influence

ofthe stars ... in consequence offorbidden food being eaten.' Teichelmann (1841, p.9) records a

similar belief from the Adelaide people. The Lower Murray people believed that a being named

Karungpe, who lived in Wyirrewarre, would come down to the campfires at night, scattering the

embers and causing death (Taplin Journals, 27 June 1861). It appears that southern Aboriginal

people generally considered that the beings who had become stars still had some influence over

earthly events.

I will now provide an outline of the Lower Murray cosmology. The lack of similarity of this belief

system with that of the Adelaide people (Clarke, 1990), is a further indication of the cultural shift

between the nofhern Lakes and South Eastern cultural blocs.

3.2.3.1.1 The Sun

The Ramindjeri believed that the Sun was female. Meyer records

The sun they consider to be female, who, when she sets, passes the dwelling-places of the

dead. As she approaches, the men assemble, and divide into two bodies, leaving a road

for her to pass between them; they invite her to stay with them, which she can only do for
a short time, as she must be ready for herjourney for the next day. For favours granted to
some one among them she receives a present of a red kangaroo skin; and, therefore, in
the morning, when she rises, appears in a red dress (1846 [879, p.200]).

For the Yaraldi of the Lower Lakes, there is a similar tradition recorded @erndt etal,1993,pp.232-

233,444). The sun's heat, 'watalti', was the nga:tji (spirit familiar) of the Wutaltinyeri descent group

north of Meningie on the shore of Lake Albert, whereas the sun's disc, 'nangge', was that of another

unrecorded group @erndt et al, 1993, p.2I5). In southern South Australia, in general the Sun was

considered a female character (Clarke, 1990, p.4). In the Lower Murray area, Aboriginal people called

the Sun 'Nangge'.30 At Currency Creek, an early colonist records that a local European woman, with

the name 'Mrs Sunman', was invariably called 'Mrs Nange' by the local Aboriginal people.3l
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3.2.3.1.2 The Moon

The Moon was called Markeri.32 Meyer states that the Ramindjeri believed that, like the Sun, the Moon

spends its time away from the terrestrial landscape with men of the 'dwelling-places of the dead'. He

records:

The moon is also a womaq and not particularly chaste. She stays a long time with the

men, and from the effects of her intercourse with them, she becomes very thin, and r,vastes

away to a mere skeleton. When in this state, Nurrunduri [Ngurunderi] orders her to be

driven away. She flies, and is secreted for sometime, but is employed all the time in
seeking roots which are so nourishing that in a short time she appears again, and fills out

and becomes fat rapidly (1846 [1879, pp.200-201]).

This belief explains how the Moon's appearance is not timed to the Sun, and also accounts for the phases of

the lunar month. The Yaraldi people had a similar tradition concerning the moon (Berndt et al, 1993,

pI3I,232-233,445). They also believed that the lunar cycle had an effect upon female menstruation @erndt

etal, 1993,p.156).IntheHahndorfareaoftheMountLoftyRanges,Hahnreportsthat'ateverynewmoon

they [Aboriginal people] also light fires in the hills. From this fact, people conclude that they adore and

worship the moon' (1838-1839 [96a, p.133]). The link between the moon and the marking of time is

mentioned elsewhere (Section 3.L2).IJ.is interesting to note that in surrounding areas, the Moon is

considered to be masculine, not feminine as is the case in the Lower Murray.33

3.2.3.1.3 The Planets

A version of the Wlungare myth provided a Yaraldi account of the origin of the planet Mars (Section

3.2.1.3). Tindale had several Aboriginal sources which confirmed that Wyungare became Mars after he,

and the two wives of Nepele fled into the sþ.34 The Ramindjeri considered that Wlungare became a 'star'

(Meyer, 1843, p. 105). Wyungare was said to actually mean 'he who returns to the stars' (Smith, 1930,

p.250). However, there is no ethnographic record of the celestial identity of the two women A past

Government Astronomer, G.F. Dodwell, suggested that they might have been perceived as Jupiter and

Venus, as both of these planets move over the Heavens, coming into conjunction with Mars (cited in

Tindale, 1935, pp.270-274). However, other versions of the Wyungare myth state that his home was in the

Milþ Way (Section 3.2.3.I.4). According to Ramsay Smith, Aboriginal people pointed out three stars in

the eastern sþ that represented Wlungare and his two wives (1930, p.251). Other accounts of Mars,
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perhap due to the Wyungare mythology, state that when the 'red star' is shining at its 'hottest' and

'brightest', it is blamed for increasing sexual desire (R.M. & C.H. Berndt, 1951, p.223; Berndt et al, 1993,

p.164).

3.2.3.1.4 The Milky Way

According to Meyer (1846 [879, p.2021), the Milþ Way was considered by the Ramindjeri to be a row of

huts, among which were heaps of ashes and ascending smoke. Another account of the Milþ Way, given by

George Taplin, concerns the Ngurunderi m¡h (187 4 |879, p.571). When Ngurunderi caused the drowning

of his fleeing wives, a flood occurred at Point Mcleay (Rauwoke). Nepele, who was living here, was forced

to pull up his canoe to the top of Big Hill. From here, the canoe was transported to Wyirrewarre, and

thereafter the dense part of the Milþ Way was said to be the canoe of Nepele floating in the Heavens.

According to Berndt's informant, Karloan, Ngurunderi made the Milþ Way while at Mt Misery by placing

his canoe in the sþ (Berndt, I940a,p.113; Berndt etal,1993,pp.224). He explains that the Miþ Way

was called Ngurunderi'1uki, said to mean Ngurunderi's canoe. Both Nepele and Wyungare were

considered to live in the Milþ V/ay (Smith, 1930, p.183). A version recorded by Harvey (1939) from

Aboriginal informants, Jacob Harris and Creighton Unaipon, suggests that Nepele threw his spear into the

sþ and this became the Milþ Way. Stars as a class of celestial bodies were termed 'tuldar'.35

3.2.3.1.5 The Coal-sack

A 'Grandmother Spirit', known as Puckowe, was considered to inhabit the dark spot in the Milþ Way,

known as the Coal-sack (Smith, 1930, pp.184-185,199). Aboriginal healers in the Lower Murray could

reportedly appeal to her for help.

3.2.3.1.6 The Southern Cross

The Tangani people ofthe Coorong had a death fear song concerning the arrival ofa small pox

epidemic.36 As part of the story of this song, a 'dream man', Kulda, came down to the lower landscape

from the Southern Cross, called Yu:ki. He foretold the coming of death, taking the spirits of the dead with
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him to Kangaroo Island. It is possible that there were several constellations termed Yuki by the Lower

Murray people, as this term is applied to canoes (cf. Milky Way). In the Yaraldi dialect, the Southern

Cross constellation was termed TJirilengi (McDonald, 1977).

3.2.3.1.7 The Pleiades

In the account of the cosmology recorded from Billy Poole by Giles (full quote in Section 3.2.3.1), the

Pleiades represent the eggs that another constellation, a Turkey, was sitting upon. Today, the Pleiades are

generally known by both Aboriginal and non-Aboriginal Australians as the Seven Sisters, from the widely

knorvn Western Desert account of this myth.37 An account of Lower Murray Aboriginal beliefs in the

1960s, recorded from a Ngarrindjeri woman, Annie Rankine, indicates that there was a perceived

association between the dandelion flowering season and the celestial movements of the Seven Sisters.

Annie Rankine, whose father was a prominent Tangani man from the Coorong named Milerum, said:

My father used to tell us children of a special group of stars which is called the Seven

Sisters, and before they were moving we weren't allowed to swim because the dandelions

were in bloom then, and it was said that when the dandelions are out the water is still
chill, and this is why our people are very strict and don't allow us to swim. When the

flowers all died off and the stars moved over a bit further, this is when we were allowed to
swim because in that time the dandelion flower which would cause a fever to anyone

would not be out to make us sick.38

Some celestial bodies could therefore act as indicators for seasonal activity. The Seven Sisters are probably

the identity of the Yatuka constellation that Yaraldi people believed were comprised of six girls and one

boy (Berndt et al, 1993, pp.163,164). A Lower Murray informant told me that all Aboriginal people were

believed to have originated from the Seven Sisters.

3.2.3.1.8 Orion's Belt

A version of the Wyungare story recorded from an earþ Narrung resident, has this spirit ancestor and the

two escaping wives becoming the three great stars of Orion's belt.39 As reported above, Tindale's version

has Wyungare becoming the planet Mars. The Ngalwara constellation recorded in Yaraldi cosmology,

which was perceived as six young men (Berndt et al, 1993, p.I6\, is possibly the Orion.
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3.2.3.1.9 Magellanic Clouds

The Magellanic Clouds were known in the Lower Murray as Prolggi, which was said to literally mean

'cranes' (Taplin, 1879, p.133).40 Th. Yaraldi considered that there were tlvo Prolggi in the sþ, having got

there after fighting with the emu spirit, Pindjali, who also became a heavenly body (Berndt et al, 1993,

pp.15,164,456-458).

3.2.3.1.10 Evening Star

According to George Taplin (1879, pp.135,140), Venus was termed Warte by the Ngarrindjeri. This term

has also been recorded to mean 'firestick' (Meyer, 1843, p.106). Contemporary Aboriginal informants have

said that it is a Ngarrindjeri belief that this celestial body, known to them as the 'evening star', was

considered to be an indicator of 'war'. They believed that if war approaches, this star, more precisely

termed the planet Venus, will glow red when it appears shortly after sunset.4l

3.2.3,1,11 Autumn Stars

The Ngarrindjeri called autumn Marangani, which is a time when stars of this name appear (Taplin, 1879,

p.I26). Marangani rvas a crow (: raven?) in the creative period of the Yaraldi Dreamtime (Berndt et al,

1993, pp.163 ,240-242). According to Yaraldi tradition, the autumn stars are low in the south eastern sþ

because it was to the south east of the Lower Murray that the crow spirit entered the Skyworld. The Yaraldi

called autumn Marangalkadi, reportedly meaning 'pertaining to the crow' (Berndt et al, 1993,

pp.2l,76,240). The linking of seasons with the movements of celestial bodies is common across Australia

(Clarke, 1990, p.6; 1991a, p.59).

3.2.3.1.12 Comets

Eyre (1845, vol.2, pp.358-359) records that in March 1843, a comet visible to Aboriginal people along the

Murray River was taken as a 'harbinger of all kinds of calamities, and more especially to the white people'.

It was considered that the comet would overthrow Adelaide, destroying all Europeans and their houses, and

then to take a course up the Murray and past the Rufus River causing havoc in its path. It was believed to
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have been created by northern Aboriginal people who were powerful sorcerers. Eyre was told by the river

people to go to Adelaide and procure the release ofa man from the north gaoled for assaulting a shepherd.

If this was done, he was told that disaster would be averted. The disquiet caused by unusual cosmic

phenomena appears to have been widespread. In the Port Lincoln area, the same comet described above

caused Aboriginal people to hide in caves (Schurmann, 1846, p.238).

3.2.3.1.13 Aurora Australis and Lunar Eclipse

George Taplin (Journals, 4-7 June 1859,2 September 1859) records that Aboriginal people at Point

Mcleay were very fearful of the aurora australis and the eclipse of the Moon. Both were said to have been

created by 'wild blackfellows'. In the case of the aurora australis, it foretold the latter coming.

3.2.3.2 The Underworld and Death

The accounts of the Sun and the Moon (Section3.2.3.I.l &.3.2.3.1.2), mention that after setting, they

passed through the 'dwelling-places ofthe dead'. Taplin (Journals, 12 April 1862) records that Aboriginal

people in the Lower Murray had a belief that the spirits of the dead descended into the ocean at a place

beyond Kangaroo Island. Nevertheless, the Skyworld was also a destination for the souls of dead people. It

is therefore likely that the Lower Murray people believed in the fragmentation of the soul in the afterlife,

which conforms to the beliefs of other southern Aboriginal g.onpr.42 The movements of the Dreamtime

ancestors in the Lower Murray also shows this division. For instance, Ngurunderi was perceived as going to

live in the west after creating the Lower Murray (Section 3.2.I.2). The west here was equated with the

Underworld as this is where the Sun passes through after setting. However, Ngurunderi was also stated as

being present in the Slcyworld. From here he directed the movement of souls, which were termed 'pangari'

by Lower Murray people (Meyer, 1843, p.90; Taplin, 1879, p.138). Angas (1847b, p.97) records that 'after

death the spirit wanders in the dark for some time, until it finds a string when ... Oorundoo [Ngurunderi]

pulls it up from the earth.' Other Dreamtime ancestors became divided in a different way. For instance, the

body of Tjilbruki became a stone, his spirit was transformed into a blue crane (Smith, 1930, pp.340-341).

Some of the beliefs held by contemporary Aboriginal people in the Lower Murray relate to the above
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afterlife descriptions (Section 7.3.2). With Aboriginal beliefs in the spirit, it is clear that the total landscape

defined both the living and the dead.

3.2.3.3 Lower Murray Spirit Beings

Before the arrival ofEuropeans in Australia, Aboriginal people considered that they were co-residents of

the landscape, sharing it with many spirit beings. Many of these possessed some human-like physical

characteristics, and like people, they were not randomly distributed, but according to attributes of the

cultural landscape. Most spirit beings were either greatly feared, or at least regarded as a nuisance. Angas

says:

They are in perpetual fear of malignant spirits, or bad men, who, they say, go abroad at
night; and they seldom venture from the encampment after dusk, even to fetch water,

without carrying a firestick in their hands, r.vhich they consider has the property of
repelling these evil spirits (1847b, p.88).

The term, 'mooldtharp', has been applied by Angas as a general term for an 'evil spirit' (1847b, p.138). He

used it to mean an 'evil' species of flycatcher, an earthquake or a whirlpool (1847b, p.96). Ramsay Smith

(1930, p.349) said it was 'a spirit which assumes many shapes. It may come as a kangaroo, or a wombat, or

alizard'. To the Yaraldi of Lake Alexandrina, a 'melapi' or 'mulapi' was considered to be a shape changer

that killed people (Berndt et al, 1993, pp.205-206). I have found that this term, which I write as Mu:ldapi,

is used by contemporary Aboriginal people in the Lower Murray as a term for a generalised 'bad' spirit

(Appendix 10.2). However, it is important to draw a distinction of the Muldapi from Prupi and Gupa. To

Lower Murray people of the present day, Prupi is a bad entity that is considered to be the evil part of a

living person's spirit.43 This is consistent with early Yaraldi beliefs of Prupi being a malignant spirit,

although the Tangani of the Coorong apparently considered Prupi to be a Dreaming ancestor (Berndt et al,

1993,p.204-205). Gupa is essentially a ghost of a person now deceased. Both Prupi and Gupa are therefore

treated as distinct from the Muldapi, which has a separate identity from humans. In the discussion that

follows, Prupi and Gupa are omitted as they are not generally perceived by Aboriginal people as necessarily

being connected with an 'ancient' past (Section '7 .3.2.2). To Aboriginal people in the Lower Murray, spirit

beings and places associated with them form parts ofthe perceived cultural landscape. This section

provides much data from contemporary sources. However, I recognise that traditions do change through

time. I primarily include this information to indicate the complexity of the Aboriginal cultural landscape.
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3.2.3.3.1 Spirit Men

Today, the oral tradition in the local Aboriginal community is rich in stories concerning humanoid

creatures that, due to their overall similarity, I have described as spirit men. The shared characteristics are

that they are generally described as 'coloured' (not black), often little, usually mischievous, and generally

associated with a particular type of landscape. The exact relationship of this category of spirits to the pre-

European system of beliefs is diffrcult to determine, as the ethnography has tended to steer away from

myths that rvere not concerned with the Dreamtime creative period.44 In one of the rare accounts, beings

called 'raitchari' were described as 
<pygmy men who sometimes act as guides to hot men, sometimes lead

them astray. They used to live in the scrub' (Harvey, 1939). The 'hot men' are presumably people with

some form of ceremonial status. It is likely that these spirit men were considered by ethnographers to have

more of a fairy-tale status, than with deep social or religious significance. Therefore, the majority of

information on these beings discussed here has been gathered from contemporary sources. I suggest that the

treatment of spirit men is an important part of demonstrating the degree to which the pre-European

landscape was humanised.

Although the spirit men were humanoid, they are always described by Aboriginal people in terms that

highlight their distinctiveness from the Aboriginal population. The non-Aboriginality of the spirit men is

confirmed by their strange colouring and generally small size. They are most commonly reported as being

red all over, but there are many other accounts ofbeings in different colours. For instance, one informant

claims to have seen 'little yellow men' amongst the reeds growing along the mainland side of the Coorong.

Another said that 'green men' lived at Poltaloch on the southern shore of Lake Alexandrina. Another

variation are 'little white men' who had spiþ ears, reportedly existing somewhere in the Meningie area. A

similarity with many of the other spirit beings is that the existence of such creatures is often used to

frighten children into doing what they are told.

The 'little red men' were said by my informants to have been seen at Pelican Point, Teringie and Poltaloch.

Some informants call these particular beings, 'kintji men'. A small point on the mainland side of the

Coorong, just south of Noonamena, is known by local Aboriginal people today as the Kintji Cliffs. The

literature records Kindjunga Hill as the home of 'Kindja' spirits, who lived in its caves and amongst its
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rocky outcrops (Berndt et al, 1993, p.208). These particular spirits were associated with the land of the

Talkundjeri descent group south ofPelican Point along the mainland side ofthe Coorong lagoon. A

sighting of a little red man reportedly occurred in the 1950s alongside a swamp near the One Mile Camp

situated on the outskirts of Meningie. The spirit surprised a father and his young son walking along a path.

The man was paralysed, but the boy escaped to raise the alarm. Several men from the camp came to the aid

of the father, who was still on his back. As with the other spirit men, proximity to water is a factor in the

tradition of the red men (Fig.3.6).

Some informants disagree on the colour of the 'kintji men'. Another Lower Murray informant stated they

were small white men with dark beards. Interestingly, this person knew a story which linked these spirits

with the southern Eyre Peninsula landscape. They said that once the 'kintji men' told an Aboriginal man at

Port Lincoln that they were intending to leave the area on the first calm day. When such a day came along,

they all walked in single file into a cloud of mist. It is possible that the belief in 'kintji men' originates from

outside of the Lower Murray region. For instance, very similiar spirit beings, the 'Taikuni', were said to

live in little knobbed hills around the Lower Lakes, Adelaide Hills and north as far as Gawler (Berndt et al,

1993, pp.207-208).

The body of mythology on these spirits is still increasing. For instance, an alleged sighting of two 'kintji

men' occurred several years ago while a Lower Murray man was 'swan egging' at Waltawa Swamp, about

nine kilometres north of Meningie. They were apparently seen standing amongst reeds. They were

described to me by this person as small, light grey all over, with shoulder length hair, and a long neck. Of

the face, only the t\ryo eyes were noticed. These were shiny black, and just under five centimetres in

diameter. These spirits reportedly disappeared when the informant's gaze shifted for an instant. He was

later told by another Aboriginal man that he was lucþ: it was said that when the eyes are red, not black as

the case in the above beings, they intend to do mischief.

There is some similarity between the 'red men' and the 'natja men' from the Tatiara district of the South

East of South Australia. The 'natja men' were described to me by an Aboriginal informant as 'red hairy

men', also said to look 'like monkeys or orang-utans'. Ramsay Smith (1930, pp.342-345) records a story

about a 'queer little red man', that was reportedly told to children as a threat against misbehaving. One
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informant claimed that many years ago 'silver men' were seen on a hill near Teeluk. These spirits were

described as having an 'arrowlike covering'. Their reported presence was blamed for upsetting local cattle.

The silver men reportedly kept eluding attempts made by an Aboriginal man to capture them.

A common element to many of the accounts of spirit men is hunting, and the fact that there are only one or

two of them seen together. This is possibly a product of the association of these spirits with swamps and

lagoons where duck hunting and swan egging activities occurred. A Ngarrindjeri man gave a report of how

'red men' were seen at Pelican Point. An Aboriginal duck hunter who had disregarded warnings about

these spirit men being there, shot down some ducks, and started to search for them in the spot where they

had fallen. He then noticed a 'red man' picking up the ducks. He grabbed his gun and fled. Another story

given to me by another Aboriginal informant involved a Kingston man, Alf Watson. Apparently he was out

duck hunting with his rifle when he saw a 'kintji man' among the 'winggi' (sagent sedge). This spirit

caused him to freeze, and he fell on his back. The :kintji man' came up to Alf and sat on him, feeling his

face with interest. This was because this type of spirit man was bearded, whereas Alf Watson was clean

shaven. Alf claimed afterwards that he could feel the 'kintji man's' cold bottom on his chest through his

flannel shirt. According to several informants, in the past Aboriginal people who hunted in areas that were

recognised as being inhabited by 'red men', were in the practice of leaving one or two ducks behind for

them.

3.2.3.3.2 Healers, Sorcerers and \ilild People

Knowledgeable people, who possessed skills in both healing and sorcery, had an important sociological role

in Aboriginal society ofpre-European Australia.45 From the ethnographic accounts, it appears that a

powerful person was often both a healer and a sorcerer, depending on context. It is likely that as people

grew older, their perceived skills in healing and sorcery balanced the decline in their physical power. The

possession of this knowledge resulted in a mixture of fear and respect from other members of the

community. Aboriginal people from outside groups were often suspected as being sorcerers, sometimes

being called 'wild blacldellows'. In the pre-European period, the fear of such beings was probably

associated with possible attacks from foreign Aboriginal groups. European colonisation probably increased

the fear of 'wild blackfellows', by creating categories of 'civilised' and 'uncivilised' ('wild') Aboriginal
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people. Wilkinson (1848, p.330) reports that during the early years of European settlement in the southern

districts, Aboriginal people feared 'wild blackfellows' creeping up to kill or practice sorcery upon them. In

the Lower Murray, Taplin (Journals, 4-7 June 1859) recorded that Aboriginal people believed that certain

celestial events foretold the coming of 'wild blackfellows'.

In earlier times, these 'doctors' or 'sorcerers' were often living people who were perceived as having

command over life forces and the elements of the landscape. For instance, Angas claims 'They þower

Murray people] place great faith in sorcerers; who pretend, by charms and magic ceremonies, to counteract

the influence ofthe spirits, to cure sickness; to cause rain and thunder, and perform other supernatural

actions (1847b, p.89)'. Sickness was generally conceived as being causedby the evil spirit ofsome person

who had a grudge against them (Angas,1847b, p.96). A knowledgeable person would therefore be

consulted to diagnose and correct the problem. There is a wealth of recorded material concerning the body

of knowledge generally referred to in the literature u, ,o.r.ry.46 It is generally diffrcult to separate the

concepts ofthe healer, sorcerer and spirit being. I argue that to exclusively use any ofthese terms to define

such people, understates their role in their own culture. However, there appears to be no equivalent English

term for them. For this reason, Elkin (1977) called this class of people 'Aboriginal men of high degree'.

Sorcerers today are generally perceived by Aboriginal people to exist only as spirit beings. They are

generally termed in Aboriginal communities of southern South Australia as 'kuratjis' or 'feather-foots',

although they are also known in the Lor,ver Murray by their original local language name, 'thampamalthi'

(Appendix 10.2). A surprising amount of sorcery knowledge still exists in the contemporary Aboriginal

community of the Lower Murray. For instance, people here are generally very careful about the disposal of

their hair once it is cut, to ensure that it can't be used to 'sing' them.41 Reports of 'kuratji' visitations still

occur today. For instance, according to Aboriginal people living in the South East, a 'kuratji' was at Woods

Well on the Coorong several years ago. It was reportedly apparent from the 'squashed cockroach' and

'human dung smell'. Other accounts from contemporary Aboriginal people say the smell is 'îgrulve' 1=

'dead body fat'). Kuratji spirits are usually considered to be periodic visitors. When in the Point Mcleay

area, they are believed to stay out at quiet scrubby places, such as sections ofthe Block K and Gum Park

farms run by the Point Mcleay Aboriginal Council (Section 1.2.3).For this reason, Aboriginal working-

men here are said to be 'very careful to cover their kantji [urine] and mranthun [faeces] when out in the
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paddocks'. Sometimes, clearings in the bush are attributed to activities of the kuratji. Today, reported

kuratji incidents are generally attributed to spirit beings that have 'come down from the north', possibly to

punish someone (Section 2.4.2).Wherher sorcerers, healers and 'wild people' are living or dead, in the

Lower Muray the body of knowledge they possess is generally linked to their pre-European past.

3.2.3.3.3 Witj-witj, Witches and Devils

In the Lower Murray, Aboriginal people believe that there are some spirits that lvere once human, but are

now spirit creatures. Witj-witj is a female spirit that frightens animals away from Aboriginal hunters.4S

She was human once, sent away from her people for 'breaking the rules'. This story is generally told in the

Riverland district. However a related story is associated with Point Mcleay. Here, there is a place

Aboriginal people call the Witches Cave in the cliffs of Big Hill facing Lake Alexandrina @ig.3.10).

Sometimes parents at Point Mcleay quieten their children with threats that 'the Witches will come down

from Big Hill and take you away' if they misbehave. The area of the Witches Cave is very dangerous, due

to the steepness ofthe cliffface and the friable nature ofthe rock there. There are also other sites associated

with 'bad spirits'. According to one informant, the name of Wiracum Point at Noonamena refers to a

'Bogey Man or Devil' (Fig.3.6).

3.2.3.3.4 The But-but Spirit

According to contemporary informants, the 'but-but' is a dangerous but stupid spirit creature. It has only

one arm and one leg. The 'old people' apparently use to carry around with them bags of maggots in case

the but-but approached. If this happened, the people would lie down, putting the maggots on their eyes and

mouth. This fooled the but-but into thinking that they were dead, and it would pass by. Aboriginal

informants have not associated this spirit with any particular part of the landscape, although the belief may

have had a South East origin. The lack of sites connected with this spirit may be related to its perceived

stupidity.
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dispersed by the 1860s.60 Some of these people ended up at Point Mcleay, while others went west,

eventually living on Yorke Peninsula. In the 1920s, Tindale located an eldedy woman named lvaritji,

whom he claimed was the last of the Aboriginal people who had pre-European knowledge of the Adelaide

landscape. Tindale reconstructed, with Ivaritji and other Aboriginal people from neighbouring areas, an

account of pre-European life in the Adelaide region (Tindale, 1974). However, as I have demonstrated

elsewhere (Clarke, l99la, 1991b), his account is largely inconsistent with the material gathered by

missionaries in the 1830s. Indeed, his cultural data appear to have more in common with Lower Murray

ethnographic accounts. I have argued that the approach Tindale takes with 'tribes' must be considered

when interpreting any of his ethnographic material (Section 2.2.3 &.2.3.1.3).

Immediately after European colonisation, Aboriginal groups from far afield were drawn into the Adelaide

area. For instance, by the 1840s, nearþ all of the Mount Barker 'tribe', previously situated 35 kilometres

away, was camped in Adelaide, and claimed to be 'Adelaide' people.61 Some Aboriginal people from

Encounter Bay also moved to Adelaide (Museum Board, 1887, p.34; Clarke, l99la, p66). At the approach

of winter, many Aboriginal people drifted towards Adelaide where food could be obtained from European

colonists (Reimer, l85l U988, p.481). The earþ ethnographers generally appeared to be very aware of the

problems in defining group territories. For instance, Moorhouse states:

In many instances I have noticed that Blacks exaggerate the extent of their territory, and
also the area over which their languages extend, especially after tribes become fused

under the pressure of our occupation. Now-a-days, \ryere an old man ... asked the extent of
frontage his tribe occupied r.vhen he was young, he would probably in making his
statement add to the possessions of his own tribe those of one or two neighbouring ones,

whose few survivors had in the break-down of aboriginal polity cast in their lot with his
people (in Curr, 1887, vol.2, p.27\.

Moorhouse goes on to say that this was the reason he frequently found descriptions of the boundaries of

'tribal lands' that overlapped (ibid.). In the Lower Murray region, Rapid Bay and Encounter Bay people

joined together in the 1840s after their numbers had dwindled (Wilkinson, 1848,p.322). The fusion of

small bands and the splitting of larger ones would have occurred in the pre-European period as well. In this

way, Aboriginal 'tribal' structure was quickly altered after European colonisation.

The myth of Tjilbruki provides the most detailed available account of the Dreamtime creation of the

Adelaide landscape (Fig.3.11).62 lts track runs along the Saint Vincent Gulf side of Fleurieu Peninsula

from the vicinity of Adelaide, along the coast to Cape Jervis and inland to Brukunga near Mount Barker
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26 These linguistic variations are illustrated by G. Taplin (1874 [1879, p.131]; 1879, pp.38,132,142) &.

Tindale (193 5, pp.21 0 -27 4).

27 Penney (as 'Cuique'), S. Aust. Mas., September 1842, vol.1, no.xli, pp.467 -472.

28 Resister, 5 October 1887.

29 For a destination of the spirit of these warriors see Taplin (1874II879, p.l8l & Meyer, (1846 [879,
p.2011).

30 The Sun has been recorded as Nangge in the Ramindjeri dialect (Meyer, 1843, p.84), & Nungge by G.

Taplin (1874 [1879, p.13 1]; 1879, pp.139,142). One record states that at Encounter Bay the Sun was

Thulderni, and yet at Currency Creek, r.vas termed Nange (Observer, 10 May 1851).

31 Observer, 10 May 1851.

32 To the Ramindjeri, 'markeri' was also the name of a large shell which resembled a full Moon (Meyer,

1843, p.78). The Encounter Bay people called the Moon, Mukkeri, & pronounced it very much like
the English rendering of 'mercury' (Observer, l0 May 1851). G. Taplin also listed the Moon as

Markeri in his Ngarrindjeri vocabularies (1874 [1879, p.131]; 1879, pp.134,142).

33 For accounts of the male gender of the Moon, see Clarke (1990, p.4) for the Adelaide region, &
Dawson (1881, p.99) for western Victoria. Further up the Murray River, into northern Victoria, the

Moon was considered to be female, as it rvas in the Lower Murray (Sryth, 1878, vol.l, p.431). This
supports my model of the distinctiveness of the Lower Murra¡' (Section 2.3.1).

34 Renderings of the spelling of Wyungare include Waijungari (Tindale, 1935,pp.270-274).
3 5 The following Lolver Murray names have been recorded for stars as a class of objects or beings -

'tulde', 'tu*ulda', 'tu:lda', 'tuldar' and'terldar' (Meyer, 1843, p.101; Taplin, I874 [1879,
pp. I 3 l, 1 3 8l ; Taplin, 187 9, p.142; Tindale, 193 5, p.27 0).

36 Tindale (1937a, pp.1l1-l l2; l94lb, pp.233-234). See Section 2.1.1.

37 Tindale (1959), Isaacs (1980, pp.152-153) & Tunbridge, (1988, p.16).

38 A. Rankine papers (recorder unknown), dated 1l March 1969, AIATSIS library, ms no.1439. Note that
what South Australians call 'dandelion' is generally called 'capeweed' by others (Appendix 10.2).

This plant (Arctotheca calendula) was introduced by Europeans from South Africa.
39 WyangaureisaspellingversionofWyungareusedbyHackett(NarruneAlpha,August1915,pp.10-12)

& (Hackett, cited in Laurie, 1917,pp.660-662).
40 The term 'prolggi', appears to be related to the Australian-English term, brolga. This is a borrowing by

Europeans from the Kamilaroi language in eastern New South Wales, where it was 'burralga' (Dixon
ef al, 1992, pp.31,87-88,218). However, other Aboriginal languages from eastern Australia to the

Lake Eyre region have similar terms for this bird. The 'native companion' is a early European term
for the brolga.

41 It is interesting to note that one family on Point Mcleay, who were affected by the media coverage of
the Middle East Gulf War in early 1991, scrutinised the 'evening star' as it appeared each night for
signs of redness. After several nights of looking for a change in the colour of this white 'star', which
was not forthcoming, they concluded that even if a war did break out, it would probably not seriously
involve Australian people, and certainly not Point Mcleay residents. Events were to 'prove' their
beliefs.

42 Clarke (1990; I99la, pp.65-66) outlines early Adelaide Aboriginal beliefs in the afterlife.
43 The Lower Murray people are not unique in their belief that everyone is capable of doing bad things

through the evil part of their soul. In the southern Sudan of Africa, the Azande believed in the ' soul of
witchcraft', r,vhich was able to fly out during the night and injure people (Evans-Pritchard,1937,
pp.33-34).

44 OneofthefewrecordsofspiritpeopleofthetypelhavedescribedisprovidedbyTindale(1936,pp.60-
61). He mentioned 'little people' who were said, by his informants, to have lived near Marion Bay on
Yorke Peninsula. Another record is provided from Victoria by Cameron-Bonney (1990, p.l9).

45 For a description of 'clever men', see Cawte (1974) & Elkin (1977).

46 Most ethnographies of the Lolver Murray people have some mention of sorcery practices and beliefs.
For detailed accounts see Meyer (1846 [1879, pp.195-200]), Taplin (1874 11879, pp.19,23-3ll) &.

Berndt et al (1993, pp.252-266).

47 Killington (1971, pp.48,87) recorded from a Lower Murray person that hair was the 'trigger' on a
pointing-bone, and as such was considered to have the property ofbeing able to work into your skin,
carrying with it poison.

48 An account is provided by Barney Lindsay in Education Department of South Australia (1991, pp.34-
3s).
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49 A general description of 'bunyip'-type water spirits is given in the Observer, 2 December 1893. See also

Hemming (1985a), Ramson (1988, p.109) & Cameron-Bonney (1990, pp.l6-17).

50 The wormlike models of 'bunyips' that presently makeup a coin-operated tourist attraction in Sturt

Reserve at Murray Bridge are looked upon with disgust by many local Ngarrindjeri residents, mainly

because they do not look correct according to their own descriptions.

51 An early version of this story is recorded by George Taplin (Journals, 16-17 September 1862). Another

report is given in 'The Moolgewauk' by Mark Wilson, Fry Papers, Anthropology Archives, S.A.

Museum (Published in the J. Anth. Soc. S. Aust., March 1985, vol.23, no.l, pp.11-16). Mark Wilson
was a Yaraldi man. See also Berndt (1940a, p.168), Rankine (in Isaacs, 1980, p.114; 1991, pp.12l-
123) & Berndt et al (1993, pp.203-204). These accounts are all similar: they record that a boy is taken

by mulgyewonks to live underwater. In a version published in a teaching manual (Education

Department of South Australia, 199I, pp.24-25), a man fishing is attacked by a mulgyewonk.

52 Wilson (cited above).

53 Aboriginal informants have pointed out to me several large &. weathered tree trunks of dead red gums

lying along the shores of Lake Alexandrina. These tree sections, of a tree species not found in this part

of the Lower Murray shore, were left behind after the 1956 flood. See Hemming et al (1989, p.l) for a
photograph of one such tree trunk at 'The Bulrushes'.

54 The water origin of the booming noise appears certain. George Taplin records in his Journals (26 June

1860) that he is convinced that the booming sound originates from in the lake. He heard it 12 times in
10 minutes one evening (Journals, 20 June 1860). See other accounts by George Taplin (Reeister, 30

January 1862; 1874 11879, pp.62-631). Tindale puts forth a physical explanation of the origin of the

booming sound (Advertiser,12lll4ay 1936). It is possible that the advent of frequent mechanical noises

in the Lower Murray, such as gun blasts, quarry activity etc., has hidden this phenomenon. Also, it is
possible that the barrages have destroyed the conditions that produced the booming effect.

55 Penney (as 'Cuique') in S. Aust. Mae., June-July 1842, pp.389-394.

56 AnaccountbyBarneyLindsayisgiveninEducationDepartmentofSouthAustralia(1991,pp.18-19).
57 For instance, on Yorke Peninsula, the willie wagtail was also considered to be a 'message-carrier'

(Smith, 1930,p.342). A Western Victorian Aboriginal person said to me that they also considered the

willie wagtail to be a bad omen there. She knew of two occasions where people had reportedly died

soon afler seeing this bird tapping on their window, A Lower Murray informant claimed that the

willie wagtail, called 'tjiri tjiri', as an omen> was a belief from the Portland district of Western
Victoria (Killington, I97 I, pp.49-50,82).

58 For an outline of 'nga:tji', see Section 2.3.1.5 &.4.3.2.
59 Blackburn (1979) has a general account across the world.
60 Brock & Kartinyeri (1989) & Kartinyeri (1989a, 1989b, 1990) provide models of Aboriginal movement

patterns alvay from Adelaide.
6l Cawthorne Diaries, 27 lamary 1843 (CY reel2I4, Al03 items 1-8, frame no. 209), Moflock Lilbrary,

Adelaide.
62 For accounts of Tjilbruki (or Chirr-bookie, Tjilbuki, Tjirbmki) see Ramsay Smith (1930, pp.331-341),

Tindale & Mountford (1936), Harvey (1939) & Tindale (1987). There is some similarity in the events

attributed to Tjilbruki and Nganno. The latter is an Adelaide spirit creator recorded by ethnographers

in the 1840s (Clarke, l99la, p.62).

63 Advertiser, 27 December 1886.

64 Augustus Reeves in Observer, I April 1905. This account cited without acknowledgment by Kingscote
C.W.A. (nd., pp.6,23).
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4 Early Aboriginal Use of the Lower Murray Environment

Here, I discuss physical aspects of the Aboriginal occupancy of the Lower Murray landscape, from the pre-

European period to the early years of European settlement. The chief concern here is with a description of

hunting and gathering techniques, and their significance to pre-European Aboriginal society. I will

demonstrate that resource usage by early Aboriginal people was a function of the broader environmental

and regional patterning of the Lower Murray landscape, and that this itself was partly a cultural artefact. A

major aim is to describe how hunting and gathering techniques used by Lower Murray people made their

region culturally distinctive. An objective is to show how the culture of the Lower Murray distinguishes it

as a real and meaningful culture region, separate from those around it. Modern practices, since the 1940s,

are discussed later (Section 8.2 - 8.5).

4.1 Sources of Aboriginal Environment Use Data

The development in knowledge of Aboriginal use of the physical environment in the Australian literature

has been based on four main sources ofdata - the archaeological record, historical record, contemporary

research with Aboriginal people, and scientific analysis ofthe properties ofnaturally occuruing substances.

In this chapter, I deal mainly with historical and contemporary Aboriginal sources of information, as I

consider these to provide more data for cultural investigation. In order to make best use of these source

categories, the focus will be on the early years ofEuropean settlement. This is necessary because there are

difftculties in putting forth a pre-European model of Aboriginal society due to inherent problems r,vith

ethnographic sources (Section 2.2).

It is assumed that archaeological investigations indicate former hunting and gathering strategies used in the

region, particularþ the presence of certain animal species.l Developing palaeobotanical techniques may

eventually identiff plant remains which are generally poorly preserved archaeologically (Beck, 1989).

Future biological analysis of human bone may also help determine pre-European diet @ate, 1991).

However, archaeologists have tended to ignore contemporary sources of cultural and historical information,

relying heavily on their own empirical data. I argue that these shortcomings of scientihc analysis have

produced an imbalance in the archaeological literature.
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Scientifrc methods of analysis, for example those determining the pharmacological and nutritional

properties of plant and animal materials, can illustrate the potential human use of such resourc"s.2

Nevertheless, potential use is influenced by cultural aspects, and not all resources available were fully

utilised. To understand how Aboriginal people used their environment, and thereby moulded their cultural

landscape, we must at present rely primarily on records made by early European observers, supplementing

this with information from contemporary Aboriginal sources where possible. The weaknesses of this type of

data are discussed below.

4.1.1 Stereotypes of 'Primitive' Ilunters in the Early Ethnographies

The social background ofthe observer is often apparent in the early published accounts of Aboriginal

hunting/gathering activities. The English upper and middle class backgrounds of many recorders were

reflected in their descriptions of Aboriginal hunters (Urry, 1985). These descriptions tended to be as

'savage sportsmen' due to the association of hunting in Europe with the noble sports of aristocrats. In

contrast, early working class views of the Aboriginal people were initially not as favourable (lbid.). The

legendary Australian 'bushman' was not a European person who became 'Aboriginal', but an individual

who transformed the Australian wilderness into a model of Europe by clearing scrub, making dams, and

building fences. There is little 'Aboriginal' lore in the legend of the Australian 'bushman' (Section 5.6).

Ethnographers tended to reflect educated upper class or middle class notions of Aboriginality, precisely

because working class people did not generally keep such records.

Most early ethnographic accounts of Aboriginal use of the environment in southern Australia depicted

Aboriginal practices as passive: that is, generally opportunistic and without modification of the

environment. This was in keeping with European notions of the 'primitive' and 'noble savage'

(Moorehead, 1968, pp.62-15; Mulvaney, 1985). British colonisation may not have taken place in the

manner it did if there had been a recognition that Aboriginal people actively managed the resources of the

landscape. Colonists believed that since Aboriginal inhabitants did not practice agriculture, they could not

be considered to use or own land.3
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Another bias of early ethnographers is that they primarily focussed on hunting activities, to the neglect of

gathering practices. This is partly because events, such as occasional emu and kangaroo drives, left a more

enduring impression on the memories of the recorder than those of the daily gathering of food, such as

'bulrush' roots, chiefly by the women and children. Therefore, descriptions of Aboriginal economic life

compiled as reminiscences, \vere often restricted to animal foods and to men. For example, Worsnop (1897)

published detailed accounts offishing and snaring for southern South Australia, but barely mentioned plant

foods. Early sources, for example Taplin (1874, 1879), are also heavily weighted towards describing

hunting aspects of economic life. Some researchers this century perpetuated this imbalance. Cleland (1966)

for instance considered Australian plant foods to be so poor that they were generally not much used

(Clarke, 1988). Many ethnographers have clearly not appreciated the seasonal fluctuation of meat species

that would have formerly enforced a greater reliance on vegetable foods during 'hard times'. Although the

early ethnographies contain much useful data for re-analysis, they need to be considered in the light of the

periods in which they were produced. Aboriginal views of their diet are also meat-biased however.

4.1.2 Recent Treatments of Early Aboriginal Use of the Environment

Direct observation of predominantly pre-European-type Aboriginal practices in hunting and gathering has

not been possible for most of Australia in the latter half of this century. Nevertheless, there have still been

some significant developments in the recent literature. From the point of view of considering Aboriginal

occupation of the landscape as passive or active, Hallam's (197 5) study of early Aboriginal resource

management in the South West of Western Australia has been a significant influence on modern European

perceptions. Considerable research over the last ten years has been based on recognition of hunter/gatherers

as active resource managers, rejecting passive models used by researchers such as Cleland.4 These studies

have generally involved a critical and detailed analysis of historical records, and the careful drawing of

conclusions from fieldwork with contemporary Aboriginal informants. Nevertheless, Aboriginal occupation

of the landscape is still occasionally referred to in harmonious and passive terms (see Davis & Moore,

1985, p.1,11).

Although useful data on pre-European plant use, such as species identification, method of use, and

seasonality, can be obtained from contemporary fieldr,vork, there must be recognition of modifrcations that
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have occurred. For instance, information given to me by Lower Murray Aboriginal people in recent times

on bush foods used during the last 50 to 60 years, indicates far less use ofroots than before (Clarke, 1988).

In contrast, other indigenous foods such as fish, water fowl, kangaroos, emus and berries have been much

used. The availability of European-type foods, especially flour and potatoes, obtained from missions, farm

stations and towns led to a significant decrease in the use ofless favoured vegetable foods. The decrease in

'bush foods' was particularly marked for those species requiring significant labour expenditure. The

bulrush root, for example, contains a gteat deal of fibre which makes eating difftcult. Most indigenous roots

were replaced at an early period by foods such as European potatoes, turnips, flour and rice. Contemporary

Aboriginal knowledge in the Lower Murray of 'bush foods' relates to use of such resources during recent

times, not for the pre-European period, even though there is some continuity of practice (Section 8.2 - 8.5).

To a lesser degree, this is also true for northern regions ofAustralia (Rose, 1987, p.viii). For areas such as

the Lower Murray, where European contact goes back before offtcial colonisation, contemporary

environmental knowledge is heavily influenced by post-European history of change in the landscape and

social structure.

4.2 Details of Early Aboriginal Hunting & Gathering Practices in the Lower Murray

I will now outline the strategies and techniques of early Aboriginal hunters and gatherers in the Lower

Murray. The material culture and natural resource use by Aboriginal people here is similar to aspects of

groups described from elsewhere in Australia for riverine (Lawrence, 1968; 1971) and coastal communities

(Lampert, 1971). In this section, I will describe the Aboriginal use of the essentially riparian/coastal habitat

that was predominantly used by the Lower Murray people. Due to the ad hoc manner in which Aboriginal

use of the physical environment was recorded by early ethnographic sources (Section 4.I &, 4.3),

information given in this section can not be considered to be as a complete listing ofall resources and

associated practices used in the pre-European period. It is also unlikely that I have located records for all

the species formerly used.S I have selectively used some recorded information from geographically and

culturally related riverine and coastal areas, such as the Mid Murray and South East regions of South

Australia, to help interpret the Lower Murray material. I therefore contend, that in spite of the limitations
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inherent in the available sources as discussed above, I am able to put forth here a reliable summary of

general Aboriginal environment use for my study region.

4.2.1 ABroad Description of the Lower Murray Physical Environment

In the pre-European period, the high population levels along the river frontage and the coastal zone, were

in sharp contrast to the interior which was sparsely populated. It has already been demonstrated that the

physical environment of the Lower Murray formed both a natural and cultural region (Section 2.3.1.4).

Early Aboriginal views of the Lower Murray landscape, as depicted through mythology, were described in

Chapter 3. In this section I provide a Western European view of the landscape. Later, I provide a

contemporary description of the fauna and flora of the Lower Murray, and its use by Aboriginal people

(Chapter 8).

The European perception of the physical environment differed greatly from early Aboriginal views.

Geographers have classified the Lower Murray and adjacent Adelaide region as 'Mediterranean lands' due

to climatic similarity with coastal north Africa and southern Europe (Fenner, 1931, pp.I26-I27; Carter,

1964, pp.232-236).Inthe 1830s, the southern regions of South Australia promised much for agriculture,

with the close proximity of the Murray River offering trade contacts with the eastern colonies of Australia

(Section 5.2). John Morphett, a pioneer of South Australia, considered that the southern regions of the

colony 'in many places reminded me strongly of the Delta of the Nile, and other rich plains in Egypt'

(Morphett, 1836, p.6). It was suggested that all that was required was irrigation to get through the four or

five hottest months of the year. The concluding remarks of Morphett expressed his optimism that 'the

colonization of South Australia will furnish to civilization another resting place, whence she may spread

her magic influence over a large and hitherto untrodden portion of the Globe (Morphett, 1836, p.14)'. In

spite ofthe favourable position of South Australia, it is clear in reports sent back to Britain by earþ English

colonists that most were initially dismayed at the South Australian climate. For instance, in 1838 Mary

Thomas (1925, p.108) claimed that in Adelaide the 'heat, which was said [before they left] to be seldom

greater than it is in England, is sometimes so intense as to be scarcely endurable.' The weather was also

considered by Thomas to be capable of being very cold, accompanied by whirlwinds of dust and torrents of

rain. The characteristic of the climate she most despised was the 'great and sudden changes from heat to
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4.2.5 Ilunting Burrowing Mammals

In the Lower Murray, burrowing mammals, particularly bandicoots and rats, were either dug up or smoked

out of their holes (Angas,I84'7b, pp.68,84,132). In the Mid Murray region, Eyre (1845, vol.2, p.268) says

Rats are also dug out ofthe ground, but they are procured in the greatest numbers and

with the utmost facility when the approach of the floods in the river flats compels them to

evacuate their domiciles. A variety is procured among the scrubs under a singular pile or

nest which they make of sticks, in the shape of a hay-cock, three or four feet 1.9 to 1.2

metres] high and many feet in circumference. A great many occupy the same pile and are

killed with sticks as they run out.

The above quote clearly refers to a species ofstick-nest rat (Leporillus species), and indicates the seasonal

nature of some hunting practices.

Wombats (Vombatus ursinus)could also be dug up or smoked out of their burrows (Angas, 1847b,

pp.68,84,132). Another method of capturing wombats involved the hunter, during the late afternoon,

hiding in bushes where he could observe from which hole a wombat emerged (Smith, 1930, p.227). When

the animal moved on, the hole would be blocked about a metre in. The hunter would then frighten the

wombat back to his hole, trapping him between the exit and the block. According to contemporary

Aboriginal informants, the echidna (Tachyelossus aculeatus) is easily caught by flipping it up with a stick

once the secretive animal is located.

4.2.6 B,ird Catching and Egg Collecting

The Lower Murray \üas an area formerly rich in a variety of wild fowl, particularly water birds.12 The large

expanse oflakes and lagoons would have enabled a greater dependence by Aboriginal people upon birds as

food than would have been possible in any ofthe surrounding regions. Aboriginal hunters had many

methods for capturing such a diverse range ofspecies.

In the Lower Murray, snares were formerly used for catching a wide range of birds (Hemming et al, 1989,

p.13). Snares were used in conjunction with a framework of sticks, often placed next to a hide made from

branches and reeds. One method used by hunters to attract birds to land on the framework and become

entangled was to produce noises (Worsnop, 1897, pp.114-115). Another practice was to situate the snare

between two sticks driven into mud on either side of a narro\ry swimming channel (Smith, 1930, pp.224-
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into Encounter Bay (Fig.a.9). Here, a small mesh net was used for 'kanmuri' (mullet, Aldrichetta forsteri),

alarge mesh net for 'tukkeri' (bony bream. Flwialosa richard , and a large drum net for 'pondi'

(Murray cod, Maccullochella peeli) (Harvey, 1943, p.111). From available accounts, sinkers and floats were

never used in association with any type ofnet fishing.

During the day, fish such as 'malawe' (commonly called in Australian English 'mullaway', Arg.yrosomus

holepidotus), were caught by men who stood motionless in the river, attracting the fish by their shadows,

and stabbing them with large double-pronged spears (Meyer, 1846 lI879,pp.l92-1931; Smith, 1930,

pp.230-23I; Hemming et al, 1989, p.9). There is an account of spear-fishing competitions among Piltinyeri

people of southern Lake Alexandrina, held from November to April, the fish caught being presented to

senior people in the community (Smith, 1930, pp.23l -236).In this instance, skills in fish tracking,

involving the detection of movements in pond weed, reeds and water ripples, were an important part of the

game.

At night time a fire was used to attracfhsh to be struck by spear or club (Angas, 1847b, p.ll2). Sometimes

a bark canoe was used to fish from, a fire contained by a clay hearth in the middle which also served to

cook the catch (Meyer, 1846 [879, p.193]; Angas, 1847b, pp.54,101,107). Mobility across water was

important for the fisherman in order to reach areas favoured by paficular species of fish. Therefore, rafts

made from reed stems (Phrasmites australis) would also have been important items of fishing material

culture.lT However, there is no evidence that any form of watercraft was ever used for sea fishing, although

short trips were made on reed rafts to nearby rocky islands (Section 4.2.2).

There are documented cases of Aboriginal use of fish poisons in the upstream reaches of the Murray River

bordering northern Victoria (Curr, 1883, p.110). However, Taplin doubts that the Ngarrindjeri ever had

knowledge of the use of poisonous plants in this way (Taplin, 1879, p.41). Nevertheless, when large

numbersoffishdiedfornaturalreasonsintheriverorlake,thesewerequicklygathered(Eyre,1845,vo1.2,

p.266). Before the construction of the barrages across the Murray Mouth separating the Coorong from Lake

Alexandrina, Aboriginal informants claim there were sometimes rapid changes in the water from fresh to

saline. This sometimes killed a large number of fish, providing an abundant source of food (Section 8.3).
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At other times, the incoming salt water drove certain species, such as 'pondi' (Murray cod, Maccullochella

pgg!Ð upstream, suspending fishing in the lakes until it receded (Taplin Journals, 19 May 1860).

The construction of long trenches by Aboriginal people to concentrate fish saved them much labour

expenditure. These channels were often large modifications of the landscape. For instance, Smith records

that in the Murray region:

In the low-lying country, alongside of the river, trenches are dug two or three hundred
yards [180 or 2'70 metres] long and from four to five feet [.2 to 1.6 metres] deep. When
the Murray becomes flooded it overflows its banks to the extent of a mile or more [1.6
kilometres or morel on each side, and frequently the Murray cod, the bream, the

butterfish, and other fish are living in this water. When the waters become low through
evaporation and soakage the fish are easily caught... They wade into the shallow water
and scoop the fish into baskets made especially for this purpose (1930, p.229).

Another modification of the landscape for fishing was the building of stone and wood fish-traps. At

Noonamena, on the mainland side of the Coorong near Meningie, the tops of silted over fish-trap

formations can still be seen (Fig.a.l l). These are naturally occurring stone structures that present day

Lower Murray Aboriginal people have said were previously modified with stones and pieces of wood.

According to an elderly Aboriginal man, mullet travel northwards up the Coorong during the day (Ely,

1980). Upon reaching the trap, fish would swim into the wide mouth of a horseshoe shaped line of rocks.

The foundation ofthis was a natural outcrop ofexposed rock with all gaps except one narrow exit shored

up with logs and boulders. The mullet were forced to travel through this narrow exit where they could be

easily caught by a net or basketry container put in their path. The Tangani (= Tanganekald) people ofthe

Coorong generally placed their fish-traps made from limestone blocks along the landward shore of the

Coorong (Tindale, I974,pp.6I-62). This was presumably because the water is shallower here than on the

seaward side of the Coorong lagoon.

Some of the fish-traps have been described as weirs in the literature. According to Eyre, Aboriginal people

seasonally gathered at the channels in the Mid Murray connecting the river flats with the main river

making a weir across them with stakes and grass interwoven, [would] leave only one or
two small openings for the stream to pass through. To these they attach bag nets, which
receive all the fish that attempt to re-enter the river. The number procured in this way in
a few hours is incredible. Large bodies ofnatives depend upon these weirs for their sole

subsistence, for some time after the waters have commenced to recede (1845, vol.2,
p.2s3).
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Fig.4.l0 Painting by George French Angas demonstrating spear-

throwing, 1840 (Angas Collection, Anthropology Archives, S.A.

Museum)

Fig.4.ll Fish+raps ofNoonamena, Coorong, 1985 (Photo: P.A'

Clarke)



This practice occurred during early December when the Murray River floods had reached their highest, and

were beginning to recede. Further south, in the shallow waters and swamps of Lake Frome near Burr

Range, small fish were caught in weirs (Angas, I847b, p.I74). Also in the South East, near Rivoli Bay,

Angas records 'On some of the swamps the natives had built weirs of mud, like a dam wall, extending

across from side to side, for the purpose of taking the very small mucilaginous fishes that abound in the

water when these swamps are flooded' (1847b, p.155).

Aboriginal modification of the riverine landscape for fishing must have been considerable (Fig.4. l2). It is

contemporary oral history among old river boat captains that before the lock system was introduced,

remains of Aboriginal built fish-traps rvere known hazards to paddlesteamers when water level was low (T.

Sim, pers.com.). Stone fish traps can still be seen around the lakes when the water is low (H.R. Jones,

1985, p.45). Hahn records that in the Hahndorf area of the Mount Lofty Ranges, the Aboriginal people

'build a dam into the river, high enough to let about a foot [3 I cms] of u'ater stream over it. Because of this

dam, the fish in their run must come close to the surface of the water, where the savages stand in readiness

to spear them (1838-1839 [1964, p.133])'. In coastal zones, weirs of brushwood constructed at mouths of

creeks caught fish left by receding tides (Angas, 1847b, p. I 12). According to one source, fish-traps were

known by the Ngarrindjeri name 'ku:yitaypari' . 
18 So-e of the trenches, traps and weirs were designed to

catch bait for much larger fish. For example, near Martin's Well on the Coorong, drains a hundred metres

in length rvere constructed by Aboriginal people to catch small fish, called 'lap-lap'19, fot bait (Worsnop,

1897, p. 106). These were netted in fine close mesh nets. These accounts of weir and trench constructions

appear similar in design to the much larger earthworks at Lake Condah in western Victoria.20

Small dams or pounds were often not simply structures for catching fish, but were used to keep part of the

catch alive for future use. For instance, Sturt states that on his 1830 expedition down the Murray Rive¡ he

observed some cradles, or wicker frames, placed below high water-mark, that were each
guarded by two natives, who threatened us violently as we approached. In running along
the land, the stench from them plainly indicated what they were which these poor

creatures were so anxiously watching (1833, vol.2, p.165).

At Point Mcleay, hsh pounds made of stakes were in common use by Aboriginal people during George

Taplin's period there (1859-79).2 1
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The practice of frsh storage continued until the 1930s according to contemporary Aboriginal informants. In

recent times, a Lower Murray person gave an account of how Aboriginal people stored surpluses of fish

during the 1950s. A Ngarrindjeri man and his family went to the Riverland to find seasonal work such as

fruit picking. Fish from the river, caught by the father, were a major source of food. The man was

eventually offered a shearing job away from camp for a few days. However, he did not want to leave his

family without a means of getting food. Therefore, before leaving he fished, catching enough food for a

meal plus an additional seven or eight fish. The surplus was kept in a nearby mud patch. The fish remained

alive there for several days, pulled out by his family as required. This man apparently often placed fish into

the same mud patch. This presewation of food is similar to that for the fish pounds described by Taplin. I

suggest that it is likely that this was a pre-European custom.

Tethering was another method of keeping a surplus of caught fish fresh for later use. Ngarrindjeri

informants claim that along the Murray River, fish, particularly 'pondi', the large Murray cod, were

sometimes tethered by Aboriginal anglers. A fishing line was forced through the gristle of the head, usually

the lower lip. The other end of the line was tied to something below the level of the water. Hiding the tether

in this way hindered someone else finding the fish. Several metres of line allowed captives to feed freely.

Many fish could be kept this way, and reportedly, indefinitely. When needed, they would simply be pulled

in. Since the early ethnographies do not mention the use of fishing line, I suggest that tethering was an

early post-European adaptation by Aboriginal people ofthe fish-pound idea. Local non-Aboriginal

fishermen in the Murray basin have also used the same technique.

The wide distribution of recorded modifications to the landscape for fish stock management in the Murray

River system and the South East suggests that their use was, in pre-European times, a major subsistence

strategy. The material culture and diet of Aboriginal people living in these regions would therefore have

significantly differed from groups situated away from major bodies of water. I argue that fish storage in

pounds and mud pools was a pre-European Aboriginal practice for 'levelling out the bumps' in the

windfall/drought situation of food gathering. Another technique in the Lower Murray of pre^European

times was to dry fish on racks in order to prolong their usefulness as food (R.M. & C.H. Berndt, 1951,

p.29). With the highly seasonal nature of fishing, it is likely that some of the stone and wood structures
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was also an attractive coastal food source. Although many of these foods were available for the greater part

of the year, the onset of winter made the coast a harsh zone in which to live. Partly for this reason, 'salt

water' Aboriginal groups in southern South Australia, whose territory included coastal areas, would have

moved according to season between inland and coast (Fig.a.6). For 'fresh water' people living along the

edge of Lake Albert and Lake Alexandrina, the yearly movement was probably from the lake shore to the

inland dunes. The pattern in the Adelaide region was a general movement away from the coast in late

autumn, so that more substantial shelters could be built in the protected Mount Lofty Ranges foothills

@llis, 1976, pp.116-117;Tindale, 1974,pp.60-61; Ross, 1984, p.5;Clarke, l99la, pp.58-59). The

historical record shows similar early patterns for the Lower South East (Foster, 1983). Seasonal

movements, although a physical aspect of the Aboriginal relationship to their environment, is essentially

dictated by the 'cultural landscape'.

A seasonal population movement occurred among at least some Lower Murray Aboriginal groups. In

winter, the Tangani people camped along the mainland side of the Coorong where firewood was plentiful,

and shelter from weather available (Tindale, 1938, p.21; 1974,pp.6I-62). There were also political reasons

for the movements. One of the disadvantages of camping on the mainland side of the Coorong was that

here the Tangani \üere open to attack from the Ngarkat people, who normally ranged in mallee areas away

from the river. Nevertheless, the Tangani considered that they were not likely to be attacked during the

winter, as most Ngarkat incursions were during drier times of the year when water shortages forced inland

people towards the Lakes district. During summer, the Tangani camped on the Younghusband Peninsula,

between the Coorong and the Southern Ocean, giving them easy access to coastal foods. For most Lower

Murray groups, the location of their seasonal camps are not known, although more archaeological research

may improve our present knowledge. Nevertheless, I argue that for non-coastal Aboriginal groups in the

Lower Murray system, seasonal movements were probably similar to the Tangani, being relatively short

and taking place between the lakes and nearby sheltered inland areas in order to maximise food supplies

and comfort. The prominence of aquatic technology used by the Lower Murray people would have given

them little interest in the remote and harsh inland regions.

Aboriginal people possessed intricate ecological knowledge of their environment. Place names sometimes

reflected the vegetation of the area. For example, 'Muwuntjangali', situated near Wellington on the east
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Furneaux Group @arwick, 1985, pp.2ll-212). This early movement of Aboriginal people would have

broadened their experience with other Aboriginal cultures and given them greater knowledge ofthe

geography beyond their own cultural boundaries. The likelihood of this new information being

incorporated, in the form ofmyth, by the larger Aboriginal group has already been discussed (Section

2.3.2)

The sealers living on Kangaroo Island appear to have had the best relations with the people from the Cape

Jervis region. This was probably because this area was their chief landing spot on the mainland. Due to the

treacherous nature ofthe seas offthe southern coast ofFleurieu Peninsula, only the coastline shelteredby

Kangaroo Island itseHwas safe for crossing in small boats. When the Islanders travelled to the Lower

Lakes, this was primarily done across country from here, along the Inman Valley. Sturt's published map of

the region in 1833, highlights the openness of this valley in contrast to the rugged southern coastline of

Fleurieu Peninsula (Fig.5.3). Some of the Aboriginal men from the Cape Jervis district eventually became

whalers who worked in the Encounter Bay area after offrcial settlement.5l In general, the Aboriginal

people in this part of the Lower Murray had more favourable experiences with the early Europeans than

those elsewhere, such as the Coorong (Section 6.2.4).

The links that the Islanders had rvith mainland populations occasionally proved very useful to the colonial

powers in eastern Australia. For instance, in 183 I after Captain Collet Barker failed to return from

swimming across the Murray Mouth, his companions located the previously mentioned Aboriginal woman,

Sally, at this time living among Aboriginal people at Cape Jervis.52 She had been recognised by one of the

ship's crew as having been on a sealing vessel at King George Sound in Western Australia three years

earlier. Sally could speak English 'tolerably well', and suggested to them that the Kangaroo Island sealers

could help.53 Eventually, a party which included two seamen, Barker's servant, Sally and her 'uncle'

Condoy, and the sealers Bates and Wallen, crossed to Cape Jervis in the sealers' whale boat. From here,

they travelled over land to Lake Alexandrina, which Bates had already crossed on an earlier trip before

Sturt had discovered 1t.54 they then constructed reed rafts in an Aboriginal manner, and travelled to the

inside of the Murray Mouth where Barker had disappeared.
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1S34, pp.3-5). The sale of land for farming was to generate money needed to bring out labourers. This was

distinct from the previous establishment of other Australian colonies that had allowed initially free use of

the land by squatters and pastoralists. Colonisation in South Australia was late by British standards. The

ofücial South Australian colonists arrived here during the beginning of the modern industrialised era. They

came from a Europe caught in the flow of the industrial revolution, with what were then new ideas and

technologies.

In South Australia, a utopian settlement \ryas planned, where the treatment of the indigenous inhabitants

was to be a major difference from the establishment of many other European colonies (Hutchings &

Bunker, 1986). The authorities were drawing from experiences in colonies elsewhere in Australia and other

pafs of the world. When South Australia was settled in 1836, there were approximately 7'7,000 European

colonists in New South Wales, 38,000 in Van Diemen's Land, and 2,000 in Western Australia (Grifftn &

McCaskill, 1986, p.5). At that stage, the effect of British colonisation on some indigenous populations was

already known to have been catastrophic. The Aboriginal people of Van Diemen's Land were then

considered to be virtually extinct (Jones, R., 19'14, p.319). As a result, there was a humanitarian movement

in England lobbying for the welfare of the indigenous inhabitants to be made a consideration in all future

colonisation attempts. With these aims in mind, the Aborigines Protection Society was formed in London

in 1836 (Griffrn & McCaskill, 1986, p.l). Included in its membership \üere many members of the British

Parliament. Acting as the conscience of the home government, it served as an encouragement for the

colonial ofücials to provide for the physical and spiritual welfare ofthe Aboriginal people. In theory then,

South Australia was to have a greater regard for the indigenous inhabitants than had been the case in New

South Wales and Tasmania.

The passing of the Foundation Act of 1834 in the British House of Commons and House of Lords declared

the lands of South Australia to be 'waste and unoccupied'. Once colonisation of South Australia had been

approved by the government, three organisations were set up to form the colony. These were the Colonial

Offrce, the Board of Commissionets, and the South Australia Company (Blacket, l9ll, pp.27 -40; Pike,

1967, pp.52-7 3; Bunker, 1986a, pp.8-9). The Colonial Offrce was controlled by the Governor of South

Australia, who administered the offrcial functions of the colony, although notably not emigration or land

allocation. The Board of Commissioners, based in London, controlled emigration and land sales which
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financed the colony. The third organisation, the South Australia Company, was a cofirmercial venture. This

company included wealthy Londoners such as George Fife Angas, whose son George French Angas became

one of the colony's earliest ethnographers and artists (Section 2.2.1). With the authority over the Colony of

South Australia divided in this way, it was inevitable that the operations of these three groups would

sometimes clash.

From the beginning of colonisation, it was intended that the Aboriginal inhabitants were to be invested

with the rights of British subjects. The Colonisation Commissioners proposed that one fifth of every eighty

acre section of land ceded should be resumed as a resource for the use of the Aboriginal inhabitants (Grifftn

& McCaskill, 1986, p.30). This was intended to provide Aboriginal people a refuge (Section 2.1.2 &.8.6.2).

The remaining four hfths were to be the freehold property of the owner. By 1860, over forty reserves had

beendeclared (Gale,1972,pp.42-43; Jenkin, 1979,p.40). Of thethreethousand, ninehundredandtwenty

two hectares put aside for Aboriginal reserves, over half\ryas at Poonindie near Port Lincoln, and the rest of

it on small blocks on short term lease to Europeans. I The reserves were generally small and inappropriate

for hunting and gathering. Much of this reserve land in the Lower Murray was sold in the mid-1860s due

to lack of use by Aboriginal people, and the pressure from local European landowners.2 The establishment

of Aboriginal reserves was found to be inconsistent with the Colonisation Act of 1834 which regulated the

sale of land in the new colony. Although the original plan was to leave parts of the landscape open to use I ..'

by the Aboriginal inhabitants, this lvas not upheld.

6.1.1 The Pattern of European Expansion

The process of settlement in South Australia entailed the creation of what Michael Williams (197 4)

referred to as a 'neo-European world'. This was achieved through the clearing of the indigenous

vegetation, the introduction ofplant and animal species from Europe, and the subsequent ordering ofthe

land into agricultural areas subdivided into fields by fences and roads. The process oftransforming the

landscape occurred at a rate dependent upon the technological developments ofthe European colonists.

Settlement was comparatively slow in Australia due to the distance from the parent populations in Europe

(Woolmington,1972, p.26). Atthis stage, Aboriginal welfare was given little consideration in the

settlement process, beyond the distribution of rations.
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European agricultural expansion did not occur evenly across South Australia. Some parts ofthe landscape

were more quickly transformed than others. This was not only due to political determinants, but according

to characteristics ofthe topography, indigenous vegetation, soil and water. For instance, the gently rolling

plains of savannah woodland found immediately south of Adelaide with its herbaceous and grassy ground

cover, provided excellent grazingfor sheep (Williams, I974, p.l0).It had the recognised advantage of

being relatively easy to clear lvhen cultivation was attempted. These open forests were the focus of some of

the earliest efforts by colonists. British colonial attempts to farm wheat and graze sheep in Australia were

cultural and economic responses to the physical environment. Nevertheless, it was the British perception

that this type of agricultural activity would be well suited to South Australia. James (cited in Scott, 1839,

p.16) suggested that, like in New South Wales, sheep should be favoured over all other rural industries due

to the dry climate in South Australia.

In the earþ 1840s, European farmers in Adelaide thrust southwards to Noarlunga and Willunga, and

eastwards over the Mount Lofty Ranges and south again towards the Murray Mouth (Fig.6.1). The

colonists found the fertile plains of the Bremer and Angas Rivers a stark contrast to the surrounding scrub

lands (Faull, 1981, p.2). The dense stringybark forests of the central part of the Mount Lofty Ranges and

the mallee to the east were avoided (Fenner, 1931, pp.184-185; Williams, 1974, pp.25-26). The north was

considered too dry for farming at this early stage. The lure of river trade also drove settlement south. Due

to the focus for settlement on the southern regions near Adelaide and, to a lesser extent, Encounter Bay,

European expansion into the Lower Murray was from the north west.

To the Europeans, rural areas were not simply impofant as a source of food and materials, but were where

a substantial proportion of the population dwelt. The first offrcial census in South Australia in 1840

recorded 14,160 Europeans (Griffrn & McCaskill, 1986, p.1l). Of these, 6,557 lived in the City of

Adelaide, 1,600 at the Port and villages elsewhere on the Adelaide Plains, and 5,414 lived in rural areas

including Port Lincoln. The early goal of many of the colonists was to attain land allotments for farming.

As a result, the local Aboriginal population in the newly created 'rural areas' about Adelaide were quickly

swamped by development. After the initial expansion of Europeans into the land around Adelaide, northern

parts of the Lower Murray lvere absorbed by the advance of the agricultural frontier.
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Aboriginal groups were forced to come to terms with the demands of Europeans who settled in the Lower

Murray region. For instance, although Taplin was horrified at the number of Aboriginal women who were

having children by white men, there is some indication that this had some advantage from the Aboriginal

point of view (Taplin Journals, 18 May 1860 & 20 August 1860). For instance, Taplin states that his wife

was told by Aboriginal women that 'they like to have white children, both men and \ilomen, because they

excite more compassion among the white women and can obtain larger gifts of food and clothes (Taplin

Journals, 12 September 1860).' Up until this time, European men \ryere in the practice of going to the

'worleys' (: camps) at the pastoral stations for 'a spree among the lubras' (Snell, 1849-1859 U988,

p, 1821). The attraction of these men to Aboriginal women would have in part been due to the remoteness of

some stations in the early years, and because of the proximity of Aboriginal camps situated there. From the

Aboriginal perspective, the resources of the Europeans were more easily accessed once a family connection

had been established. The genealogies of Aboriginal people in the Lower Murray include several links to

the pastoralists and government officials who lived in the region.29

The Christian followers among the Aboriginal people at Point Mcleay grew. Their interpretations of the

Christian religion were at first in accordance with their own beliefs (Section 3.2.2). For example, Taplin

records that all the Aboriginal people on the Murray were expectinga great 'whitefellow' to appear in the

sþ some day (Taplin Journals, 3 November 1861). Similarly, Aboriginal people in the Lower Murray

believed that there was a great fire at the bottom ofthe sea and that people were in danger ofgoing there

after they died (Taplin Journals, 30 April 1862). Taplin considered that the chances ofsuccess at his

mission were increased upon the arrival of an Aboriginal helper, James Ngnuiponi (Unaipon) (Taplin

Journals, 3 September 1864). This man came from Wellington, and had already been baptised. He and

other Aboriginal preachers, such as Wonganeen and Kropinyeri, were sent out from Point Mcleay to the

rest of the Lower Murrav to do 'mission work'.30

One of the strategies of the missionaries was essentially to try to change Aboriginal notions of time and

space to those of Europeans. To some extent, the teaching to Aboriginal people of the concepts of the

investment and future relvard associated with farming on a fixed portion of land was an attempt to do this.

In 1868, an Aboriginal man, John Sumner, took up a farming block at Teringie on the southern boundary

of Point Mcleay (Taplin Journals, 2 September 1868). However, a succession of bad luck with seasons
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eventually forced Sumner out (Jenkin, 1979, pp. 129-130). Sumner's attempt was followed in 1870 by

William MacHughes and Pompey Jackson, in 1871 by Napoleon Bonney and in l812by Henry Lambert (:

Lampard) (Taplin Journals, 10 October 1870 &.23 Júy 1872; Jenkin, 1979, p.130). The eventual failure of

many farming attempts by these and other Aboriginal people was due to the poor soil and water conditions

ofthe reserves.

6.3.3 The Mission and the \ilider Economy

By the time the Point Mcleay Mission had been established, Aboriginal people in the Lower Lakes district

were heavily involved in the European economy. For instance, some \üere paid by local Europeans to

collect salt (Taplin Journals, 10 December 1859). Aboriginal people from the Port Mcleay district also

\Ment across to the other side of Lake Alexandrina to be engaged in reaping and wool washing (Taplin

Journals, 21 January 1861, 19 August 1862, 15-16 December 1863). Whole extended family groups'were

sometimes involved in moving to an area for seasonal employment. For instance, Taplin records that most

of the 'Lake Albert tribe' had gone arvay for the barley harvest (Taplin Journals, 12 November 186l). On

another occasion, Aboriginal people from the Point Mcleay area went to the Murray to shear sheep (Taplin

Journals, 18 September 1861). At some times of the year, the mission was almost deserted, with Aboriginal

residents involved in the harvest throughout the Lower Murray (Taplin Journals, II-I2,28 September

r863).

In spite of Taplin's attempts to find employment for Aboriginal people at Point Mcleay, the station \Mas far

too small for the population. In 18'72, the mission was only six hundred and eighty eight hectares (Jenkin,

1979, p.I28). In 1876, ten square kilometres of Coorong land was added, but this was to prove to be

generally poor quality for farming (Jenkin, 1979, pp.128,23 l). Taplin attempted to establish a fishing

industry at Point Mcleay.3l This appears to have primarily been to make the local Aboriginal community

more sedentary. However, local hunting and gathering activities also probably served to supplement the

Mission's poor supplies of food, brought on by a shortage of capital.

Before the advent of the Point Mcleay Aboriginal Mission, Aboriginal people from the Lower Murray were

already accustomed to going to Adelaide after the end of their seasonal employment with local Europeans
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through the initiation of several of the young men that Taplin wanted in his school (Taplin Journals, 2

November lS59). At another time, senior Aboriginal men at Point Mcleay assaulted some young men who

were working for Taplin on the mission (Taplin Journals, 9 June 1862). Taplin did not himself escape

violence; once a spear \ilas thrown at him when he attempted to break up a fight in an Aboriginal camp

(Taplin Journals, 7 November 1859). Taplin records that most Aboriginal people did not like Europeans

interfering in their disputes (Taplin Journals, 16 March 1860 &, 25 November 1864).

In spite of resistance from Taplin, the ceremonial life of the Aboriginal people of the Lower Murray

persisted throughout his time at Point Mcleay. For example, Taplin was informed by Aboriginal people

late in 1859 that there was to be a 'Grand Corroborey' at a place about a hundred kilometres away at

Toomboolun (Taplin Journals, 24 November 1859). Expected here were Aboriginal people from Encounter

Bay, Goolwa, Mundoo Island, Milang, Point Malcolm, Lake Albert, Murray River, Rufus River,

Moorundee and the Darling district. On another occasion, Lower Murray people met Moorundee and Rufus

River Aboriginal people for a ceremony at Randall's station (Taplin Journals, 18 March lS6Ð.32 Taplin

was very much against these large Aboriginal gatherings. He described them as 'filthy' and 'wicked'

(Taplin Journals, 7 March 1861 & 23 January 1865).

6.3.5 The Relationship of the Mission With Local Europeans

From the beginning, Taplin encountered resistance from many of the local pastoralists who were against

the establishment of the mission in the Point Mcleay area. A significant opponent was John Baker. He sent

a complaint about the location of the mission to the Government.33 Nevertheless, Baker must have had

some tolerance for Aboriginal people, as they were working and living on his property at Narrung station

(Taplin Journals, 11 December 1861 & I January 1862). Mayson from Lake Albert Station was also

against the mission located at Point Mcleay (Taplin Journals, 23-25 Jrly 1859). He claimed that it would

be a disturbance to stock watering there. Taplin later also fell into dispute with Allan McFarlane and the

Bor.vman brothers, who ran large pastoral properties in the Lower Murray (Linn, 1988, p.54). The

pastoralists clearly resented the status quo being upset by missionary activity.
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Taplin's role in Aboriginal affairs in the Lower Murray was therefore considered an intrusion by many of

the local Europeans already established there. For instance, in the first few months, Taplin was forced to go

out hunting for his food. This was because neighbouring stations refused to sell Taplin their meat (Taplin

Journals, 6 December 1859). Taplin discovered that there \ilere many European men who were trying to

attract the young Aboriginal men away from Point Mcleay to work for them (Taplin Journals, 2l April

1862). Some reportedly even offered to outside Aboriginal people money to be used to get their friends,

particularþ the young men, a\ryay from the mission, European settlers wanted to retain Aboriginal people

as suitable objects for economic exploitation.

In spite of the fact that Taplin had earlier acknowledged the help of George Mason at Wellington, he later

suspected that the Sub-Protector's wife was discouraging Aboriginal people from sending their children to

the Point Mcleay school. Taplin stated 'I say with confidence, and God knows it is true, that these natives

are perishing through the evil influence of wicked white people standing in the way of their salvation

(Taplin Journals, 2 June 1864).' Taplin accused the fishermen at Baker's Bluff of deliberately making

Sunday their trading day with the local Aboriginal people in order to interfere with his mission work

(Taplin Journals, 16 October 1864). Taplin was disconcerted at the effect that activities away from Point

Mcleay, such as shearing along the Muray River, had on his Sabbath meetings (Taplin Journals, 9

October 1864). Taplin also accused other local white people of spreading rumours about the harmful

aspects of the Point Mcleay area (Taplin Journals, 20 April 1865). In spite of the fact that some local

Europeans attended the church at Point Mcleay, many settlers considered that the mission was

unnecessary.

Taplin's relationship with the police was not always amicable. He blamed the police at Goolwa and

Wellington for sending Aboriginal people from their areas to Point Mcleay to fight (Taplin Journals, 20

August 1861). George Mason was made Inspector in 1854, and was placed in charge of a 'native police'

force at Wellington (Linn, 1988, p.44). Mason had under him one corporal and twelve Aboriginal

constables, six of whom were mounted. Concerning the 'native police', Taplin considered these Aboriginal

men to be the worst to deal with on the mission (Taplin Journals, 30 April 1860). Taplin later accused a

local policeman, probably Mason, of illegally supplying liquor to the Aboriginal people (Taplin Journals,

21 April 1866).
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6.3.6 Aboriginal-run Farms in the Lower Murray

In the last decade of the 19th century another group of Aboriginal men attempted to leave mission life for

farming. From 1892, several Aboriginal families, headed by George Muckray, William MacHughes,

George Karpany and Matthew Kropinyeri, left Point Mcleay and struck out on their own at East

Wellington (Jenkin, 1979, pp.229-230). AT about this time, several Aboriginal families moved to reserves

alongtheCoorong(Jenkin, 1979,p.231).Themenhadbeentrainedasfarmersonthemission,and

included John Laelinyeri, Pompey Jackson, Peter Campbell, Peter Gollan, Henry Lampard and Alfred

Cameron. This movement was in keeping with the colonial incorporation phase of Aboriginal

administration, which attempted to make Aboriginal people into a rural-based working class (Appendix

10.1). However, for the same reasons experienced by earlier Aboriginal farmers from Point Mcl-eay, most

failed. The majoritl'of Aboriginal reserves in the Lower Murray that remained were on poor sections of

land, often with little or no fresh water. At best, the land could only be used for grazing, and as a base for

fishing and hunting activities. During the 1912 drought, several of these Aboriginal farmers were allowed

to run their horses on Point Mcleay (Jenkin, 1979, p.257).

The majority of the properties that Aboriginal people farmed were leased from the Government. These

included the Three Mile Camp near Tailem Bend, the Needles on the Coorong near Meningie, and Rabbit

Island in the Coorong opposite Magrath Flat (Fig.8.1). Some of these properties were reserves earlier

controlled by Point Mcleay Mission. The holders of the Government leases were generally Aboriginal

people who were considered by the Aboriginal welfare authorities to be well on the way to living like

Europeans. An Aboriginal person, who was a long time resident of Point Mcleay, told me that the Mission

authorities favoured particular 'light skin' families in farm training. Reportedly, this was precisely because

they were perceived as being more easily 'assimilated' into the general population. One early holder of a

Government lease was Alfred Cameron (Jenkin, 1979,p.23I). This Aboriginal man ran the Needles

property on the Coorong so well that he made enough of a profit to eventually acquire a neighbouring

freehold property called Trunkena.34 In the Lower Murray genealogies compiled by Norman B. Tindale

during fieldwork from 1938 to 1939, this man and his descendants were described as having 'gone

white'.35 This is possibly a quote from a Mission superintendent from whom Tindale obtained data.
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surrounding towns. Here, those known to have Aboriginal ancestry were subjected to the 'colour bar' until

the 1960s (R.M. & C.H. Berndt, 1951, pp.98-99; Linn, 1988, pp.187-188). This prevented them from

entering local cafes, boarding-houses, hotels and even certain shops and hospitals. This was generally the

case no matter whether the Aboriginal people had money or not. A curfew operated in most Lower Murray

towns, requiring Aboriginal people to leave after certain hours. According to Aboriginal informants, now

living in the Meningie township, the site of the One Mile Camp was as close to the town as they were

allowed to live before the 1960s. In Adelaide at this time, skin colour was important in determining

avenues of employment (R.M. & C.H. Berndt, 1951,p.239). The history of the fringecamps is a study of

European racism.

Up until the 1960s, many of the Murray Basin and South East to\ilns, including Victor Harbor, Swan

Reach, Berri, Mannum, Murray Bridge, Tailem Bend, Wellington, Meningie, Kingston, and Bordertown,

had satellite fringecamps made up of tin and bag huts (Fig.6.7). There were also a few families living in

camps on Aboriginal reserves along the Coorong. Many of these camps were situated on unused crown

land regarded as marginal to European use. Such sites included the steep banks of the Murray River,

around the edges of swamps, and along roadways. Most camps were on the outskirts of towns within

walking distance for obtaining food and for the schooling of children. Due to the predominance of

European factors in the choice of fringecamps location, most lvere not located at places of earlier

Aboriginal significance. They were therefore situated at points ofthe landscape generally devoid of

Aboriginal place names. As a result, Aboriginal people referred to them with European derived terms

associated with distance, such as the 'One Mile', 'Tr,vo Mile', 'Three Mile', and 'Murray Bridge Camp'.

The rich body of pre-European place names became disused as Aboriginal modes of travel approached that

of that local non-Aboriginal population, predominantly by horse and cart, and then finally by motor

vehicle.36 Although fringecamps existed in opposition to the welfare system, they were nonetheless

European entities.

Fringecamps took the overflolv of people from the rnission stations, and Aboriginal run farms. For

example, my fieldwork has established that one of the earliest inhabitants of the One Mile Camp was a

woman who left Point Mcleay in the 1930s (Fig.6.8). This person told me that she went away on foot

across the paddocks from Point Mcleay towards Meningie to avoid a 'fire-stick marriage' to an 'old camp
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black' living in a wurley on the fringe of Point Mcleay. Others who lived in the fringecamps had links to

distant Aboriginal reserves, either in the South East or up the Murray River. From the 1930s, the pressure

upon the resources of Point Mcleay increased as the Aboriginal population in the Lower Murray region

expanded (Section 2.1.3). As a place to take the overflow, fringecamps were a necessary part of the

Aboriginal landscape. Most of these camps either stafed in the 1930s, or if already in existence, became

enlarged at that time.

The fringecamps formed a network of places used by travelling groups. Aboriginal movements in the 1940s

provided a more or less constant stream of visitors passing between Point Mcl-eay, Murray Bridge and

Adelaide (R.M. & C.H. Berndt, 1951,p.204). These camps were important stopover points, due to

restrictions as to where Aboriginal people could stay. Some people, including a few itinerant Europeans,

stayed overnight, while others remained for years. The location of the camps upon marginal crown land

meant that local landowners generally did not antagonise the Aboriginal people living here. In

fringecamps, Aboriginal people actively monitored direct contact with non-Aboriginal people.

In spite of the fringecamp people being geographically close to white Australians, they were still socially

just as distant from them as the Aboriginal people living on more remote government reserves (Section

2.4.2). Fringe dwellers were therefore not considered by authorities as being far on the way to assimilation

into the broader Australian society. Nevertheless, although physical conditions in the camps were poor,

these places appear to have been favoured with a relatively high level of physical mobility.3T Compared to

Point Mcleay people, camp dr,vellers had greater opportunity to take up seasonal lvork, such as harvesting

and shearing, or to gain employment in the railways and on road and drain construction projects. Here too,

the independence from mission superintendents was another attraction. In comparison to the mission

people, dinge dwellers had contact with a greater number of non-Aboriginal groups, but were structurally

less involved with any particular agency.

The location of the fringecamps provided a context in which Aboriginal people from many diverse

backgrounds were able to interact. For instance, in the Lower Murray, Aboriginal people from the South

East of South Australia and from Victoria and New South Wales would often stay overnight at these camps

on the way to Adelaide or other large regional centres. Even among permanent camp occupants, their
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location, and even the actual site of their bag and tin huts, would vary according to inter-family politics.

With the material investment in the settlement being low, Aboriginal mobility was not threatened. The

fringecamps had significance beyond the sub-grouping of Ngarrindjeri people, and functioned as part of an

extended Aboriginal network in southern Australia.

Away from Point Mcleay, fringe dlvellers had perhaps more need of bush resources, due to their desired or

forced independence. Bush foods greatly added to the diet ofthe camp people, and they often travelled far

to obtain it. The men in the fringecamps periodically brought home from the scrub kangaroos, emu,

rabbits, wild fowl, shellfish and fish for their families to eat. Children returning from schools in the town,

would gather foods such as fruits and wattle gum for eating while walking and for back at the camp. Fresh

water soaks and wells were dug for their r,vater supplies (Fig.6.9). Away from the Point Mcleay Mission,

alcohol was often easily obtained (R.M. & C.H. Berndt, 1951, p.218). Money could be obtained by

collecting 'dead wool' (stray loose fragments), bottles, and by selling water rat skins and rabbits (Abdulla,

1993; Grace, 1990, p.158).

Although part of the Ngarrindjeri community, the day to day life of a fringe dweller was significantly

different from that of the mission-based people. According to Aboriginal informants, these camps closed

down in the mid-1960s when government funded housing became available to them in the local towns.

Nevertheless, those Aboriginal people who were more firmly locked into the wetlare system, that is the

'mission people', were the first to receive houses in the towns of the Lower Murray. In spite of the

closeness of the fringe dwellers to the homes of the non-Aboriginal inhabitants, the Point Mcleay residents

were considered more easily assimilated. Although the mission and fringecamp contexts differed both

structurally and spatially, they nevertheless were essentially the product of the same system that

marginalised the Aboriginal population. The combination of unregulated occupation of land in

fringecamps and the controlled environment to which Aboriginal people were increasingly regulated on

mission settlements, constituted a 'deviant' landscape, as described by Sibley (1992, p.I20). This served to

confirmed the outside status of Aboriginal people and to reinforce the boundary between the dominant

society and minority groups.

260







leaving the whole of the Lower Murray region in the control of the Aborieines' Friends' Association. It

now became apparent that a more active role was required of the state. This need contributed to the passing

of the Aborieines Act, 1911.

6.4 Government Control Over Aboriginal Affairs

I will now provide a brief overview of government legislation affecting Aboriginal affairs of the Lower

Murray. From the outset of colonisation, the Government of South Australia chiefly controlled the

Aboriginal population through the offrce of Aboriginal Protectors and Sub-Protectors. Rations were

periodically given out by these offrcers in order to maintain good relations between the settlers and the

local Aboriginal community. This form of management was questioned in the 1860s by a Parliamentary

Select Comittee with no real response. By the turn of the century, it was time to reconsider government

policy with respect to 'native affairs'. This section discusses the main bodies of legislation that governed

the management of Aboriginal affairs in South Australia. An outline is provided elsewhere of other

government acts that had impact upon the Aboriginal population (Appendix 10.1).

6.4.1 The Significance of the 1860 & 1899 Select Committee Reports

In 1857, South Australia became a self-governing colony. This meant it was able to develop its own

policies in Aboriginal affairs. In the previous year, the Aboriginal Protectorate had been abolished (Jenkin,

1979, p.74). The responsibility was largely transferred to the Minister for Crown Lands. The Aborieines'

Friends' Association, formed in 1859, also took over some of the previous functions of the Protectorate,

particularly in relation to the Lower Murray region. In 1860, the complaints to the government, by

pastoralists such as John Baker (Section 6.3.5), led to the setting up of a Select Committee to investigate

the status of Aboriginal affairs in South Australia (Jenkin, 1979, pp.84-85). In September 1860, Taplin

received orders to give evidence at the Select Committee of the Legislative Council (Taplin Journals, 13 &

20 September 1860). Between 26 and 27 September 1860, Taplin was before the Select Committee for a

total of five hours (Taplin Journals, 26-27 September 1860). Much of the questioning, even when people

other than Taplin were examined, concerned the issue of whether Point Mcleay was successfrrl as an

Aboriginal mission.
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The Report clearly indicated a belief that the problem of the Aboriginal population r,vould solve itself. It

states that the Aboriginal 'race is doomed to extinction, and it would only be a question of time when the

reserves would again revert to the Crown (1860 Select Committee Report, p.60).' It concluded that the

Aboriginal population was generally dying out. The Aboriginal Protectorate was re-established to help ease

their passing. Ronald and Catherine Berndt stated that the report, 'like other official documents of this

period, reveals with disturbing clarity the perplexity and ignorance that clouded contemporary approach to

aboriginal affairs (1951, p.54)'. In the 1860s, the 'halfcaste' Aboriginal population was not considered to

pose a threat in itself. It was seen to be in effect a transitory stage towards the eventual extinction of the

Aboriginal population.

With the approach of the 20th century, the South Australian Government considered Aboriginal

legislation. The 1899 Select Committee Report investigated the implications of bringing in a proposed

bill.44 However, given both the line of questioning and the backgrounds of the people examined, it is clear

that the Aboriginal people of the Northern Territory r,vere the main concern of the Committee. From 1863

to 1911, the Northern Territory was administered by South Australia and its legislation. The 1860 Select

Committee Report was dominated by discussion about Point Mcleay. However, in the 1899 Report, this

group received little mention.

The Aborigines Bill in South Australia \ryas not passed until l9l l. The 1899 Select Committee Report can

be seen as the first mo\/e by the Government to take over the management of Aboriginal affairs. The main

finding of the 1899 Select Committee was that the 'Bill in its present form would be inoperative for any

beneficial purpose' (ttg9 Select Committe ). Mr T.R. Bowman, a pastoralist from Lake Albert,

said to the Committee that the Act should only apply to northern South Australia and the Northern

Territory (t999 Select ComÍniüee , p.102). He claimed Aboriginal people from the southern

regions were 'within civilisation now'. Bowman thought that the proposed bill \ryas too restrictive, and

would probably stop local Europeans from employing Aboriginal people. Bowman said that he was a major

employer of Aboriginal people from Point Mcleay. He considered the work he gave them to be a form of

compensation for taking their land.
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The 1899 Select Committee came up with a number of recommendations. The most notable was the

complete transference of the responsibility for Aboriginal welfare to the government. This meant

increasing the authority of the Aborigines Protector. The Committee was concerned that Aboriginal people

were being made to leave their districts. It was also considered that Europeans and Chinese people (in the

Northern Territory) were exploiting them. Abuse of alcohol and opium was put high on the list of problems

faced by Aboriginal people. The bartering of government goods received by Aboriginal people was also a

cause ofconcern. The issue ofcertificates to employers ofAboriginal people to prevent 'illicit intercourse'

of such people with Aboriginal women lvas one recommendation of the Committee. Although the 1899

Select Committee Report advocated more government control over the lives of Aboriginal people, it

suggested that certain Aboriginal people be exempted from the legislation.

6.4.2 The Aborigines Act, 1911

The Aborieines Act of 19 I 1 was significant as the first piece of legislation to be passed in South Australia

specifically aimed at Aboriginal people. From its structure, it apparently drew upon the findings of the

1899 Select Committee Report. For instance, the Act was aimed at preventing the 'slavery' of Aboriginal

'women and the abuse of Aboriginal people by the Chinese and Malays.45 Ho*en"r, it is ironic that the

findings of the Select Committee (1899) were specifically directed at Aboriginal people residing in the

Northern Territory, but by the time the Act became lar,v, this region ìilas no longer under the jurisdiction of

South Australia, having been handed over to the Federal Government earlier in the same year.

Nevertheless, the Act was a policy for the segregation of Aboriginal people into institutions to enable their

supervision and tutoring (Summers, 1986a). This was the beginning of what I have termed the government

welfare phase.

The Aborieines Act gave extraordinary powers to the Chief Protector and the newly created Aborigines

Department. Superintendents of Aboriginal institutions \ryere also given greater discretionary power. Under

this Act, Aboriginal people had virtually no powers and no rights of redress. The regulations under the Act

specified the authority of the white administration over them.46 It also stated the working hours of

Aboriginal people, and outlined a strict code of behaviour. Those guilty under the Act, 'shall be liable to a

penalty not exceeding ten pounds, or to imprisonment, with or without hard labour, for any term not
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exceeding two months'. Towns and municipalities could be declared prohibited areas for Aboriginal

people. The Protector was the legal guardian of every Aboriginal person, until they \Mere twenty one.

Aboriginal affairs in South Australia were run by this Act for the next twenty three years. It was essentially

a policy ofprotection and segregation.

6.4.3 The 1913 Roval Commission

The Aborieines Act of 19 I I failed to silence public debate on Aboriginal welfare which generally called on

the Government to take more responsibility (Summers, 1986a, p.491). For this reason, a Royal Commission

was set up, which gave special attention to missions, Both European and Aboriginal witnesses were called.

The two pastoralists from the Lower Murray region who gave evidence, Mr A.P. Bowman and Mr G.

Hackett, spoke highly of the skills of Aboriginal people in working the land.47 The Commission concluded

that contrary to public opinion, the Aboriginal people were not dying out. Although 'full blood' Aboriginal

people were rapidly declining, the 'half caste' population was growing. A major concern to the

Co.mmission was the increasing number of people lvho were coming within the scope of the Aborigines

Act.

The Royal Commission recommended that greater government control be exercised over Aboriginal

wèlfare, and in particular, they recommended that missions in the southern regions be taken out of private

hands. The Commission also stated that more efforts must be made to assimilate 'part Aborigines' into the

wider economy. In 1915, the Aboriginal mission at Point Pearce became a government station (R.M. &

C.H. Berndt, 1951, pp.93-94). Point Mcleay followed suit in 1916.

6.4.4 The Aborieines Act,1934 - 1939

Prior to the Aborigines Act,1934 - 1939, authority in Aboriginal Affairs was vested in a Chief Protector

(R.M. & C.H. Berndt, 1951, p.106). After this time, the Aborigines Protection Board took over. The new

act introduced a number of new regulations. For example, it became an offence for a non-Aboriginal male

to consort with an Aboriginal female unless they were legally married. The Protection Board had the power

to send Aboriginal people out of Adelaide back to the missions (R.M. & C.H. Berndt, 1951, p.250). The
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definition of an Aboriginal was expanded from 'full blood' and 'half caste' people to all those who had

Aboriginal ancestry. This was because even some 'near white' Aboriginal people were deemed unfit to be

responsible for themselves (Summers, 1986a, p.493). A system of exemptions from the Act gave some

freedom to 'assimilated' Aboriginal people. However, exemptions caused some bitterness and division

within the Aboriginal population. According to Aboriginal informants, the accompanying exemption cards

were referred to as 'dog licences'. In spite of the exemptions, the 'colour bar' existing in the broader

Australian society tended to exclude all Aboriginal people regardless of skin colour (Summers, 1986a,

p.ae3).

The network of officers working under the Board included many local police who operated as protectors or

sub-protectors. They issued weekly rations to old and sick Aboriginal people, and repofed to the

Aborigines Protection Board in Adelaide. Each Aboriginal camp was the responsibility of a particular

police station (R.M. & C.H. Berndt, 1951, p.204). For example, the 'uncontrolled camp' at Brinkley

(Maragon) was under the jurisdiction of the Tailem Bend police. Point Mcleay was within the area covered

by the Meningie police. Many Aboriginal people were confused as to whether police offrcers were acting in

their capacity as policemen or as protectors (Section 7.1.5).

In 1936, the Aborisines' Friends' Association recommended that a Commonwealth solution to the 'half

caste problem' be sought.48 The Initial Conference of Commonwealth and State Authorities in 1937

pushed for more national policy and the adoption of a new assimilation policy (Summers, 1986a, p.493).

According to Ronald and Catherine Berndt (1951, p.56), the Commonwealth Conferences on Aborigines

were far more tolerant and realistic than previous state Select Committees. The public talks given by David

Unaipon, an Aboriginal man from Point Mcleay, on such subjects as Aboriginal intelligence and the

benefits of assimilation, were much recorded by the media.49 Nevertheless, the assimilation policy was

essentially still aimed at cultural change forced by a majority upon a minority. Public debate over

Aboriginal welfare did not cease with the Aborisines Act, 1934 - 1939.
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6.4.5 The Postwar Years

A brief description of Aboriginal affairs since the Second World War is now provided. As the events

during this period are well known by many of my informants, this section serves as a background to the

accounts of contemporary Aboriginal life in the Lower Murray described in more detail later (Chapter 7 &

8).

In many ways, the Second World War was a turning point in Aboriginal relations with other Australians.

During the war, thirty men from Point Mcleay enlisted (Linn, 1988, p.189). A further fifteen men from

Point Mcleay were used in the r,var industries. In the civilian sector, Aboriginal labourers were in great

demand (R.M. & C.H. Berndt, 1951,pp.234,238). Their labour was used in factories, on the wharves and

in the railways. Employment attracted many people to Adelaide. In the last four years of the war, the

Aboriginal population in South Australia increased drarnatically. (R M & C.H. Berndt, 1951, pp.234-235).

This was in part due to a large number of Aboriginal people from the Northern Territory being evacuated

to Adelaide. Many Aboriginal people r,vho migrated to Adelaide lived in 'near-slum conditions' in the West

Bnd.50 The increasing movement of indigenous rural groups into urban areas after the Second World War

also occurred in other parts of the world. 5l

The experiences in the armed forces made many Aboriginal service men dissatisfied about their social

position back home. In particular, ex-army men were very critical of the drinking laws. Ronald and

Catherine Berndt (1951, p.245) recorded one Aboriginal person who said 'It's all right for them to make

use of us in war-time. They don't mind us working for them.' As demonstrated by Beckett (1987) for the

Torres Straits Islanders, the involvement of returned indigenous soldiers in agitating for equal rights was

significant. Industrialisation since World War Two has led to a population drain of the rural areas in

favour of Adelaide (Williams, 1974,p.63). Aboriginal people have also been subjected to these forces

(Gale, 1912 Section 2.1.3). The 'urban' voice of the Aboriginal inhabitants started to be heard in

Adelaide.

In the 1950s, the Protection Board began taking advantage of the movement of Aboriginal people into the

city. Aboriginal 'half castes' \ryere placed into housing tmst homes in suburban ar"ur.52 Although

Aboriginal people did not possess Australian citizenship, the welfare policy was one of assimilation. The
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government tried to encourage Aboriginal people away from reserves, particularly those who were thought

to be easily assimilated (Jenkin, 1979,p.274).In my experience, some Aboriginal informants sadly reflect

upon this period when many of the historic buildings at Point Mcl-eay were demolished by the authorities

as they became vacant. This practice was undertaken to prevent the houses on the reserves from being re-

occupied.

The Aborieines Act of 1962 removed many of the previous restrictions upon the lives of the Aboriginal

people. Nevertheless, government policy was still essentially one of assimilation. In 1966, three bills passed

by the South Australian Parliament had a significant effect upon Aboriginal affairs. These r,vere the

Aborieinal Lands Trust Bill, 1966; the Prohibition of Discrimination Bill, 1966 and the Aborieinal Affairs

Act Amendment Bill, 1966 - 1967. The Aboriginal Lands Trust Bill vested all Aboriginal reserves of the

settled areas in the Aboriginal Lands Trust, which was Aboriginal-run (Section 8.6.2). The Prohibition of

Discrimination Bill made it an offence to discriminate publicly against Aboriginal people, therefore ending

the 'colour-bar' - at least in theory. The Aboriginal Affairs Act Amendment removed the requirement for

the Register of Aborigines and allowed for the establishment of Aboriginal Reserve Councils. These

changes constituted a policy shift away from assimilation towards self-determination.

6.4.6 Commonrvealth Management of Aboriginal Affairs

Prior to the 1967 referendum, each state in Australia was autonomous with respect to its Aboriginal affairs

policy.53 Ronald and Catherine Berndt (1951, pp.100-104) outline the differences and similarities between

the Aboriginal affairs policies of the various states. After Federation, there \ryere a number of conferences

where Aboriginal issues were discussed. For instance, in 193'7 , the South Australian representative at such

a conference, Professor J.B. Cleland, stated that 'there was no valid reason why the Commonwealth should

not contribute towards the support of natives in all parts of Australia'.54 C"rtainly all Aboriginal people

were in a similar predicament. In 1961, a Commonwealth-state Conference on Aboriginal welfare held in

Canberra, concluded that Aboriginal people 'should eventually live in the same way as other

Australians'.55
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The 1967 Commonwealth Referendum changed the constitution so that the Federal Government was

allowed to enter the realm of Aboriginal welfare. However, it was not until 1971 that a Federal Department

of Aboriginal Affairs was formed. When this occurred, much of the policy planning and co-ordinating

functions related to Aboriginal welfare were transferred from the states to the Federal Government. The

referendum not only forced states, such as Queensland, into reforming its Aboriginal welfare policies, but

gave Aboriginal people Australian citizenship. The passing of the Aboriginal and Torres Straits Islander

Commission Act 1989, enabled the restructuring of the Commonwealth Department of Aboriginal Affairs.

The department, now called the Aboriginal and Torres Straits Islander Commission (ATSIC), is

progressively being handed over to management by Aboriginal people (Section 8.6.4). This transfer is in

keeping with the current policy of one of increasing self-determination for Aboriginal people in a

multicultural society. Many Aboriginal and Torres Strait Islander people consider that the handing down of

the Mabo decision by the High Court of Australia in 199256, which recognised indigenous rights to certain

categories of land, will ultimately give them more control over their destiny.

6.5 Conclusion

Aboriginal people throughout South Australia have greatly suffered through the processes of the

dispossession oftheir land, and their progressive social and cultural marginalisation by the European

colonists. Although the use of Aboriginal labour by colonists was significant in the earlier stages of

settlement, this declined once Europeans had completely transformed the region economically. Some earþ

European activities, such as fishing and pastoralism, had a relatively minor impact upon Aboriginal

movement patterns, as they still allowed access to the bulk of the landscape. In contrast, more intensive

settlement, particularly farming, imposed severe restrictions upon the Aboriginal lifestyle. By the turn of

the century, Aboriginal people had a greatly reduced role in the economy of South Australia. They were not

only becoming increasingll,geographically isolated on mission reserves, but were socially removed from

Europeans. By 1911, when the Aborieines Act was passed, Aboriginal people were firmly categorised

according to race, andwere effectively institutionalised. Protectionist and segregationist policies helped

maintain the endogamy of the Aboriginal population. Although formerly dispersed widely throughout the

Lower Murray, Aboriginal people were gradually restricted to the southern parts of the Lower Lakes and

2',10



the Coorong area. Their territoriality was imposed upon them. These spatial limitations have had a major

impact upon contemporary aspects of Aboriginal relationships to the landscape (Chapter 7 & 8). In the

20th century, a major trend has been the increasing involvement of the Commonwealth Government in

Aboriginal issues. With their movements becoming increasingly restricted, they could no longer retain the

type of cultural landscape they possessed before European settlement. During the last twenty years, the

Aboriginal welfare policy has moved towards self-determination. The process of placing Aboriginal affairs

into the hands of Aboriginal people continues.
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I Encounter Bay Bob received his land grant through the Aboriginal Protector, Matthew Moorhouse
(Protectors Report, 27 July 1840).
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5 The present state of the river system in the Lower Murray is described by H.R. Jones (1985, pp.48,53),
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account of the contemporary physical environment.
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cement (Section 4.2.14).

14 Advertiser, 15 May 1866 & 4 February 1868.

15 An Aboriginal informant claimed to me that David Unaipon used to collect skulls for sale to

Europeans.

16 Sharp &.Tatz (1966) contains a number of papers on the lolv wage situation of Aboriginal people

working in the pastoral industry. Also see R.M. & C.H. Berndt (1951, pp.145,15'7-166).

17 Adelaide Chronicle and S.Aust. Literary Record, 22 December 1841.

l8 South Australian Gazette and Colonial Record, 9 March 1839.

19 Register,2l November 1840.

20 An account of the 'Maria' massacre is given by Penney in Register, 24 April1841 & 26 June 1841 &
by Pullen in Resister, 15 August 1840. Also see Taplin (Journals, 1 December 1862), Davies, 1881,

pp.l34-135; Bull (1884, pp.II6-129), Hastings (1944 11987, pp.8a-901), & McCourt & Mincham
(1e87, p.136).

2l Taplin (1879,p.124), C.F. Folland (BçgtS!çt, 8 February 1906), Hastings (1944 [987, pp.90-91]) &
Linn (1988, pp.3l-32).

22 Moorhouse correspondence to the Colonial Secretary (Taplin, 1879, pp.115-123). Also see Taplin
Journals (1 December 1862) &. Summers (1986b, pp.29l-294). An account is provided in the

Advertiser, 6 February 1907.

23 Quarterly Report by Wyatt dated lst January 183 8, from him to the Colonial Secretary, 3/1838, Public
Records Offrce, Adelaide.

24 An account of Taplin's conversation with an Aboriginal whaler, Solomon, is in the Taplin Journals (5

May 1861). Meyer apparently had great hopes for Solomon.
25 Goyder's influence on the European settlement of South Australia was immense (Williams, 1978).

26 Resister, 20 November 1863.

2'7 This early Aboriginal behaviour has been noted elsewhere, such as at Ramahyuck in eastern Victoria
(Attwood, 1989, p.6).

28 Taplin Journals, 11 July 1864. Also see the entry for the 11 February 1860 concerning 'Satanic'

practices.

29 Personal field notes. Also see the Tindale Genealogies, Anthropology Archives, S.A. Museum.

30 Taplin Journals, 6,11,27 March 1865. Today, Wonganeen is spelled by descendants as Wanganeen
(Kartinyeri, 1985).
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7 Point Mcl,eay - Home, Prison and Cemetery

Previously, I considered how the Aboriginal community in the Lower Murray was gradually forced to live

in marginal areas set apart from Europeans. This occurred as the landscape lvas explored, occupied and

then altered by the invaders. In this chapter and the next, the focus is upon contemporary Aboriginal

relationships to the landscape of the Lor,ver Murray. Due to the spatial restrictions imposed on the

Aboriginal population, this is primarily a treatment of the southern areas, in the vicinity of Point Mcleay

and the Coorong reserves. The contemporary Aboriginal population has yet to move back into the north

rvestern parts of the Lower Murray region (Victor Harbor to Milang) which were earlier depopulated of

Aboriginal residents as the result of what I term missionisation (Section 6.4). For this reason, the

significance of places is given more emphasis in the treatment of the contemporary material, than the

whole landscape which has been the focus until now. The cultural analysis of place reveals aspects of

contemporary Aboriginal society that help to define 'Ngarrindjeri' people. An investigation of the politics

of place will demonstrate that many characteristics of this modern cultural group are the product of

Aboriginal relationships to the broader Australian society. Unless referenced, all the material discussed in

this chapter is the result of my own fieldwork. Some historical material, from the period after World War

Two, is provided as a background. I initially discuss how Aboriginal people, as a population, continue to

adapt economically and socially to the spatial and social marginalisation imposed by government policy.

7.1 Point Mcleay: A Welfare Town

Point Mcleay was established as a mission and a refuge for Aboriginal people against the tide of European

settlement. Today, the growth of rural development in the Lower Murray has long since ceased;

nevertheless the tourist onslaught continues with lake cruisers and pleasure craft. The Aboriginal

population is still experiencing the effects of what I have termed the government welfare phase of

Aboriginal and non-Aboriginal interaction (Appendix l0.l). Today, Point Mcleay still functions as a

shield, partially insulating Aboriginal people from the outside world. It shares this function with many

other government-supported Aboriginal settlements around the country. About a hundred and thirty people

currently live at Point Mcleay in houses rented from the Point Mcleay Community Council.l The

population fluctuates with the movement of Aboriginal families to and from Point Mcleay, neighbouring
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towns and the low income suburbs of Adelaide. During 1991, there were six hundred and twenty six

Aboriginal people living in the whole Lower Murray region. The total area of the Point Mcleay reserve,

including farms, is 3,650 hectares.2 Du. to the historical importance of the former mission at Point

Mcleay, this settlement today remains the symbolic, cultural and administrative focus of Aboriginal affairs

in the Lower Murray. This view is shared by government, and local Aboriginal and non-Aboriginal people.

Older generations of Aboriginal people living today in the Lower Murray, as elsewhere, have experienced a

number of major policy changes in Aboriginal affairs during their lifetime (Section 6.4). As noted above, in

the early part of this century, the Point Mcleay Mission Station was primarily maintained as an asylum for

Aboriginal people.3 Then, during the attempts of the 1960s to 'assimilate' Aboriginal people into the wider

Australian society, houses of those who left Point Mcleay to live in rural towns and the suburbs of

Adelaide were demolished. The ultimate transfer of all Aboriginal reserves to general use would have

eventuated from this approach. However, since then, the policy ofdepopulating the Aboriginal reserves has

been reversed, and Aboriginal people now have substantial government assistance in maintaining the

growth of their settlements. Due to the comparatively large amount of funding presentþ available for

Aboriginal projects, many new brick homes have recentþ been built at Point Mcl-eay, some to replace those

made chiefly from weatherboard or iron. There are other ways, discussed below, in which the government

actively funds the Aboriginal population. The involvement of both state and federal governments in the

daily life of most Aboriginal people living in the Lower Murray region is so great that the Aboriginal

community here maintains its cultural identity at the cost of almost total economic dependency on

government funding. I will now focus on the order imposed by outside agencies upon Aboriginal people,

particularly in relation to Point Mcleay.

7.1.1 The Management of Point Mcleay

Point Mcleay is run by a council elected by the Aboriginal residents. The Point Mcleay Community

Council makes decisions on such matters as housing at the settlement, and deliberates on issues presented

by various government departments. The Council is comprised solely of adult Aboriginal people residing

on the settlement. There are nine members, including a chairperson and a deputy chairperson. Council

membership is for two years. Elections are held once a year, when four or five of the Council members are

275













a general disinterest in things that are not concerned with their immediate needs, and wealth is perceived

as something to be consumed, not accumulated. The preoccupation of Aboriginal people with the present

and the disinterest in permanent employment, is often justified by them simply as 'blackfella way.' It is a

standard defence of Aboriginal people who are late for appointments that they are on 'Nunga time'.

Aboriginal life expectations are not built upon the type of long term goals of amassing wealth, as held by

most non-Aboriginal Australians.

Some researchers looking at poor minorities, have used 'culture of poverty' models to explain persistent

unemployment characteristics (Redfield,1956 Lewis, 1959; Schapper, 1970). These studies have tended to

treat the group as independent of interactions with other economically better off units of the broader

society. It is as if the victims are responsible for their predicament. Killington (1971, pp.9-13,1973,

pp.157-16a) provides an opposing view, treating Aboriginal practices in Adelaide ofhouse sharing, high

consumption of goods, and'irresponsible'child rearing as 'traditional' carryovers (Section 2.4 &.7.2).I

suggest that although these cultural traits have strong continuity with the pre-European past, they are

nonetheless reinforced through the manner in which Aboriginal people interact with Australian society.

The widespread adoption by Aboriginal people of welfare as a legitimate means to support themselves adds

to their image as a distinctive ethnic group.

The role of external cultural processes in the development of some minority cultures is recognised in urban

anthropological studies of minority city-based groups. For instance, as Maxwell (1988) has demonstrated in

his study of black poverty in the northern United States of America, it is external processes, such as policy

support ofgovernments for corporate profits and city gentrification, that lead to particular adaptive

behavioural patterns from the black urban poor. Following from this, I argue that external forces largely

maintain their geographical and social isolation of the Aboriginal population from the wider Australian

society. However, I do not altogether exclude cultural factors, unique to Aboriginal people.

The reliance upon welfare has a political dimension for many Aboriginal people. For instance, some have

told me that pensions and government aid are necessary and justifiable forms of compensation for being 'a

blackfella in a whitefella country'. Ronald and Catherine Berndt record 'And even where they can be

economically and financially independent, they still cling to the hope of receiving Government aid on
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principle, "because they took our land. " (1951, p.267). ' There is little, if any, shame felt by Aboriginal

people who receive unemployment pensions. For instance, I have often heard Aboriginal women refer to

pensions as their 'pay'. The knowledge which many Aboriginal people possess of how they can maximise

the money they receive from the welfare system is extensive. The history of Aboriginal relations with

European administrations (Chapter 6), particularly through the social alienation of the welfare system, has

culturally marginalised the Aboriginal population. It is therefore not surprising that contemporary

Aboriginal people often feel little need to support the broader society by working.

The poor employment prospects at Point Mcleay have meant that virtually all men of working age, who do

not work for the Council, are unemployed. In addition to their welfare cheques, alarge number of

Aboriginal men must rely on their families for support. The low value of their physical labour has

effectively made the male role a minor economic one in many Aboriginal households. To exacerbate this

situation, some Aboriginal homes are forced to eject their adult males in order to improve their potential for

pension income (Gale & Binnion, 1975, p.50). From my field experience, alcoholism is prevalent among

Aboriginal men of all age groups in the Lower Murray. Aboriginal-run centres to rehabilitate alcoholics

operate at Murray Bridge and Adelaide. Aboriginal imprisonment rates, particularly amongst men and

juveniles, are also much higher than the level in the general population (Gale, 1972, pp.222-242; Gale et

al, 1990). Life expectancy for Aboriginal males is considerably less than for non-Aboriginal men (Gale,

1972, pp.l33-149). The high suicide rate among Aboriginal men rvas highlighted by the Aboriginal Deaths

in Custody Commission during 1989-1991.9

For women of working age at Point Mcleay, there is a similar situation of poor employment. Nevertheless,

for women, child rearing is a major occupation. With child endowment payments being given direct to

mothers or female guardians, many young women choose to start large families. Women sometimes take

one or two children to raise as their own from close relatives, creating an extended Aboriginal family unit.

In order to gain more welfare money, some women feel the economic pressure to have more children (Gale

& Binnion, 1975, pp.50-51). This is particularly so for Aboriginal people living in the welfare environment

of Point Mcleay, but less so for those who have migrated to the urban areas. Across Australia, Aboriginal

women have fared better than men in gaining pensions and access to urban-based welfare sources

(Collman, 1979, p.53). The welfare system, which favours single mothers, has been largely imposed by
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The core families living at Point Mcleay are those who have one or more members working for the

Council or the school. Employment has given these families greater stability. The family life of Aboriginal

people based in Murray Bridge, Meningie and Tailem Bend, shares many characteristics with that of Point

Mcleay residents. The location of many government agencies in Murray Bridge provides greater avenues

for employment there for those who want it. Within the five year study period of my field research, several

Aboriginal families moved between Point Mcleay and Murray Bridge. Other movements between

Meningie, Tailem Bend, Adelaide and Point Mcleay were also observed, but to a lesser extent. Although

full data for Aboriginal movements are very diffrcult to obtain, it appears that family disputes often play a

major role in determining where Aboriginal people dwell.

The number of regular visits to Point Mcleay by welfare and government agencies is considerable. Many of

the government departments that service Point Mcleay have regional ofüces at Murray Bridge. Prominent

among these are Social Security, Aboriginal Legal Rights, Correctional Services, Law Courts, Police,

Technical and Further Education Department (TAFE) and the South Australian Education Department.

Most of these have Aboriginal staff members to facilitate relations between departments and the Aboriginal

population. In many cases, Aboriginal involvement in service delivery has improved Aboriginal access to

departments, particularly for welfare (Gale & Wundersitz, 1982, p.182). Transport is a major concern

because of the isolation of Point Mcleay. Funds are provided by the government for a 'health car', used to

drive elderly, pregnant or sick people to the hospitals at Murray Bridge or Meningie. Although there was

once a hospital at Point Mcleay, today the residents go either to Meningie in the health car, or wait for the

weekly visits to the Point Mcleay clinic by doctors. There are also monthly visits to Point Mcleay by

dentists, and periodic trips by medical specialists. Without the support of these services, Point Mcleay

could not exist. In effect, the government is continually compensating the Aboriginal community at Point

Mcleay for their geographic and social isolation. To some extent, the government promotes it.

The dependence of the Aboriginal people of Australia upon government authorities has been termed

European welfare colonialism: the colonisers in this context are the government. A government

dominated by white Australians makes major decisions on behalf of the colonised minority, the

Aboriginal population. Even an apparently 'favourable' and 'correct' decision, as in the above example of

pension distribution, can at once be both generous and a disadvantage to Aboriginal people. To quote
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alcohol. The only exceptions were Aboriginal people who, for the purpose of the Aborieines Act , 1934-

1939, were officially exempted (Section 6.4.4). During the 1940s, the majority of police charges against

Aboriginal people were related to alcohol infringements (R.M. & C.H. Berndt, 1951, p.246). Stories from

Aboriginal people in the Lower Murray about the police checks for 'muthin' (alcohol) arepart of their

modern folklore. I have heard numerous exploits of 'sly-grogging' and of forbidden drinking parties on the

Point Mcleay Mission Station.16 Often, key white men in local towns, such as those living with Aboriginal

women, would obtain liquor for Aboriginal friends. Sometimes 'exempted Aborigines' would also act as

agents. From contemporary accounts, it is clear that a certain amount of prostitution among Aboriginal

women for alcohol and other goods also occurred. The police would set traps at the Narrung punt to catch

Aboriginal men returning to their families from shearing. On such occasions it was considered likely that

they would be carrying contraband.

During the 1940s, the local policeman, in his joint role as officer of the law and Aboriginal Protector,

would often be called into Point Mcleay by the mission staff (R.M. & C.H. Berndt, 1951, p.215). Police

had far more power over Aboriginal people than they had with any other section of the broader society. It is

clear from accounts I have heard, that Aboriginal residents were rarely able to distinguish in what capacity

an officer was acting. Holvever, according to informants, the police did not always have everything their

way. On several occasions, Aboriginal people got alcohol into the mission station unobserved from across

the lake. A small dinghy lvas used, the alcohol concealed in a tub tied to the stern and dragged along

underwater. As I further demonstrate in Chapter 8, it was, and still is, 'second nature' for Aboriginal

people to conceal their activities from the authorities.

In the contemporary Aboriginal community of the Lower Murray, there is still little regard for 'whitefella'

laws that are considered by them to be mainly directed at Aboriginal people. This is a carry-over from the

exemption period. From my experience, offences caused by drinking are still the highest category of

criminal charges against Aboriginal people. Nevertheless, the accumulation of drinking and assault

offences for an individual does not constitute a loss of prestige within the group. For instance, some

Aboriginal people openly joke about having to 'continue their family name in the University of Yatala

[Adelaide's main labour prison]', meaning to keep their surnames present in that institution. In recent

times, the relationship between police and the Aboriginal population has come under the scrutiny of the
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Mcleay was a significant factor in this decision. The township of Point Mcleay is the largest concentration

of people on the Narrung Peninsula. It therefore has a significant impact on the development of the region.

7.2 Aboriginal Spatial Behaviour at Point Mcleay

As discussed previously (Section 6.3.2), Europeans have attempted to modi$ Aboriginal behaviour through

changing their perceptions of time and space. It is clear that permanent houses and settlements, in which

Aboriginal people were forced to live, were intended to reinforce the values and behaviours upon which

such structures \ryere built. Authorities planned to facilitate activities that would supposedly lead to

investment of labour in property. This would also suppress Aboriginal movement patterns that involved

extended Aboriginal families. Compared with the shanty dwellings that typified the fringecamps, mission

housing was considered by authorities to provide a better model for preparing Aboriginal people for

assimilation into the broader Australian society (Section 6.3.7). The attempt to modiff Aboriginal

perceptions of time and space by government authorities is continuing. A recent example is the insistence

by ATSIC that every Aboriginal and Torres Strait Islander community prepares its own development plan.

7.2.1 The Structural Layout of Point Mcleay

The physical structure of Point Mcleay has been influenced by the natural topography of the local area

(Fig.7.3). The settlement is situated in a natural basin next to the lake. This provides most houses with

some shelter from the sometimes fierce winds that come across Lake Alexandrina. The site also retains

close access to the lake, upon which virtually all transport in the region was based last century. The

majority of houses overlook the central park of the settlement, called by contemporary Aboriginal residents

simply as the 'Big Lawn'. The main road passes around this triangular piece of turf. Successive mission

authorities have taken advantage ofthe natural features ofthe landscape, placing key buildings in positions

that overlook the settlement.

Amongst the best of the older buildings standing at Point Mcleay today is a bungalow style house, formerly

the home of the station superintendent. This is situated on a ridge that overlooks the entire settlement. It

has commanding views of both the lake and the cliffs of the place known locally as 'Big Hill'. From here
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Privacy in Aboriginal homes is greatly reduced compared with that of typical middle-class Australians. In

houses that Aboriginal people occupy, furniture is also subjected to more generalised use. As one young

Point Mcleay woman said to me - 'Eh! My family don't care what they sleep on.' One young adult living

at Point Mcleay, who had just returned from visiting 'cousins' in the Riverland, remarked 'You can tell

the blackfellas houses up there. They're the ones with blankets in the windows.' This comment referred to

woollen blankets being used as curtains, in order to avoid the cost ofbuying new ones each time they

moved home. In spite of the large number of people in some houses, the homes at Point Mcleay are

generally kept clean and tidy. Aboriginal households have adapted to extended families. The frequent

movement of individuals between homes is considered by Aboriginal people to be normal. Young adults,

particularly men, typically move between the houses of close friends and kin. In many ways, the Aboriginal

use of space described here has strong similarities to that described for the more distant Aboriginal

communities in northern Australia.2l I suggest that living arrangements in the Lower Murray today do

bear some relationship to pre-European practices.

Aboriginal people tend to decorate the insides of houses in a distinctive way. Many homes of Aboriginal

people I have visited feature large displays of family photographs on walls and in china cabinets. Often,

objects such as clubs, boomerangs, sedge mats and baskets, feather flowers, painted stones, trophies, and

certificates are also used to decorate the rooms. The economics of decorating the home mean that generally

the objects must either be cheap or have been made by the owner or a relative. None of the Aboriginal

people I have worked with in southern South Australia have ever purchased Aboriginal artworks such as

Western Desert dot paintings and Arnhem Land bark paintings. This Aboriginal art is chiefly produced for

non-Aboriginal consumption (Anderson & Dussart, 1988, pp.132-140). Objects prominently displayed are

those that show the 'Aboriginal flag', such as stickers and banners with colours red, yellow and black. In a

house of one young Aboriginal man I regularly visited at Point Mcleay, a didgeridoo made at Yalata in the

West Coast region of South Australia and painted bly him in the 'Aboriginal colours' was displayed as a

showpiece of his culture .22 Aboriginal families take considerable pride in exhibiting a selection of objects

that proclaim either their Aboriginality, or the achievement of family members. Trophies and cetificates

are treated as proof that their particular family is 'as good as whitefellas'.
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Items associated with the pre-European material culture of the Lower Murray are considered to represent

their links to the past Ngarrindjeri culture. For instance, Aboriginal visitors to houses ofother group

members may remark, when inspecting a sedge mat hanging on the wall or a bunch of feather-flowers23 in

a vase, that a particular ancestor of the maker was also a good basket-maker or feather-flower maker.

Continuity with the past is stressed by Aboriginal people through knowledge of their kinship. In many

Aboriginal homes, the decoration openly reflects how Aboriginal people perceive their Aboriginality, in

both the national and local arenas.

Outside their homes, very few residents of Point Mcleay maintain a garden. The majority of households

have corrugated iron fences at the rear of the house to enclose utilities such as a clothesline, firewood heap,

piles of bottles for return, children's play equipment, and car parks. This is family space. Most keep the

front yards clear, often marked simply with permapine posts or with no fencing at all. Children are

generally allowed to play in the front area of any home. This is because front yards are treated to some

extent as public space. A clear yard also has the advantage ofnot impeding the vision ofthe centre ofthe

settlement. At Point Mcl-eay, they tend to be devoid of large bushes and trees. Houses of Aboriginal people

in the suburban areas of Adelaide tend to follow the same pattern. The main gardening chore is mowing

and watering the turf. At Point Mcl-eay, the threat of encouraging tiger snakes to live around the homes

tends to make the residents keep fairly tidy yards. People also like to be able to see what is happening in the

public areas, particularly who is approaching their house.

The 'Big Lawr' of Point Mcleay is an area where children regularly play during the day. Often, a group of

youths can be seen kicking a football or playing cricket there. It is in full view of many homes in the

settlement. Surrounding the park is a road upon which all visitors to the primary school and administration

building must travel. Strange cars entering Point Mcleay generate much interest and comment from

residents. People use a variety ofhand signals to communicate from across large spaces, such as the lawn

or along the roads. The central location of the Big Lawn is a major public area, sometimes used by visiting

groups as a camping spot.

Infamous episodes have also occurred at the Big Lawn. For instance, several years ago a series ofevents,

starting with the vicious rape of an Aboriginal woman in a nearby town, led to a shooting incident at Point
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Mcleay in which several people were injured, one seriously. One afternoon, the raped woman's husband,

an Aboriginal man from Murray Bridge, visited relatives at Point Mcleay. An argument erupted, resulting

in the man stealing his 'uncle's' rifle, positioning himself at the upper end of the Big Lawn. He started

shooting, both atpeople and at houses whose occupants hebore a grudge against. Those people atwhom

the shots were primarily directed lvere associated with the rapist, who was not present. The incident ended

with the man fleeing the scene with a relative.

Through this violent display, the shooter conveyed his anger with certain members of the local Aboriginal

community. In spite of the serious bodily injury caused, some local Aboriginal people considered his

actions to be partly justified. By making his anger public at Point Mcl.eay, he was effectively airing his

grievances within his extended community. Point Mcleay is community space. Subtle pressure from some

residents at Point Mcleay was directed towards those observing the incident not to give information to

police during the investigation that followed. The gunman was nevertheless gaoled.

Arguments between Aboriginal people often occur out in the open, in full view of other residents.

Information about conflict is rarely suppressed from public debate within the closed community.

Nevertheless, outsiders, defined as non-Aboriginal, do not easily obtain this community information.

Conflict between Aboriginal people in the Lower Murray region usually has the characteristics of a family

dispute. This is because virtuallS' all Aboriginal people in the Lower Murray are related, either

genealogically or through shared life experience. Violence is generally considered to be ajustified

mechanism to settle disputes. This is perhaps a product of the lack of internal control within their

community, and in some sense a denial of official avenues for resolving conflict controlled by non-

Aboriginal people.

The Aboriginal residents at Point Mcleay are essentially living in an isolated 'urban' environment. The

houses on the settlement are fairly close together, with privacy that much lor.ver than is experienced by

Narrung residents, who generally have larger blocks with much more tree and shrub coverage. Very few

Aboriginal people in the Lower Murray region will live in isolated areas away from their family. Reasons

for this include their recognition ofkin obligations, the need for welfare support, and the perception that

they will suffer more from racism if they are alone. For many Aboriginal people, the move from Point
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Mcleay to towns such as Murray Bridge, or to a northern Adelaide suburb such as Salisbury where many

family members already live, does not dramatically change their life style. These factors contribute to the

urbanisation of Lower Murray people.

7.2.3 The Point Mcleay Farm

Training in agriculture was a strategy of mission authorities towards modi$ing the Aboriginal relationship

to the land and their general attitudes to work. Aboriginal people at the Point Mcleay farm were taught

agricultural skills, such as cropping, milking, animal husbandry and shearing. According to contemporary

informants, light skinned people were particularly favoured in training schemes as assimilation was

considered more achievable for them. A large number of the sites perceived to have close cultural ties to

contemporary Aboriginal people in the Lower Murray are associated with farming properties.

The farming properties operated by Point Mcleay were initially confined to land abutting the mission

settlement. Early this century, two sections termed Block K (formerþ Primrose Farm) and Gum Park were

added to this land. In 1975, with the assistance of the Department of Aboriginal Affairs, the Ralkon

Agricultural Co. Pty was established.24 This company was comprised solely of forty frve Aboriginal share

holders and five Aboriginal directors.25 A non-Aboriginal man, with former experience in South Africa

and with the World Bank in Tanzania, was appointed as the farm supervisor. Five Aboriginal men worked

the property. An additional propefty, known as Bartlett's Farm, was put under its management on lease

after it had been purchased for them by the federal Aboriginal Land Funds Commission. Cattle and sheep

were run on this land. The farm was purchased as an enterprise to help Point Mcleay become self-

sufñcient.

In contrast to the highly productive lands run by the Point Pearce Aboriginal settlement at Yorke

Peninsula, much of the Point Mcleay property is unsuitable for cropping. Jenkin (1979,p.232) states that

Point Pearce has always been better offthan Point Mcl-eay, having a smaller population with a larger

amount of land (almost seven thousand hectares).26 At Point Mcl-eay, the inland properties particularþ

lack water for irrigation. They are also on shallow soil with frequent outcrops of limestone. For this reason,
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part ofBlock K has never been cleared. In recent times, grazing has been the only agricultural activity on

the farm. Some agistment from neighbouring farmers has taken place here.

For ten years, a dispute raged between the Ralkon Pastoral Company and the Point Mcleay Community

Council over Bartlett's Farm property. Although this property had originally been placed in the control of

Ralkon, in 1981 the Aboriginal Development Commission (the successor of the Aboriginal Land Funds

Commission) passed over control to the Point Mcleay Community Council (McCorquodale, 1987, pp.449-

45 1). The Council then tried, unsuccessfully at first, to evict Ralkon. Many of the original share holders

and directors of the company lived at Point Mcleay. However, by the time of the dispute, most of the

Aboriginal farmers were living outside Point Mcleay on the farm. An expensive legal battle followed,

funded by the government on both sides. The farm is now in control of the Point Mcleay Community

Council. However, the conflict had effectively allowed the farm properties to run down. At Block K and

Gum Park, many of the internal paddock fences have fallen due to neglect. The farm machinery and

buildings are in disrepair, and noxious weeds are rampant. The farm in parts has now largely reverted to

scrub land (Section 8.4). The perceived risk of Aboriginal families leaving the main settlement and

becoming competitors has created a reluctance in the Council for families to be based out on the farm

homesteads.

It is recognised by Point Mcleay that the farm properties could be improved (Raukkan Community

Council, 1992,pp.91-93). Nevertheless, even if they were to be operated at maximum effrciency, with their

present size they are unlikely to ever employ more than a handful of the two hundred Point Mcleay

residents. This was essentially the same problem that the Aborigines' Friends' Association brought to the

notice of the South Australian Government just prior to World War One (Section 6.3.8). In recent years, I

have heard senior members of the Aboriginal settlement of Point Mcleay state that the government should

give them the whole of Narrung Peninsula to run farming properties upon. This includes some very

productive land that is irrigated from Lake Albert. However, Aboriginal people in the Lower Murray, as

elsewhere in Australia (Young, 1983,pp.224-247),place the commercial interests of land as secondary to

more culturally orientated activities taking place on it (Section 8.3, 8.4, 8.5).
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7.3 Point Mcleay: Centre of a Ngarrindjeri Universe

To Ngarrindjeri people, Point Mcleay is the place that they all have in common (Section 2.4.4.I-3).Itis

their place. Aboriginal people who call themselves 'lations' (: 'relations') and 'cousins' are generally

expressing the link they share with a former mission settlement. To determine the importance of such sites

we must go beyond a simple economic analysis, used already to describe the relationship the Aboriginal

population has with the welfare environment. Point Mcl-eay, generally referred to among Lower Murray

people as Raukkan, is not simply a place name. It is a collection of sentiments, expressed in a variety of

ways according to the context. To some Ngarrindjeri people, particularly those who left Point Mcleay to

take up careers and lifestyles outside the settlement, it is 'prison'. While living there, their Aboriginality

and their 'Point Mcleay-ness' were inescapable, and their life options were restricted accordingly.

However, not all concepts of Point Mcleay are expressed negatively. In some situations it is described in

more favourable terms. It is a place where pressures from the outside world are reduced, and people can

live comfortably with kin on welfare benefits. Although Point Mcleay has long since ceased to be ofücially

a mission or a government station, the welfare nature of its existence still leads it to be occasionally

referred to among Aboriginal people and local non-Aboriginal residents as 'the Mission'. Here, life is

thought to be easier in comparison to the outside. Aboriginal people often feel like outsiders when living in

suburbs or towns which do not have a modern Aboriginal identity. For example, a young Aboriginal

woman claimed she felt 'like a stranger in her own country' when she was once staying in a high income

suburb of Adelaide. People do not live randomly across the residential landscape. The social and cultural

relationships of people have a major impact on where particular groups of people live. Cefainplaces, as

cultural hubs, have relevance to those who live beyond their physical or economic spheres. For example,

even for those Lower Murray people who have largely lived ar,vay from Point Mcleay, such as fringecamp

people, Aboriginal farmers, and the city dwellers, most still consider Point Mcleay to be 'home'.27 In this

context, 'home' means a place that to a large extent defines a Ngarrindjeri person. In this section I will

explore the various ways in which contemporary Lor,ver Murray people relate to Point Mcl-eay. The

ethnicity of the contemporary Aboriginal community in the Lower Murray can not be understood without

understanding their relationship to the landscape.

295



7.3.1 Ngarrindjeri Business at Raukkan

As stated elsewhere (Section 2.1.3), the majority of Lower Murray people live outside Point Mcleay.

Nevertheless, Point Mcleay is seen as being close to the heart of Ngarrindjeri culture. For this reason, the

term 'Raukkan' is sometimes used by Aboriginal people to define themselves culturally. Some Lower

Murray people, such as those that operate organisations like Kalparin Farm near Murray Bridge and Camp

Coorong south of Meningie, are actively building a cultural base away from Point Mcleay. However, even

these groups agree that Point Mcleay has a major say in all events that effect the Ngarrindjeri people as a

community. In many contexts, categories such as 'Raukkan' or 'Ngarrindjeri' are essentially imparted with

the same meaning. Place and. people are interchangeable in this way. In spite of outside influences on the

construction of modern pan-Aboriginality, sites such as Point Mcleay generally emerge as culturally

significant in situations where only Aboriginal people interact.

Point Mcleay is the focus for virtually all activities labelled as 'Ngarrindjeri'. For instance, when the

Education Department of South Australia launched the Ngarrindjeri teaching kit in 1990, this was held at

Point Mcleay in the community hall. The event attracted public servants and offrcials from throughout

Adelaide and the Lower Murray. An Aboriginal band, 'Rough Image', which included members from the

Point Mcleay settlement, provided the entertainment.2S The lyrics of the main song they played clearly

expressed sentiments of Point Mcleay being the centre of Aboriginal life in the Lower Murray, with lines

such as 'My home is Raukkan.' The offtcial speeches delivered during the launch recognised the

importance of this Ngarrindjeri event being at Raukkan. Other events considered to be important to

contemporary Nganindjeri culture have also been held at Point Mcleay. If it is not possible to hold the

event at Point Mcleay, then the chairperson of the Council is at least invited to participate. This was the

case in 1992 when Margaret Brusnahan launched her book of poetry in Adelaide, which was titled

Raukkan.29

However, when Aboriginal activities are organised for Point Mcleay, the residents do not always play an

integral role. For instance, several years ago I attended an Aboriginal language conference that was held in

the hall at Point Mcleay. I noted that many of the local residents, who would be useful informants, were

not interested in attending. The conference participants on this occasion lvere predominantly Aboriginal
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people from Adelaide and Murray Bridge who wanted to strengthen their contacts with Ngarrindjeri

culture. There were many people attending who had gro\ün up primarily in Adelaide. Nevertheless, in this

instance the place provided the context for the conference.

Politically, Point Mcleay has the appearance of having a greater voice in Aboriginal affairs of the Lower

Murray than other Aboriginal settlement groups in the region, in spite of the fact that some of the latter

have equivalent or larger populations. In the past, I have heard Point Mcleay Community Council

members publicly state that Raukkan should have the main say in negotiations that involve Ngarrindjeri

people, such as heritage issues and museum displays. Part ofthe reason for the bias is the personal

political strength of the long-term chairperson of Point Mcleay, Henry Rankine OAM.30 However, I

suggest that the main cause of this prominence is the sense of continuity that the Ngarrindjeri people feel

exists at Point Mcleay with past generations of Aboriginal people who have lived there. In Aboriginal

terms, Point Mcleay is steeped in their own history - not a history of buildings, but of the 'old people'.

Raukkan is a place that has somehow touched the life of every Ngarrindjeri person.

7.3.2 Point Mcleay as Church and Cemetery

The Point Mcleay Church, built in 1868 by Aboriginal labour, is located next to Big Lawn in the centre of

the settlement @ig.1.4,7.5). The Church lvas previonsly Congregational, but is presently run with the help

of the Salvation Army. Hymn books of both denominations are found inside the church. Visiting preachers,

as well as local Aboriginal people trained as pastors, give sermons. A wide cross section of people in the

Point Mcleay settlement attend Sunday services. However, the majority of inhabitants do not take part in

regular church activities. The importance of the Point Mcleay church for funerals transcends its Christian

religious function, as almost all adult residents participate in the burial ceremony.

The Point Mcleay cemetery is located on a hill about half way between the township and Big Hill (Fig.7.6).

The commanding view from the cemetery, overlooking the settlement and the lake, hints at its

importance.3l Th" gruro"yard is about a ten minute walk from the Point Mcleay Church, and has a graded

track leading to its gate. During summer, the car parking area is re-created before each funeral by mowing

the turf. The cemetery has three distinct sections which are fenced off. The main area, the active part of the

297







cemetery, is towards the top of the slope, adjacent to r,vhat is now the parking area and main gate. This is

the only graveyard. section which is kept in order. The older parts, being down the hill, have high grass,

bushes and various wild flowering bulbs growing over the graves. In spite of the fact that prominent

Aboriginal people are buried here, only the area where the more recent dead are buried is maintained. As I

will demonstrate, the importance of Point Mcleay as a site to bury the Ngarrindjeri dead illustrates both its

'home' aspect and its role in reinforcing Lower Murray identity.

In the past, when the government paid for the burial of Aboriginal people, the dead tended to be placed in

cemeteries near where they died. In practice, this meant that Point Mcleay was where alarge proportion of

the Lower Murray people were buried. In my experience, the Point Mcleay cemetery is still the preferred

burial site for Nganindjeri people. Nevertheless, some Lor.ver Murray people want to be buried elsewhere.

For example, those who have grown up on farms and fringecamps along the Coorong have tended to be

buried at Meningie. Others, with connections to the South East, have preferred Kingston. While the

Aboriginal farm settlement at Maragon near Wellington was occupied by several Aboriginal families

earlier this century, a small cemetery was kept there.32 Therefore, the place of the funeral ceremony and

burial reflects the life history of the deceased. During my fieldwork at Point Mcl-eay, there have been

several heated disputes among relatives over where a person should be buried.

Point Mcleay funerals provide a context in which Lolver Murray people, both local and dispersed, meet as

the Ngarrindjeri community. Ngarrindjeri people living in Adelaide and elsewhere regularly travel a

considerable distance for funerals. To explain the importance of Ngarrindjeri funerals, which attract more

attention and attendance than do Aboriginal weddings, I will now provide an account of one ceremony at

which I was present. In order to respect the privacy ofthe individuals concerned, I have used fictitious

names for the Aboriginal people involved.33

7.3.2.1 A Description of a Ngarrindjeri Burial

The activities of a Nganindjeri funeral begin with notification of community members that someone has

died. Within hours of the person's death, word spreads by phone throughout the Ngarrindjeri network of

relatives and friends. Aboriginal people working in the public service sector play a crucial role in this
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process, having access to phones and vehicles. Once the time and place of the funeral is set, people wishing

to attend arl,ange a means of travel. Transport is either a lift in the car of a friend or relative, or a seat on an

Aboriginal community bus, such as those based at Point Mcleay, Glossop, Murray Bridge and Meningie.

On the morning of the funeral of a Point Mcleay resident, Jean Maratinyeri, I left Adelaide with a car-load

of people who were visiting Point Mcleay for the ceremony. Along the road out of Adelaide via Murray

Bridge we noticed other vehicles, containing Aboriginal people, heading in the same direction. At Point

Mcleay, the visitors called on relatives and friends 'on Raukkan'. As with most funeral days, there was no

offrcial business to be done anlrvhere in Point Mcleay, and the main offrce area \ryas closed. About a dozen

Aboriginal people arrived at the house of some Aboriginal friends I was visiting. Some of these people I

had never seen by chance at Point Mcleay. At this time, no mention was made of the deceased, the

conversation mainly restricted to catching up on other family events.

By mid-morning, the church had been set up by Jean Maratinyeri's female relatives and the funeral

directors. The church windows were decorated with a mixture of real flowers and ones made from plastic

and feathers. Other residents, who are always young men, had by now dug the grave at the cemetery.

Visitors were allowed to enter the church, the casket being open for viewing. The oldest inhabitant of Point

Mcl-eay, Mary Kontinyeri, chose this time of the day to visit the church. Not long aftenvards, she returned

to her house, having no further visible role in the funeral. Mat Blackmoor, a politically active man of

middle-age who lived at Point Mcleay, also took time to briefly visit the church. Although considering

himself a Christian, Mat very seldom visited the Point Mcleay church, criticising the settlement's

Christians by saying 'they never turn the other cheek'. Although this was his stated reason for avoiding

church, it is also apparent that he does not like being dictated to by members of the community whom he

considers politically inferior.

About half an hour before the ceremony, which was held at 2 o'clock, people started slowly making their

way to the church. The socialising had largely been suspended, and the atmosphere become very mournful.

By this time the roadways around the Big Lawn and next to the church were lined with parked cars. A

crowd of 300 people formed. A few, notably several Ngarrindjeri people who are senior public servants in
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Adelaide, remained next to their cars, quietly talking amongst themselves throughout the ceremony. It was

as if being seen at the funeral was the extent of their participation.34

People who wished to take part in the church service, entered the church via the eastern transept. Although

I knew Jean Maratinyeri and her husband personally, on this occasion I judged that I didn't know the

person well enough to displace someone else from the already crowded interior. I stayed outside, as did

several Raukkan Primary School teachers, some local white farmers, and about ftfty Aboriginal people. The

father and uncle of the deceased were amongst the Aboriginal people who had chosen to remain outside.

They were in dispute with other members of their family who were at this time inside. The two leant upon

the stone wall leading to the front entrance. The front door was ajar, although very few people entered from

here. The activity in the church could plainly be heard from outside. The preferred entrance was through

the side door, enabling people to walk past the coffin. Throughout the funeral, the children, some of whom

had come from other towns, quietly played on the Big Lawn next to the church. Here, they were still under

the supervision ofadults standing outside the church.

The actual ceremony appeared to run along similar lines to that provided for white Australians: the funeral

was organised by Blackwells (a well known South Australian firm), a European minister delivered a

sennon, an Aboriginal pastor addressed the congregation, eulogies were given, and hymns were sung.35

After the service, which occupied about an hour, the church emptied of people. As the cofün slid into the

rear of the hearse, the tension increased markedly with loud lamenting from relatives and friends. A

motorcade of perhaps a hundred vehicles followed the hearse to the cemetery. Children and their teachers

lined the track along the section which ran past the school. Although only a few minutes walk, everyone

who was going to the cemetery went in a vehicle. Out of the motorcade, only the hearse went beyond the

parking area into the cemetery.

At the grave site, over two hundred people assembled. Apart from myself and three or four others, everyone

was Ngarrindjeri. Prison offrcers who accompanied Aboriginal inmates kept within view of proceedings,

but outside the graveyard fence. As with the church, people spatially arranged themselves informally

according to their relationships to the deceased. Even people with a former history of publicly stated

grievances against the deceased were in attendance. Jean's spouse, Robert Maratinyeri, and family were
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seated nearest to the grave. The mound of soil next to the grave was covered with wreaths of flowers. The

cofün was carried from the hearse by young men closely related to Jean. After several minutes of silence,

verses from the bible were read, and the coffrn lowered into the ground. This was another moment of angst,

with many loud cries. Starting with the widower and close relatives, people approached the grave and threw

sand from a nearby urn onto the coffrn. Sam Pullum staggered to the grave, obviously affected by both grief

and alcohol. Several men, including the funeral director, moved quickly to support him while he threw

sand onto the cofün.

While the last respects were being delivered, Mary Laelinyeri, a middle aged Aboriginal woman I knew

well approached me to put her family wreath on the mound next to the grave. Mary said that she was too

upset to come under the attention of the crowd. Here, as in other parts of the funeral, people spatially

organised themselves according to the community's perception of their relationship to Jean.36 A close

friend ofJean's stood for several minutes at the edge ofthe grave, as she stared down at the coffrn. She said

afterwards that she was saying a personal farewell to her friend's spirit. Slowly the crowd left the grave

site. Several elderly Ngarrindjeri \ryomen and their families took the opportunity to go to other parts of the

cemetery to quickly tidy up the graves of dead husbands and other close relatives buried there.

Once people reached the car park area, the relief was apparent that the burial phase of the funeral was over

The atmosphere became more festive. Large groups of people again formed to talk around the cemetery

gates and amongst the parked vehicles. Some left for the long drive back to Adelaide, while others took

time to socialise. At the settlement hall, next to the church, afternoon tea \üas provided by the women of

Point Mcleay. Some residents preferred to go to their own homes to entertain visitors. At this stage, I did

not hear any direct mention of Jean, although I was not with the immediate family of the widower. Her

name appeared to be actively avoided, the mood remaining joyful, certainly not reflective. Eventually the

activity subsided, and most visitors left Point Mcleay. The next day at the Point Mcleay settlement was

just a normal day for the majority of its inhabitants. With the large number of funerals held there every

year, life at Point Mcleay goes on.
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states 'The socio-cultural environment has tended to select and retain only those individuals who are most

willing to accept or adhere to the prevailing [racist] value systems, while non-prejudiced people tended to

leave the district (1979b,p.76).' From my own observations, there is undoubtedly some pressure from

both sides to maintain the status quo of the distinction between the Aboriginal and European populations.

This is in spite of the fact that in the act of doing this both sides are essentially functioning on one level

as a single community.

There is a clear social division between Aboriginal people who permanently live in Adelaide, and those

who reside at Point Mcleay. To some extent, this also exists between people living in country towns and

those living at Point Mcleay. The separation of kin often involves much bitterness. Some Aboriginal

people, who have moved into the city, feel snubbed when they return to Point Mcleay for a visit. Also,

some of those who have lived away from the Lor,ver Murray for a long time, clearly regard themselves as

superior to those who have remained on the 'missions'. It is common for former residents of Point Mcleay

to call it a 'prison', a place where mainly those people with no future live. Some of the older Ngarrindjeri

people living elsewhere often complain about the moral standards of the Point Mcleay residents. However,

from my observations, Aboriginal crime tends to occur in highly urbanised places, such as the northern

suburbs of Adelaide. Here, robberies performed by Aboriginal people on non-Aboriginal people have the

perceived advantage of there being less likelihood of retribution from the family or friends of the victim.

Aboriginal people from rural areas, such as the Lower Murray, are periodically forced to go into Adelaide

on family business. This includes attendances at the Children's or Supreme Court, Aboriginal legal rights

offrces, welfare agencies, and visits to see relatives in the high security men's prison at Yatala or the

\ryomen's prison at Northfield. Other Aboriginal people visit Adelaide as regional representatives in any

one of a large number of meetings organised for or by the Aboriginal bureaucracy in Adelaide. Rather than

booking into hotels, Aboriginal people frequently stay with relatives. Many Aboriginal people based in

Adelaide have a never ending stream of visitors from the area with which they have kin ties. This

maintains a network within the Aboriginal population whereby a person living in Adelaide can be kept

closely informed about events in their particular ethnic group.
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The coherence within extended communities, such as the Ngarrindjeri, benefits from the high degree of

mobility between Aboriginal households and settlementr.4T Th. dependence that Aboriginal people have

upon family units functions to prevent the community from being ovenvhelmed by cultural absorption into

the general population. Since the end of high employment in Adelaide, many Aboriginal people in the city

are poverty stricken (Gale & Wundersitz, 1982, pp.180-181). The resurgence of Aboriginal identity in

Adelaide is possibly a response to economic pressures. Government aid targeted for Aboriginal people is

generally only available to those living with some aspects of an Aboriginal lifestyle.48 External forces have

brought on internal reactions from the Aboriginal population.

Visitors, particularly those who arrive frequently, are often not particularly lvelcome in the homes of their

kin. However, kinship ties make it very hard for the reluctant hosts of these people to turn them away.

Aboriginal people living in Adelaide and trying to gain a reasonable level of affluence, cannot easily

convince relatives that they do not have money to give them. This is particularly so when the Aboriginal

person is living with a non-Aboriginal person. Aboriginal people who repeatedly block the moves of

relatives to stay at their houses, risk being labelled by their community as having 'gone white'. In the case

of the Ngarrindjeri, the definition of who is a relative, or 'cousin', virtually embraces every person who has

a connection to an Aboriginal family in the Lower Murray. Those Aboriginal people who, in order to gain

acceptance from European neighbours, consistently refuse to allow relatives to stay at their house or to

supply them with money or organise transport for them, gradually become outsiders. Aboriginal people

keenly resent their relatives who have been absorbed into the wider Australian society. The structure of

contemporary Aboriginal families in southern South Australia balances autonomy with restrictive kin

obligations. The group concerns of the family are important, even though this may be articulated as the

needs ofthe 'old people'.

Many of the younger generations of Aboriginal families that have moved into Adelaide, still feel the

regional connections oftheir parents, although differently. Aboriginal people brought up in Adelaide,

particularly those ofmixed parentage, have often been able to choose the degree oftheir participation in

'Aboriginal' cultural events. To some, their Aboriginality is expressed as a subcultural-type choice of

speaking broken English and wearing the Nunga colours (black, red and yellow) when it suits the occasion.

I know of individuals of Aboriginal descent in Adelaide who have at various times been members of a
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number of urban subcultures, including the 'bikies' (motor-cycle clubs). Their expression of Aboriginality

is very much subcultural in style. As the number of Aboriginal people raised in Adelaide grows, the city-

based Aboriginal population will have a growing element with a more difñrse connection to the old

reserves, and the nature of their identity will become more of an indigenous subculture.

The rural-based Aboriginal communities in southern South Australia actively try to 'own' their kin r,vho

have grown up outside their particular region. This is apparent at the annual Aboriginal football and

netball carnivals, which are held in a different country centre each year, teams representing all the major

settlements compete for trophies. In the case of the Raukkan team, it is my experience that this is generally

comprised of people who live in Adelaide and Murray Bridge, but who have parents who once lived at

Point Mcleay. In this context, the recognition of thê surname as being from 'Raukkan' is very important.

From the Aboriginal point of view, there is nothing logically wrong with this if the participants are all

Nganindjeri. With the comparatively few people living at Point Mcleay, and their general poor economic

and physical health, it would not be possible for Raukkan to field a team if it was solely resident-based.

This flexibility in team membership also takes into consideration the movement of families into and out of

Point Mcleay. The definition of 'Raukkan' in this case is therefore wider than Point Mcleay the to'r,vn.

7.4.2 The Ngarrindjeri in the Riverland

The Aboriginal population in the Riverland can be described as an ethnic mix. Aboriginal people who live

in the region today are descended from ancestors originally from the Mount Barker, Lower Murray, Mid

Murray, Upper Murray,Darling River, North East and North West of South Australia, and southern

Western Australia.4S Aboriginal people had either moved into the area on their own for economic reasons,

or were forcibly taken there by authorities when the Gerard Mission was established (Section 6.3.8). An

Aboriginal resident at the Gerard Aboriginal settlement near Winkie told me 'Everyone here is from

somewhere else.' As a result, there is not one unique term used by Aboriginal people in this region today

that describes them. Where Aboriginal communities were created from diverse Aboriginal cultural groups,

knowledge of the pre-European social structure is lost when it is no longer socially relevant.
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During the last few years, the Aboriginal identity of the Riverland has started to consolidate, primarily with

the growth in cultural activity at the Jerry Mason Senior Memorial Centre at Glossop (Section 8.S¡.50 4

TAFE course in the Ngarrindjeri language was also run here. The prominence of Ngarrindjeri people and

their descendants in the area has allowed the concept ofthe Ngarrindjeri ethnic group to be stretched as far

as the Mid Murray, although not without some debate within the Aboriginal community. Here, cross-

linking of Lower Murray families with other groups has helped hone the perception that Aboriginal people

in the Riverland should be called Ngarrindjeri.5l Sometimes this has been refined as 'Riverland

Ngarrindjeri'.52 thir sub grouping undoubtedly owes its growth to the strength of the cultural

characteristics of the Ngarrindjeri of the Lower Murray, who are historically related to the Riverland

people. It is becoming more acceptable to label as Ngarrindjeri the growing population of around 450

Aboriginal people who currently live in the Riverland.53

7.4.3 Aboriginal Family Ilistory

As stated earlier (Section 2.4.4), Ngarrindjeri identity is constructed on cultural attributes such as language,

shared life history, and family connections. Due to persistent factors of social and geographic isolation in

contemporary Aboriginal life, knowledge of family history is not as readily lost with the passing of each

generation, but has been reinforced through Lower Murray endogamy. Certain surnames, albeit derived

from non-Aboriginal sources, have the status ofrepresenting large descent groups (Section 2.4.4).The

name of an Aboriginal person, can often say much about the individual's regional and cultural affrliations.

I assert that Aboriginal knowledge of family connections is far greater than that which exists for most of

the Australian population. Nevertheless, in recent years there has been growth in the number of Aboriginal

street kids in Adelaide who know little of their parents' 'mission' culture. Many adult Aboriginal people

have expressed dismay at these young offenders who do not know whether they are 'Raukkan', 'Point

Pearce' or 'Koonibba'. The 'street lingo' typically uses a selection of a few words from all three southern

communities in a mixed fashion. Programmes have been set up in institutions, such as prisons and

reformatories, that teach young Aboriginal people their culture. A method used is for an older Aboriginal

person to tell them their family origins, and who their 'lations' are. Aboriginal people feel pride in

maintaining their regional distinctiveness.
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At the South Australian Museum, staffhave noted a steadily increasing desire within the Aboriginal

population for access to family history resources. In many cases, this has far outweighed the interest that

Aboriginal communities ha've had with early artefacts from their region held in state collections.

Publications by the Aboriginal historian at the Museum, Doreen Kartinyeri, help service the need of the

Aboriginal populations of southern South Australia 'to know who they are.'54 On many occasions, I have

heard senior members of Aboriginal communities in southern South Australia state that the young people

need to know who they are related to in order to prevent unions between close relatives. A large number of

Aboriginal people recognise the biological and social problems caused by their own endogamy.55 the

Aboriginal population is responding to some of its problems by giving younger people a better

understanding of how Aboriginal people are related.

To contemporary Aboriginal people, kinship knor,vledge along withp/ace identity is considered to be the

core oftheir culture. For instance, at a conference I attended a few years ago, which had representatives

from most Aboriginal resident groups in southern South Australia, a senior Ngarindjeri man claimed 'We

still have our culture at Raukkan. We still know how lye are all related.' This statement \ryas made in

response to a person from another community claiming that they had lost their culture and needed grant

money to research their family histories. The building of their identity is expressed through a tendency for

Aboriginal people to concentrate on their genealogical relationships with other Aboriginal families, rather

than with non-Aboriginal people outside their immediate group.56 In southern South Australia,

contemporary cultural identity is more easily constructed by Aboriginal people upon the relationships

between families and former mission settlements, than by using anthropological models of pre-European

life that are described in the early ethnographic literature.

7.5 Conclusion

At Point Mcleay, Aboriginal people have a complex series of relationships with various white agencies, in

particular those ofthe government. Rather than the actions ofthese outside bodies being hidden or

disguised, as they generally are in the broader society, they are a conspicuous part ofdaily life for many

Aboriginal people. Past governments have defined Point Mcleay and its surrounding farms and reseryes as

the Aboriginal part of the Lower Murray landscape. Point Mcleay , as place, is a home, prison and
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cemetery for many Aboriginal people in southern South Australia. Point Mcleay epitomises the protective

layering, through its government assistance and its geography, that Aboriginal people have had placed

around them. Point Mcleay is a buffer to shield its residents from the rest of the world. Although the Point

Mcleay settlement has been run b1'an Aboriginal council since 1974, it is still effectively operating as a

mission in the sense that Aboriginal people there are targeted for substantial welfare and financial

assistance. Contemporary Aboriginal culture can be interpreted as a complex ofAboriginal responses and

adaptations to an externally controlled system of social management, flavoured with Aboriginal identities

from local, state and national arenas.

The politics of place are such that happenings at Point Mcleay are almost always considered to be

'Ngarrindjeri' events. This settlement serves as a focal cultural reference point for the extended Lower

Murray community. Although this ethnic group is defined frorn within as all the people who call

themselves 'cousins' or 'lations', it is the strength of links to a common place together with kinship

knowledge that binds people together. The high participation rate of Aboriginal people of the Lower

Murray region in cultural events at Point Mcleay, such as funerals and ofücial openings of buildings,

demonstrates the importance of this settlement as the hub of Ngarrindjeri society. I argue that without the

central role of places such as Point Mcleay, Aboriginal cohesiveness at the level that exists today in

southern South Australia would not be possible.
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End Notes

I Raukkan Community Council (1992, pp.1,30,90) states 130 people live at Point Mcleay. Figures
provided in 'The Murrundi Regional Council, ATSIC Annual Report for 1990 - l99l', Appendix C,

indicates that there were 112 residents at Point Mcleay, and 626 Aboriginal people living in the

whole Lower Murray region.
2 Figure from the Raukkan Community Council (1992,p.6). During the last century, the area of the Point

Mcleay Mission was much smaller (Section 6.3.8).

3 Ironically, exempted Aboriginal people, such as David Unaipon, rvere prohibited from entering Point
Mcleay withont permission from the authorities. Unaipon was described in his life time as 'one of the

last full bloods'. According to informants, on at least one occasion he was prosecuted for entering the
mission and 'consorting r,vith Aborigines', lvho were in fact his relatives of mixed ancestry.

4 First, by Annie ('Fof Fon') Rankine, followed by her son, Henry Rankine OAM (Rankine, 1991) from
the 1970s. Henry Rankine's son, Henry ('Chic') Rankine, was briefly the chairperson during the mid-
1980s.

5 Early in 1992, there were eighteen families listed as wanting to move to Point Mcleay (Raukkan
Community Council, 1992, p.58).

6 The school is now called the Raukkan Aboriginal Primary School. Since 1991, the settlement has been

signposted on major roads as Raukkan. However, in 1993, the Council at the settlement still used
Point Mcleay Aboriginal Council as letterhead on offrcial documents. To local non-Aboriginal
people, it is still Point Mcleay. As the use of Raukkan by Aboriginal people embodies some key
Aboriginal concepts of place that extend beyond the boundaries of Point Mcleay the settlement, I
have retained the use of the place name throughout this thesis.

7 This body was created through the Aboriginal and Torres Strait Islander Commission Act in 1989 to
replace the Commonwealth Department of Aboriginal Affairs (Section 6.4.6).

8 The prospects for opening up Hindmarsh Island for more intensive settlement were boosted in 1993 by a
state government decision to build a bridge across the Goolwa Channel to seryice a large land
development proposed there.

9 Royal Commission into Aborieinal Deaths in Custody. Interim Report. Commonwealth, New South

Wales, Victoria, Queensland, Western Australia, South Australia, Tasmania and Northern Territory.
Australian Government Publishing Service, Canberra.

10 This has been noted for Aboriginal populations in Adelaide (Gale & Binnion, 1975, p.50) & in Alice
Springs (Collman, 1979, p.53).

1 I To some extent, this appears to be an offrcial recognition of the hardship caused by previous welfare
administrations that had removed Aboriginal children from their families to be become wards of the
state, under the Aborisines Act , 1934-1939. An emotional song, 'Brown Skin Baby' by an Aboriginal
writer Bob Randall, is about the removal of Aboriginal children by the state @reen, 1989, p.53; Davis
et al, 1990, pp.297-298). Aboriginal people, such as Val Power, have sung this at many offrcial public
events around Adelaide during the last two years (see Breen, 1989, p.69).

12 These children from the North West of South Australia have had an influence upon Point Mcleay life.
This is particularly so for Aboriginal English spoken, beliefs in certain spirits such as 'mamu' and the
through the introduction of toys, for example tin/wire rollers and shanghais.

13 Currently $30 per week, although there are plans to allow this to rise according to a means test of house

occupants (Raukkan Community Council, 19 9 2, pp.62,67 ).
14 Royal Commission into Aboriginal Deaths in Custody. Interim Report. Commonvealth, New South

Wales, Victoria, Queensland, Western Australia, South Australia, Tasmania and Northern Territory.
Australian Government Publishing Service, Canberra.

15 lronically, my personal fieldwork combined with genealogical information gathered by N B. Tindale
(S.4. Museum Anthropology Archives) shor,vs that two large Aboriginal families in the Lower Murray
are descended from I 9th century policemen.

16 R.M. & C.H. Berndt (l95l,pp.2l6-219) provide an acconnt of Aboriginal drinking practices in the
Lower Murray. White (1988, p.50) considers the effect of drinking in the conflict within an
Aboriginal settlement of the North West of South Australia.

17 A report on the Ro)'al Commission into Aborieinal Deaths in Custody is in the Advertiser, 9 Ili4ay 1991.
18 The father of this domestic unit is a northern European. The 'white' people who live in Point Mcleay

are generally the wives or girl friends of Aboriginal men. Non-Aboriginal men living with Aboriginal
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\ryomen tend to live at some distance from the main settlement, but close enough for their partners to
participate in Point Mcleay life.

l9 This was occupied earlier this century by Mr Lawrie, whose memory is still held in great respect by
older members of the Point Mcleay community.

20 According to Aboriginal informants, Taplin's house was used as a morgue and as a workshop to build
cofhns until about twenty years ago. For this reason, it is unlikely that it will ever again be used as

living quarters. For a time during the 1970s, it was used as an 'activities room'. In the late 1980s,

vandalism had destroyed much of it. In early 1993, the Communif Council rebuilt the cottage, with
plans for it to be used as a craft workshop and display area.

2l Domestic arrangements in Aboriginal homes are described for the Pintupi of the Western Desert by
Myers (1986 , pp.a2-43) and in the North West of Australia by Ross (1987, pp.110-l l4).

22 Inpre-Etropean times, the didgeridoo r,vas restricted to the Northern Territory region (Appendix 10.2).

Today, it is an object ofpan-Aboriginal significance (Section 2.4.1).

23 Making feather-flowers for sale from pelican feathers was introduced from Victoria (Inglis, 1961).

Annie ('Fof-fon') Rankine is reputed to have been the hrst maker of feather flowers in the Lor,ver

Murray (J. Chilman, pers. com.). She experimented with feather from a number of species before

concentrating on pelicans.

24 Ralkon is the former spelling of Raukkan (Point Mcleay). Some elderly residents at Point Mcleay
would have preferred this spelling to have remained, instead of the present 'Raukkan'. The latter
rendering they think is being mispronounced by younger generations.

25 Murray Valley Standard, June 1979 & June 1980. Also see McCorquodale (1987, pp.449-451).
26 A glowing report ofthe agricultural and social success ofPoint Pearce is found in the Advertiser, ll

February 1961.

27 This sentiment towards 'home' settlements is illustrated by several Aboriginal authors, such as

Brusnahan (1992) for Point Mcleay and Edwards et al (1986) for Point Pearce. The more popular

work by Morgan (1987), 'My Place', is also in this vein.
28 Contemporary Aboriginal music, for both Aboriginal and non-Aboriginal audiences, is thriving (see

Breen, 1989). At the time of the book launch, the Ngarrindjeri band members living at Point Mcleay
were Philip Kartinyeri and the band leader Jimmy Rankine. Later members, Mat Love and Lynette
Kartinyeri, have been residents of Point Mcleay at various times.

29 Margaref Brusnahan considers herself to be Ngarrindjeri through the genealogical connections of her

rnother, Iris Rankine. Her father, Arthur Woods, is described in the preface of her book as a 'white
man of Irish descent, from Kapunda.' Margaret grerv up in Adelaide.

30 In the early 1990s, Jimmy Jackson was elected Chairperson of Point Mcleay Council. In 1991, Henry
Rankine OAM became chairperson of the Murrundi Region of ATSIC, a position he still holds in
1993.

31 In Lower Murray mlthology Nepele reached the Slg'world from Big Hill. Informants say that graves in
the cemetery face west in order to follow Ngurunderi (Section 3.2.I.2 &.3.2.3.1.4). This orientation is

still retained with new graves in the cemetery, although the reason for this is rarely commented upon
by the community.

32 This property, which includes the ruins of George Mason's station (Section 6.1.1 &.6.3), is now leased

by a Lower Murray person, Val Power (formerþ Karpany).
33 I have chosen for the people mentioned here old Lower Murray names that are no longer in use in order

to preserve the local flavour ofthe culture in the account.

34 Aboriginal public seryants generally obtain considerable concessions from their department in using
government resources to meet their individual obligations to their respective Aboriginal community.

35 The singing of 'The Old Rugged Cross' and 'Shall We Gather at the River' are favourite hymns for
Ngarrindjeri funerals. According to informants, this has been the case for many years, with a
Ngarrindjeri version of the former written with the same tune.

36 Mary had a long standing practice of avoiding Jean Maratinyeri. This was due to Jean having killed one

of Mary's favourite relatives many years ago during a domestic dispute. Although this killing r,vas

judged by lar.v to be in self defence, it had ever since set the two people in an antagonistic relationship.
37 Killington (1971, p.6) reported that Aboriginal people in southern districts of South Australia had poor

knowledge of what the 'Dreamtime' meant.

38 Henry Rankine OAM (1991, p.114) provides an account of how his deceased mother, Annie Rankine,
protects him and his family.

39 Aboriginal informants have said that this lvoman, known as 'Sister Flower', committed suicide as the

result of an unhappy love affair with another white mission lvorker. She is alleged to have buried
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jewellery somewhere at Big Hill. She was buried at the Point Mcleay cemetery (Advertiser, 25

December 1926).

40 A former resident of Maragon near Wellington claimed that a Chinese man was buried in a small gully
leading towards the water reserve on the river. Reports ofthis ghost being seen are recorded by
Killington (197 l, pp.42,83).

41 For Lower Murray movements, see Section 2.1.3,3.3.1,6.4.5 &. Clarke (l99la).
42 Gale (1972, pp.80-81,I66-16'1,256). The present regional chairperson for the ATSIC region of

Adelaide is Mat Rigney, who grew up at Point Mcleay.
43 Grzybowicz (1989) provides a West Coast Aboriginal view of inner city dwelling.
44 This Point Pearce political prominence in Adelaide is still noticeable. For instance, the 'Nunga of the

Year Awards' have predominantly gone to people with a Point Pearce background, since the award's
inception in 1983. Also, Aboriginal people from Point Pearce have largely appropriated the heritage
of the Adelaide landscape (Section 8.6.3).

45 Kartinyeri provides an example with her own life history (1985, p.7). Hemming (1989b) gives an

overyiew of the Aboriginal Family History Project in the South Australian Museum.
46 Wundersifz Q919a&b) deals with racism on Yorke Peninsula. The main settlements chosen for her

study groups r.vere Point Pearce and Maitland.
47 Young & Doohan (1989) discuss the cultural and social importance of Aboriginal mobility within

Central Australia.
48 For example, the housing and welfare benefits available to Aboriginal women living with non-

Aboriginal men are significantly reduced. However, the reverse situation still provides full benefits to
the Aboriginal male.

49 These localities are derived from the genealogies compiled by Tindale (S.4. Museum Anthropology
Archives) and from my research with the contemporary Aboriginal community.

50 The South Australian Museum has a growing collection of artworks and craft works from this centre. A
print, 'Pilarki' (callop fish), by Aboriginal artist, Rajah Singh, is used on the cover ofa publication by
Hemming & Clarke (1991). The work of Aboriginal artist, Ian Abdulla, has gained national
recognition. Abdulla (1993) paints in the naive style.

5l Attempts by a non-Aboriginal scholar @retty, 1976, 1986) to label the Riverland people as Meru or
Ngaiawung, based on early ethnographic data, has not had any impact on the contemporary
community. Although Pretty (pers. com.) reports that he informed the Aboriginal people living at
Gerard of their 'real' tribal name, they prefer to be 'Riverland Ngarrindjeri'. The adoption of new
identities by Aboriginal people can only occur when culturally appropriate to contemporary
perceptions oflinks to the past.

52 Ihave seen T-shirts and posters made at the Jerry Mason Senior Memorial Centre with 'Riverland
Ngarrindjeri' written on them.

53 Murrundi Regional Council ATSIC Annual Report for 1990 -1991. Appendix C.

54 Doreen Kartinyeri has manuscripts for over thirty Point Mcleay and Point Pearce families. Only a few
are so far published (1983, 1985, 1989a, 1989b, 1989c, 1990).

55 A genetically carried disease, Huntington's Chorea, is a serious health problem for the Lower Murray
community. It was introduced in 1867 and has been maintained through in-breeding (Gale & Bennett,
1969; Killington, 197 3, pp.24-25).

56 The perceived endogamy has led to some serious misconceptions in the Aboriginal community about
their sexual practices. For instance, during a recent discussion on sexually transmitted diseases at the
Meningie Area School, an Aboriginal student reportedly claimed that 'Nungas are not at risk from
AIDS as Nungas only go with Nungas.'
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8 Aboriginal Land Management in the Lower Murray Since the 1940s

After European settlement in 1836, the Aboriginal population in the Lower Murray gradually moved into

pastoral stations, the Point Mcleay mission, and fringecamps. Hunting and gathering activities declined as

agricultural practices took over and Aboriginal people r.vere restricted to small parts of the landscape. By

the time Point Mcleay came under direct government control in 1916, most parts of the Lower Murray

could no longer support Aboriginal people in a totally pre-European fashion. This region became part of

'rural South Australia'. Nevertheless, Aboriginal people here retained a distinctly Aboriginal view and use

of the physical environment. Some early hunting and gathering practices continued, particularly in the

fringecamps which existed until the mid-1960s. Nevertheless, when Aboriginal people became more town-

based, their relationship to the landscape changed again. Here, contemporary Aboriginal use and

perception of the'natural' environment is considered with respect to the development of modern practices

in Aboriginal land management in the Lower Murray.

8.1 The Modern Landscape

The Lower Murray has seen much economic development since European settlement (Section 6.1). This is

due to factors such as the favourable climate ofthe region, the potential ofthe river for transport and

irrigation, and the closeness to Adelaide, and the sea. Today, major highways and railway lines pass

through the Lower Murray. Crops and pasture have largely replaced the indigenous vegetation. Irrigation

directly from the lake and river system occurs in many areas. It is difücult for the modern observer to

imagine how the region appeared before European settlement (Section 4.2.1). Only in locations marginal to

agricultural use, such as the Younghusband Peninsula, do remnant pockets of land remain with

components ofthe indigenous flora and fauna. For this reason, Aboriginal reserves and National Parks

contain much of what remains of the pre-European landscape (Fig.8.l).

8.1.1 The Present Day Biota

Many of the pre-European plants and animals formerly found in the Lower Murray are now either scarce

or locally extinct (Section 4.2.1.3). Those organisms that formerly occurred in open woodlands, grasslands
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and the river have suffered most. Such habitats were not only the first ecological zones exploited by

European settlers, but are the areas most intensively transformed by agriculture (Section 6.1). In contrast,

plants and animals found in the mallee or heavily wooded areas have generally fared much better.

Europeans have introduced many foreign plant and animal species into the Lower Murray. Not all of these

were essential for farming. To create a neo-European landscape, colonists also introduced organisms as

pets and garden plants. I Other species came accidentally as weeds and pests. European-style agriculture

favours the economic exploitation of a few species. Therefore, the biological diversity of farming regions is

generally far less than for uncultivated land in the same area. European colonisation has irreversibly

changed the ecosystem of the Lower Murray.

8.1.1.1 Contemporary Fauna in the Lower Murray

European intrusion into the Lower Murray has affected the distribution and abundance of most indigenous

animal species. This is primarily due to the reduction of pre-European vegetation and the alteration of the

water flow conditions in the basin. For instance, I have heard many Aboriginal people lament the loss of

favoured species of eating fish, such as 'pilalki' (callop, Plectrophilus ambizuus) and 'pondi' (Murray cod,

Maccullochella peeli). The Murray lobster (Puastacus armatus) is also very scarce in South Australia

@eschke, 1985, pp.173-174). Reported to be locally extinct are rvater birds, such as the magpie goose

(Anseranas semipalmata), little bittern (Ixobrychus minutus), and ground birds such as the spotted quail-

thrush (Cinclosoma punctatum), red-capped robin (Petroica eoodenovii), and ground parrot (Pezoporus

wallicus) (Parker & Reid, 1983).

Mammals, in particular, have suffered immensely from European colonisation. Thirty-four terrestrial

mammals are listed by Strahan (1983) as eústing in the Lower Murray just prior to European settlement.

Possibly only twenty-two of these exist somewhere in this region today. Nine mammals are locally extinct,

but can be found outside the Lower Murray. These are the platypus (Ornithorhynchus anatinus), three

quolls (Daslurus species), western barred bandicoot (PqAm9þq_þeUC4y{þ), bilby (Macrotis laeotis), two

bettongs (Bettoneia species), and the dingo (Canis familiaris dineo) (Strahan, 1983 & Aitken, 1983).

Three mammal species are believed to be entirely extinct. The toolache wallaby (MaqSpUSCtçyÐ, which

featured in Lower Murray cosmology (Section 3.2.3.I),was last seen in the 1920s.2 Similarly, the white-
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footed rabbit-rat (ÇA4ih!¡!._A!þ¡pg!) and the eastern hare-wallaby (Lasorchestes leporide) disappeared last

century, only existing today as museum skins.

The rural landscape of the Lower Murray created by Europeans provides refuge for many introduced

species. A number of invertebrate pests have proliferated in the Lower Murray. These include several

species of land snail and earth worms, the former fouling crops (Gross, 1983 & Zeidler, 1983). The

Portuguese black millipede (Ommatoiulus moreletii) and lucerne flea (Sminthurus viridis) are also species

that hinder agricultural production in the Lower Murray. Several species of butterfly have advanced into

the region through the spread of introduced weeds and the growing of fruit trees (Fisher, 1983). Commonly

encountered in the Lower Murray in all types of vegetation is the introduced honey bee (ApiS mç!!feta).

This has largely displaced indigenous bees, such as Trisona species (Matthews, 1976, p.88). Several

foreign species offish are established in the river and lake systems. In particular, the European carp

(Cyprinus carpio), goldfish (Carassius auratus), and redfin perch (Perca fluviatilis) are replacing the pre-

European fish fauna (Glover, 1983). Introduced birds which I have often seen in the Lower Murray are the

house sparrow (Passer domesticus), feral pigeon (Columba livia), and starling (Sturnus vulgaris). Foreign

mammals living wild in the Lower Murray include the house mouse (Mus musculus), black rat (Rattus

rattus), rabbit (Oryctolazus cuniculus), brown hare (Lepus capensis), feral cat (Felis catus), and fox

fifulpçS¡rulpcS). Domestic stock in the paddocks are predominantly breeds of cattle and sheep.

Some species of pre-European fauna have flourished under the altered ecological regime, whereas others

persist in the reduced niches available to them. For instance, the stumpy-tailed lizard (Trachydosaurus

rusosus) and the brown snake (Pseudonaja textilis) are favoured by the transformation of indigenous

vegetation into pasture (Thompson & Tyler, 1983, p. 156). A number of mammals from the pre-European

fauna are still present in the Lower Murray, although most are scarce. According to Strahan (1983), the

indigenous species of marsupials that occur here today are the grey kangaroo (Macropus fuliginosus),

brusher wallaby (Macropus rufosriseus), brush-tailed phasogale (Phascoeale tapoatafa), two species of

dunnart (Sminthopsis species), common wombat (Vombatus ursinus), ringtail possum (pszu¿ocneirus

Deresrinus), brush tail possum (Trichosurus vulpecula), and western pygmy-possum (Cercartetus

concirurs). One species of monotreme is present, the echidna (Tachyslosus aculeatus). Representing the

indigenous placentals are the water rat (Hydp¡qÞ_çbVSSg4SIq), swamp rat (Rattus lutreolus), Mitchell's
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hopping mouse (Notomys mitchelli), nine species of bat, and possibly the southern brown bandicoot

(Isodon obesulus).

From my own fieldwork, some animal species that became locally extinct in the Lower Lakes area, exist

still in the southern region of the Lower Murray, such as on the Younghusband Peninsula and in the

Coorong national parks.3 These include the grey kangaroo (Macropus fulisinosus), brusher wallaby

@aqSpug rufogltlgqg), emu (Dromaius novaehollandiae), wombat (Vombatus ursinus), and the mallee

fowl (native pheasant, Leipoa ocellata). The survival of these animals is the result of the good coverage of

pre-European vegetation that remains here in contrast to the Lower Lakes. The National Parks in the Deep

Creek area near Cape Jervis also provides a refuge for some forest species. In recent years, some animals

are spreading back into the Lower Lakes region. For instance, grey kangaroos and emus have reappeared

on the Narrung Peninsula. Aiding this recovery is the existence of patches of indigenous mallee and sheoak

scrub that have largely survived only on Aboriginal-leased land. Major causes in the original depletion of

the populations of indigenous rnammals are over shooting and habitat destruction. Revegetation projects in

the future, particularþ in areas such as around Lake Alexandrina and Lake Albert, may help to protect

some indigenous organisms. Nevertheless, some animal species will never return to the Lower Murray.

This is due to extinction and changes in the balance of the ecosystem. Present conditions tend to favour

introduced fauna and flora.

8.1.1.2 Contemporary Flora in the Lower Murray

The plant species introduced by Europeans have also had an irreversible eflect on Lower Muray

landscape. In many areas of the Lower Murray, weeds have reached an equilibrium with the local

vegetation. For example, the open areas on the sandhills ofthe Younghusband Peninsula are today covered

with the sea spurge (Euphorbia paralias) from the Mediterranean, and marram grass (Ammophila

arenaria), a dune-binding species from Europe.4 the bridle creeper (Myrsiphyllum asparagoides) is

increasingly taking over pockets of remnant scrub in the inland regions of limestone karst. This species is a

garden plant originally from South Africa. Weeds dominate the farmed areas, particularly around Point

Mcleay. Nuisance species include the boxthorn (Lycium ferocissimum) from South Africa and the

horehound (Marrubium vulgare) from Europe, and many introduced grasses. In the case of the boxthorn,
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called 'katheri-bush' 1= 'prickle-bush') by local Aboriginal people, the early photographs of Point Mcleay

suggest its introduction as a species for hedges.5

Perhaps the greatest impact ofan introduced species upon the southern South Australianvegetation was

created by the rabbit, introduced in the 1870s @olls, 1984, pp.3-26S¡.6 Rabbits have changed the structure

of local flora throughout southern Australia (Walker, 1985, pp.84-85). This has undoubtedly made some

plant species, formerly used by Aboriginal people as food and medicine, locally extinct or rare. Rabbits

have caused the displacement of many small species of mammal. A demonstration of the environmental

impact of rabbits occurred in the 1950s when, due to a crash in the rabbit population through myxomatosis,

there was significant regrowth on the sand dunes of Younghusband Peninsula for a short period (McCourt

& Mincham, 1987, p.19). This illustrates the dominance of rabbits over the Lower Murray environment.

The whole of Lower Murray is, to a degree, modified into a neo-European landscape.

8.2 Contemporary Aboriginal Knowledge of Hunting and Gathering Practices

Although European settlement in the Lower Murray region occurred earþ by South Australian standards,

much pre-European knowledge concerning the environment has survived to the present in the Aboriginal

community. Such information includes the identity and method of use of particular species of plants and

animals, and their Aboriginal names. As I have stated elsewhere, contemporary fieldwork with the

Aboriginal population has produced information on the pre-European mode of subsistence not recorded

elsewhere (Clarke, 1986b). Nevertheless, post-European uses of plants and animals have flavoured this

information.

During my fieldwork, I found that Aboriginal people usually brought forth information about plant and

animal uses within the context of narratives of their own life history. For instance, many of the Aboriginal

people I interviewed aboutbush resources recalledwhatthey, as children, had observedbeing collected and

used by older kinsmen many years ago. Some remembered the tlpes of foods they gathered and ate on the

way to and from school. Similarly, summer holidays down along the Coorong were a rich source of

memories about plant and animal use. I have received detailed accounts of the environment from

Aboriginal people who had formerly relied on natural resources to supplement their meagre family income.
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Such people trapped water rats, fished, and caught rabbits. A variety of methods were employed. In the

cases ofwater rats and rabbits, Aboriginal hunters often used steel traps and snares. In spite ofthe non-

Aboriginal technology used, there was some continuity between these practices and that of the pre-

European period.

At Point Mcleay, agricultural activities predominated. Nevertheless, Aboriginal lifestyles reinforced pre-

European knowledge of certain environmental resources. For instance, from the time of the establishment

of Point Mcleay Mission, Aboriginal family groups there followed the practice of camping along the

Coorong in summer.T This served as a break from Mission life. Due to such movements, the Aboriginal

population at Point Mcleay during this time frequentþ consisted of only the old and sick. According to

Lower Murray people I have interviewed, these annual trips continued until the 1960s. The supplies taken

included 'wurley-sticks' (: 'shelter-poles') and hessian sacks to make shelters, sugar and flour for damper,

jam, and blankets. Horse and buggy carried these goods. However, wild food, such as berries, cockles, fish,

emus, 'porcupines' (echidna), rabbits and kangaroos greatly supplemented their provisions once they had

arrived. Extended family groups would stay away for several weeks from the mission station.

The Coorong as a destination \ryas attractive for a number of reasons. Up until the Second World War, non-

Aboriginal farmers had largely ignored the Coorong, unlike the Lake Alexandrina region. The Coorong

has several declared Aboriginal reserves along its shore. Contact with non-Aboriginal people was therefore

minimal. According to one informant, an elderly Aboriginal man with ties to the Coorong and South East

of South Australia, Jacob Harris, had taken him and other youths from Point Mcleay to the Coorong in the

1930s.8 They took off all their clothes and lived by hunting and gathering. This was to 'introduce us to our

country'. Other family groups went to the Goolwa area. The summer trips by families reportedly had the

offrcial blessing of the Point Mcleay authorities. The school did not require the children during that time.

The coastal environment was pleasant during the summer (Section 4.3.4).

Ironically, the heavily regulated lifestyle of Aboriginal people in the Lower Murray had helped to maintain

a close relationship to certain sites away from the Mission. However, by the 1960s, when the legislation

restricting Aboriginal movements ended, large scale visits to the Coorong involving family groups declined

in frequency. People now had other places they could go for recreation. The European landscape partially
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opened up for Aboriginal people, resulting in more movement into towns and Adelaide. The summer trips,

although recreational, had been important events that gave participants a sense ofbelonging to the Lower

Murray landscape.

During the period discussed earlier (Section 6.4), while the 'colour bar' operated in rural towns in the

Lower Murray, exclusion from many of the benefits gained through access to towns, helped to maintain a

high level ofinteraction between Aboriginal people and the physical environment. In particular, I

discovered that former dwellers of fringecamps have extensive knowledge of the medicines and edible

plants that were 'used by the old people'. This was simply because they needed these indigenous resources

to survive: the proximity of their dwellings to main roads and settlements did not lessen their connection

with the broader environment. When the 'colour bar' formally ceased to operate, allowing Aboriginal

people much greater access to towns, the use of wild foods and building materials decreased markedly,

since the wild resources ofthe landscape rvere no longer needed as a buffer between rations and wages.

This has had a serious impact upon Aboriginal knowledge of uses qf naturally occurring plants and

animals.

Older members of families that had farmed, generally also possess much information about pre-European

uses of plants and animals, despite their partial incorporation into the farming classes of the region. The

existence of this knowledge is chiefly due to their reliance on some naturally occurring resources to

supplement supplies gained from local towns, and an occupation which revolved around the land.

Fringecamp dwellers and Aboriginal farmers were marginal people in the sense that their greater

remoteness from direct white control meant that they were unable to rely on outsiders for all their material

requirements. These people therefore needed to be more opportunistic than those supported by the state,

who lived 'on the mission'. Naturally, some Aboriginal people moved between the Aboriginal farms, the

fringecamps, and the mission.

8.3 Aboriginal Fishing Today

Fishing was a major activity of Aboriginal people in the pre-European period (Section 4.2.8). Last century,

the European fishing industry engaged many Aboriginal people (Section 6.2.2 &.6.3.3). Because of their
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involvement, South Australian hshermen started using many of the local Aboriginal fish names (Turner,

1972, p.123).In the 1860s, involvement in the fish trade centred at Milang was a major part of the Point

Mcleay economy. The creation of the Murray River Barrages destroyed this mission enterprise (Section

6.1.4 &,6.1.5). As a result, there are very few people at Point Mcleay today with experience in commercial

fishing. Whereas many older Aboriginal people can remember a time when favourite indigenous fish were

abundant, today mainly European carp is caught. The few local non-Aboriginal people who have fishing

licences, predominantly catch mullet (Aldrichetta forsteri) in the Coorong, and bony bream (Fluvialosa

richardsoni) and European carp (Cyprinus camio) in the Lower Lakes. It is my experience that older non-

Aboriginal fishermen in the region know the local Aboriginal names for most of the indigenous fish. This

knowledge echoes the early substantial involvement and interaction that Aboriginal people had with the

Lower Murray fishing industry.

Today, the recreational fishing at Point Mcleay is usually done by people who are middle aged or older,

particularly \Momen. It is my observation that several elderly \ilomen at Point Mcleay enjoy fishing for

'tjeri' (silver perch, Bidyanus bidyanus) and 'pilalki' (callop, Plectroplites ambizuus). A favourite location

for them is at 'The Bulrushes'. Groups of old women, no longer burdened by child rearing, are in the habit

of going fishing for long hours on the lake shore. Carp are the main fish caught, generally left to die on the

bank. Only a few of the Point Mcleay residents will eat such coarse meat. Parents and grandparents will

sometimes take their younger children fishing along the lake or river. Youths sometimes go spear fishing

in the lagoons for large species of fish, such as carp (Fig.8.2, 8.3). For recreation, the young men on Point

Mcleay generally prefer to go shooting rabbits or ducks, or 'charging up' (drinking alcohol). Rather than

this being explained simply in terms of changing practices through time, Aboriginal people themselves

suggests that it is a reflection of the influence of the age structure of the community upon recreational

activities. The anglers in the Aboriginal community of tomorrow, will be the young adults of today who

rarely fish.

Aboriginal people are opportunistic in some of their economic activities. For instance, from August to

September, alarge number of 'thukeri' (bony bream, Fluvialosa richardsoni) die of natural causes in Lake

Alexandrina and Lake Albert, floating to the surface (Section 4.2.8). Older Aboriginal people go to the

lake shore or head out in small boats to collect them. According to informants, up until the 1930s and
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1940s, old rryomen would organise children into groups with hessian bags to collect the 'thukeri' from the

lake shore. The only fish taken had red gills, as this is a sign oftheir freshness. This species offish has

very sweet flesh. Nevertheless, as its European name suggests, it is very bony.g Many younger people

refuse to eat 'thukeri', precisely because it is so bony. A felv of the older Lower Murray people are able to

cook the fish in such a way that the bones come away in one piece.

Most of the fishing by contemporary Aboriginal people in the Lower Murray is with hand lines.

Throughout southern South Australia, Aboriginal people appear reluctant to fish with rods. This is

probably, in part, due to the inconvenience of carrying so much tackle.l0 The hand-line tradition of fishing

is an expression ofthe southern Aboriginal identity. So strong is this practice, that Aboriginal people

consciously draw this distinction between themselves and white fishermen. A young Aboriginal man

explained to me that 'Only whitefellas use rods. We do it blackfella lvay.' Some Aboriginal people have

even said that it would be a 'Shame job - fish with rod.'

The following incident reinforced for me the cultural significance that Aboriginal people give to fishing. In

October 1992 at Fred's Landing along the Murray River south of Tailem Bend, I observed an encounter

between an Aboriginal man and a non-Aboriginal visitor. This localif is an area where a wide range of

people occasionally fish. A non-Aboriginal man was walking along the edge of the river when he struck up

a conversation with a middle-aged Aboriginal man sitting down fishing with his young son. The

Aboriginal man was using two simple hand-lines, each wound around a plastic hand-ring. The son had a

small rod that he was using in the manner of a toy, seeing how far he could flick the hook on the line. The

non-Aboriginal man jokingly noted the tackle difference, suggesting that the young boy rvas 'more

professional'. The Aboriginal man humoured the visitor by agreeing with him and laughing. To the

Aboriginal man, there was more 'shame' with fishing by rod than without it.

Shellfish were formerly collected in great numbers by the Lor'ver Murray people (Section 4.2.12 &.4.2.13).

The middens of molluscs frequently found along undisturbed sections of banks of the river and lakes, and

on the shores of the Coorong and sea, provide evidence of this. Today, mussels are largely ignored by

Aboriginal people as a food source. Up until the 1960s, when Aboriginal families visited the

Younghusband Peninsula during the summer, cockles were extensively eaten. However, very few Lower
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Murray people go there today. Informants have told me how they caught 'crawfrsh' (yabbies, Cherax

destructor) in the 1930s and 1940s. The main location for this was a small bay near Wangarawar at Point

Mcl-eay. When one of the 'crarvfish' holes is pumped with a human foot, the occupant comes out of a

connecting tunnel. Today, Lower Murray people catch yabbies chiefly during visits to the Riverland. Nets

and wire traps are the principal methods employed.

8.4 Aboriginal Hunting Today

The hunting and gathering lifestyle of Aboriginal people in the Lower Murray progressively changed as

sedentary farming by European agriculturalists took over the land. By 1910, most elements of the hunting

component of southern South Australian material culture were redundant (Bellchambers, 193 l, pp.2l-22;

Hemming, 1990, p.134). Duck nets and spears had previously typified hunting in this region (Section 4.2).

In the case of clubs, some types persisted. Men kept the fighting stick, or 'kanarki', as a weapon of defence

in their wurleys and houses. This occurred as late as the 1940s, according to contemporary Aboriginal

sources. Also, until the 1960s, youths used a short club with a single or double bulbous head to throw at

rabbits. However, today, with the demise of wurleys and firearm restrictions, the 'old' style weapons have

become souvenirs or museum pieces (Section 8.5).

In the present, hunting rabbits and birds is by shot gun or .22 rifle. It is chiefly a recreational activity for

the r,varmer months of the year (Fig.8.a). Lower Murray people can remember eating other animals such as

'waldaruk' (wood grubs), 'krayi' (snakes), 'porcupine' (echidna), and a variety of lizards. Holvever, fe'w

would eat them no!v. Kangaroos are rarely eaten, mainly due to their scarcity. Until recently, kangaroo

meat came from the South East region, such as at Coonalpyn or Kingston, where they were still relatively

common. In recent times at Point Mcleay, some people, originally from the West Coast, have caught,

cooked and eaten blue-tongue lizards (Tiliqua sincoides).1 1

Although most contemporary hunting practices in the Lower Murray involve European technology, I argue

that they remain distinctly Aboriginal in their expression. To demonstrate how hunting is used by

Aboriginal people to express their own relationship to the environment, I will now provide a brief
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ethnography of hunting practices at Point Mcleay. My account can be compared with that of Morton

(1990), who investigates the cultural role of non-Aboriginal hunting in contemporary Australia.

8.4.1 Rabbit Shooting

Today, rabbits are the most readily obtained wild mammal in the Point Mcleay region. Although

Aboriginal people know that the rabbit is an introduced species, this does not appear to diminish the

importance of rabbit shooting. On many occasions, hunting parties are organised spontaneously, rather

than in advance. A visitor who is unfamiliar with the region will sometimes have one of these events

arranged for his benefit. This allows the Lower Murray people to 'show our land' to the newcomer. Even

when a hunting party is primarily a response to a desire for rabbit or duck meat, the cultural significance

remains. A senior person makes arrangements for obtaining guns and a car. The type of car preferred is a

large sedan with high clearance from the ground. Generally, the time chosen to start is the early evening

when it is becoming dark. In contrast, early morning trips are usually to shoot ducks. Hunting excursions

are usually to nearþ Aboriginal-run land reserves, such as Block K, Gum Park, or at the back of Big Hill.

Local hunting trips are almost entirely male events. Women are generally only present when the shooting

is secondary to another activity, such as getting firewood. On most of the trips I have attended, a particular

old 'uncle' was consulted. This was to see if he would come along, or whether he could lend some of his

guns, or simply to tell him people are 'going bush'. Younger men may join the party. The driver is usually

the organiser, because he must take control ofwhere the party goes. The favoured areas for shooting have

night time driving hazards. Obstacles to avoid include fallen trees, tree stumps, low patches of scrub, sand

drifts, rabbit warrens, piles of limestone, soakages, rusting farm machinery, barbed wire tangles, and

general rubbish. Much of this is diffrcult to see at night. It is therefore necessary for the driver to have a

high degree of localised geographic knowledge. Men who have worked on the Point Mcleay properties

take pride in identiffing the landscape during the night's activities. These men are delighted when

outsiders lose their sense of direction. Although the driver usually does little shooting, the structure of the

event means that this role is one of high prestige. Youths who take part generally either spot with the

search light, or act as runners to collect and finish offthe shot rabbit.
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With the Lower Murray men I have accompanied, there has been much resistance to shooting at animals

other than rabbits. For example, hares, foxes, a small number ofkangaroos, and deer are frequentþ seen at

both Block K and Gum Park.12 There is active resistance in the party to shooting at these animals. The

stated reason is usually that they are not commoq or simply that they weren't 'doing the hunters any

harm'. In this context, Aboriginal people articulate that feral animals are to some extent like them, that is

outside white law. The shooting parties of local white farmers do not possess this sentiment. Although the

latter engage in rabbit shooting for recreation, the structure oftheir events generally reflects their personal

economic interests in getting rid of pests.

The aim is to shoot rabbits through the head, as this is a discarded part ofthe carcass. A plastic garbage

bag in the boot ofthe car holds the shot rabbits until the conclusion ofthe shooting. The gutting takes

place in the field in front of the car's headlights. This is a messy job. The removal of the entrails makes

this operation too dirty for home. On a good night, there may be as many as fifty rabbits to skin and gut.

Back at Point Mcleay, the rabbits have their heads and lower legs chopped otr, by hatchet or machete used

on a block of wood. If there are many rabbits, a clothes line holds the carcasses by the hide of their legs.

This prevents dogs from running offwith them before the end of the job. Hungry dogs at the settlement

quickly remove the refuse produced. The rabbit meat is ready for cooking after it has soaked over night in

water. This removes some of the strong odour of the flesh, peculiar to rabbits.

Various senior people at Point Mcleay receive the carcasses, wrapped in layers of newspaper and plastic.

Often, the biggest share goes to the provider of the guns, ammunition, or to the owner of the vehicle.

Although people in the Point Mcleay settlement will often hear about a hunting trip the next day, there is

a certain level of secrecy about their activities, that is maintained with respect to local non-Aboriginal

farmers. This is to avoid interference from outside the local Aboriginal group. According to some Point

Mcleay people, local non-Aboriginal people get nervous when they see Aboriginal people with guns. For

this reason, Aboriginal hunters would rather have non-Aboriginal people think that little or no hunting by

Aboriginal people occurs around Point Mcl-eay. Hunting on Aboriginal land occurs in an Aboriginal realm

of activity that Point Mcleay people prefer to keep to themselves.
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8.4.2 Bird Shooting

The main species of duck hunted by Point Mcleay people today are the grey teal (Anas gibberifrons) and

the 'mounty' (mountain duck, Tadorna tadornoides). According to Aboriginal informants, the 'punkeri'

(hardhead duck, Aythya australis) was formerly common in the Lor,ver Lakes, but now seldom seen. Other

species formerly hunted for food include 'nilkani' (banded stilt, Cladorhynchus leucocephalus), 'kungari'

(black swan, Cysnus atratus) and 'lawri' (Cape Barren goose, Cereopsis novaehollandiae). In particular,

cooked 'kungari waltjeri' (swan intestines) was once a great delicacy. The 'lawri' was greatly desired for

Christmas roast. The 'nuri' (pelican, Pelecanus conspicillatus) was often hunted for its feathers (Section

8.5). The flesh of the 'nuri' is like 'yoldi' (shag, Leucocarbo fuscescens), 'too fishy to eat' for most

Aboriginal people in the Lower Murray. Nevertheless, one informant claimed that the breast of the 'nuri'

was like steak if properly prepared. However, the carcass needed hanging for a few days 'to get rid of the

wild taste'. Bait for fishing sometimes came from the flesh of the 'thrukeri' (silver gull, Larus

novaehollandiae). The bird is caught by baited hook on fishing line tied to a log or branch.

Shooting ducks at night involves more stealth than for rabbits, the shooters often crawl for some distance

and then hide. For this reason, bird shooting groups are generally smaller. After travelling to the general

area in the car, the hunters walk to the lagoon. Talking outside the vehicle is minimal and in whispers.

Messages are by hand signals and two or three word length sentences in Ngarrindjeri-style Aboriginal

English. As with rabbit shooting, landscape knowledge in duck shooting is crucial, not just to avoid

obstacles, but also to gain a suitable shooting point.

The main duck hunting sites near Point Mcleay are the lagoons at 'The Bulrushes' and on the flats behind

'Big Hill' near Teringie. At the latter site, the lagoons are periodically flooded. Point Mcleay workers

deliberately open up the entrance to the lake with a tractor. The result is a habitat to attract water birds.

Bunkers are sometimes dug out of the mud, with the walls covered with 'paraguni' (samphires, Halosarcia

species). These serve as shooting points next to lagoons, particularly necessary near Teringie where the

landscape is open. Another spot to shoot from near the Teringie lagoons, is next to some large 'katheri-

bushes' (boxthorn, Lycium ferocissimum). This area is 'prildi place' to some - a reference to the numerous

ants found there at night time. By crouching in front of the bushes, a shooter who is wearing suitably dark
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clothing remains hidden from the birds. At 'The Bulrushes' there is good plant coverage with 'wa:tji-bush'

(lignum, Muehlenbeckia cunninehamii) and 'marakeri' (flag or reedmace, Typha species). I have also

found the remains of an old limestone bunker here. From a good early morning hunt, a dozen ducks might

be shot. Birds are plucked on site before returning. This is in order to avoid making a mess in the

township. Also, feathers lying about a person's yard may lead to unwanted questions from visitors, such as

police. Back at Point Mcleay, as with rabbits, senior people may receive ducks.

8.4.3 Coltecting Bird Eggs

The practice of collecting swan eggs, or 'swan-egging', was a major activity for Aboriginal people in the

Lower Lakes district in the past (Abdulla, 1993). The large white egg of the swan, called 'kungari

ngatjeri', is equivalent to five average fowl eggs. Although the taste is much the same, swan eggs are very

rich. Diarrhoea results from an individual eating a whole egg. The collecting of bird eggs was a seasonal

activity that had continuity with pre-European hunting and gathering practices (Secton 4.2.6).Today,

Aboriginal people are legally able to remove the eggs, as long as it is not part of a commercial venture

(Wilson et al, 1992, pp.9l-92). Nevertheless, as with rabbit and duck hunting, they tend to keep secret the

details of these activities.

Each August, Aboriginal men eagerly seek swan eggs. Aboriginal informants have described to me how

they would carefully observe the movement of slvans in late winter. They try to determine the general area

where a floating nest ofreeds is built. To find the exact location, the collectors search for swan tracks

pushed through the reedmace beds. Collectors generally obtain the eggs by wading out into the lagoons,

although occasionally small boats are used. A few older Lolver Murray people prefer to cook and eat eggs

that have chicks in them about to hatch. Swan-egging occurs seasonally before tiger snakes (Notechis ater)

become a major hazard.

In the past, Aboriginal people travelled long distances to obtain swan eggs. Reportedly, as late as the

1950s, two \Momen from Point Mcleay rowed across Lake Alexandrina to Mulgundawa to obtain swan

eggs in early spring (Padman, 1987 , p.24). They returned with their dinghy so heavily laden with swan
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eggs that only about seventy five millimetres of the boat was above water. Certain local Europeans in the

Narrung area reportedly received some of the booty as a gift.

European naturalists did not look favourably upon the taking of slvan eggs. Inspector Mclntosh of the

Fisheries Department, before World War I, recorded that at Tanunda Bay along the Coorong 'two half-

castes had arrived with a boatload of swans' eggs, which system ofwholesale robbery in the closed season

the inspector understands is a common practice around the lakes.13' The ornithologist, Captain S.A.

White, recorded his views in his account of a bird watching party he led to Dodd Creek on the western side

of Lake Albert. He reports:

We intended to continue our observations among the water birds here, but to our disgust, we found a
party of natives encamped. They trade under the name of aborigine, but most of them have very fair
skins - in fact, quite white, as I remarked before. These men destroy a fearful number of swans, by

rifling the nests. This outrageous slaughter should be stopped (1913, p.57).

Swan-egging practices of the local Aboriginal people were by stealth, after the prohibiting of the removal

of wild fowl eggs in law. Padman provides one account of a sr,van expedition from Point Mcl-eay. She says:

Only a few years ago, the alarm was sounded all along the lake edge that four "boys" from Point
Mcleay were missing. They had gambled that they could get some swan eggs although they knew
that it was illegal. Those of us who lived along the waterway switched on lights in case the missing

boys needed land marks. Some of the men were in the act of rigging up spotlights on 4 wheel drive
vehicles when the call came that they were safe. Actually they'd been sitting behind some reeds for
some considerable time, afraid to land, as they could see a police patrol vehicle at the ferry.

Eventually they threw their forty odd eggs overboard, wrongly thinking that the offtcer was waiting
to catch them (1987, p.25).

Today, Lower Murray people generally ignore eggs of birds other than swan. Nevertheless, informants say

that in the 1940s and 1950s, 'thrukeri ngatjeri' (eggs of the silver gull, Larus novaehollandiae) were

obtained for eating. Collecting took place from islands in the Coorong. In particular, people living on

nearþ Aboriginal reserves had access to these resources. Aboriginal people in South Australia had the

right to take wildfowl eggs until the National Parks and Wildlife Act,1972. Under the Fauna Conservation

Act, 1964, that it replaced, Aboriginal people had the right to hunt out of season, on crown land and

private property. In the latter case, hunting was allowed only if the landowner gave permission. With the

1972 Acf, no consideration was given to Aboriginal land use. Most Ngarrindjeri people I have spoken to

clearly consider that they have the right to take a few swan eggs, as long as at least one egg per nest is left

untouched. Aboriginal people say that swans will generally only rear one chick. They therefore think it is
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reasonable to leave only a single egg to become an adult. In the Lower Murray region, informants state that

there are generally four eggs in each clutch. 14

8.4.4 The Contemporary Importance of Hunting

The hunting ofrabbits and ducks, and the collecting ofswan eggs, seasonally adds to the food supply of

many Aboriginal households in the Lower Murray. Nevertheless, in determining the importance of

foraging activities to the contemporary community, it is wrong to assume that it is simply a food producing

activity in response to economic needs. Although foraging is recreational, it is also, to many Aboriginal

people, an expression oftheir local identity. Hunting and gathering practices have important cultural

values, not only 'proving' Aboriginal abilities in obtaining a living from the land, but demonstrating that

people have an aftrnity with and knowledge of the Lower Murray landscape, however altered it may be by

non-Aboriginal activities.

The cultural importance of hunting is particularly evident in the case of rabbit shooting. One of the

advantages of this particular type of hunting is that it is a group activity. The use of a vehicle enables free

discussion amongst the hunting party. Discussions begin concerning the location ofparticular geographical

features, such as water tanks, ruins, old wells, trees, tracks and fences. The narrative put forth often

touches upon past events associated with the scrub and the connecting farmland. Stories feature past

residents of Point Mcleay, as well as drawing upon the psychic realm of ghosts and sot"erers.l5 Although

to a lesser extent this occurs during duck shooting and swan egging, the high level ofinteraction among

the hunters is not possible when stalking or ambushing. Sometimes the most in-depth look at the land

comes when the group, or a part of it, later reflects upon the hunting trip. Contemporary hunting reinforces

an Aboriginal view of the landscape. The hunting areas that Aboriginal people in the Lower Murray use

today are topographically and culturally important sites in their view of the landscape. Aboriginal

participants in shooting parties and slvan egging expeditions not only forage for food, they also interpret

and experience their landscape. However, as I discuss later (Section 8.6.5), Aboriginal land use is often in

conflict with local non-Aboriginal use of the landscape.
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8.5 Artefact Manufacture and Art in the Lower Murray Today

Contemporary Aboriginal people in the Lower Murray consider that the knowledge of how to make 'old

time' artefacts, and of where in the landscape to obtain the necessary raw materials, help to reinforce their

Ngarrindjeri identity. After a long period, when Aboriginal wood carving and art practices had largely

vanished from the Lower Murray, these traditions are now being revitalised. Some 'old time' artefacts are

made for Aboriginal use as home decorations (Section 7 .2.2). More'authentic' looking pieces are often

sold to non-Aboriginal people and museums. In both cases, the objects are essentially statements of the

artist's connections with the pre-European past. Artefacts, such as baskets and mats, were utility articles in

the pre-European period. Nevertheless, in the present they have the added status oficons, particularly for

Aboriginal people. The interest in and consumption of Aboriginal culture by such non-Aboriginal agencies

as contemporary art and artefact collectors, museums, and education departments, help to increase the

significance ofthese hunting and gathering symbols.

Lower Murray artists and crafts people have had a monopoly on the local Aboriginal market of Adelaide

for many years (Hemming & Clarke, 1991, pp.l2-14). Aboriginal people, such as Paul Kropinyeri and

Bluey Roberts, have specialised in carving. Paul Kropinyeri has made a number of bark spear-deflecting

shields, and the South Australian Museum has acquired several of these16. He has also made a bark

cuno".17 Bluey Roberts carves emu eggs and boomerangs. He has developed a unique style, often

incorporating elements from both the West Coast side of his family, such as emus or goannas, and the

Lower Murray side, usually a 'pondi' (Murray cod).18 In terms of accurately reproducing the old style

rveapons from the Lower Muray, Lindsay Wilson has had the most success (Fig.8.5, 8.6). As with Paul

Kropinyeri, Lindsay Wilson uses museum collections as a source of information. Nevertheless, he is able to

draw upon his own memories of early boomerang and club-types.19 In the 1930s, Lindsay Wilson assisted

Clarence Long in making clubs. There is a small market in making realistic representations of pre-

European-type hunting and fighting implements.

Some artists gain a close relationship to the landscape, not through making pre-European style objects, but

by producing images in Western style art media. For example, Harvey Karpany produces water colour

paintings and ink drawings that focus on various spirits and their associated environments.20 Many
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Aboriginal people find that his work has a supernatural quality, being 'like gupas' (or ghosts). Jack Stengle

concentrates on acrylic paintings on board. He has tended to use Lower Murray mythology as a source of

subjects (Fig.S.7).21 Prints and acrylic paintings by Ian Abdulla feature uniquely Aboriginal experiences

from the Riverland during the 1950s and 1960s (Section 7.4.Ð.22 Senior Aboriginal people in the Lower

Murray community have played a major role as sources of the cultural and social data depicted in the work

of these artists. Another painter, Donny Smith, uses a more pan-Australian-type landscape style for his

work, tending to put Central Australian scenes on objects such as boomerangs and tobacco tins.23

Although Bluey Roberts started as a can/er, during the last five years he has also produced some significant

two dimensional imagery. Some of these are in northern Australian x-ray style. One such example is a

kangaroo Bluey Robefs painted in the Adelaide Zoo, on the wall of an enclosure in the children's section.

Bluey Roberts claims that its spirit will prevent another slaughter of the animals there, as happened in the

mid-1980s when youths rampaged through the zoo one night. The snake, emu and human spirit figures on

the pavement in front of the Tandanya National Aboriginal Culture Institute, are perhaps his best known

art pieces. He has also successfully tried dot paintings on canvas and board, featuring a variety of

subjects.24 Although he borrows art styles from Arnhem Land and Central Australia, he is using them in

his own unique way. Kerry Giles is another artist who experiments with different types of art media, such

as ceramics, silk screen printing, and canvas painting.25 She generally uses contemporary themes, such as

'Aboriginal Deaths in Custody' issues, to inspire her artwork (Fig.8.8).

The distinctive Lower Murray practice of making baskets and mats from the spiny sedge (Cyperus

qrmnocaulos), using a coiled bundle technique, has persisted until the present. This is primarily due to the

household use of these items by non-Aboriginal people. The local market for these artefacts was strong

early this century when similar Third lVorld goods from India and Indonesia were not widely available.26

The Point Mcleay Mission supported the basket-making tradition, by placing it on the school curriculum

in 1904 (Jenkin, 1979,p.227). Up until 1951, tourists on paddle steamers came across the lake to visit the

Mission. Here they bought souvenirs, such as baskets and mats.27 Basket and mat makers also sold their

product to local non-Aboriginal people. Due to the small but steady craft market, this aspect of the pre-

European-type material culture has survived intact to the present. Today, the main Aboriginal people

making mats and baskets are Ellen Trevorror,v, Yvonne Koolmatrie, Glenda Rigney, Rosiland Karpany and

335





Millie Rankine (Fig.8.9).28 they favour particular areas for collecting the sedges. At Point Mcleay, the

flats around the sandhills of Teringie are major sites.

The making of flower ornaments from feathers of the 'nuri' (pelican) is another distinctive Lower Murray

craft, although derived from Victoria (Section 7 .2.2). Women chiefly make these, for selling to local

farmers and town dlvellers, Today, the National Parks and Wildlife Service will give permission to kill a

pelican for its feathers. Nevertheless, this is only in order to keep the tradition going. Legally, the finished

artefacts can not be sold (Wilson et al, 1992, pp.9l-92). Aboriginal people occasionally use feathers from a

'pelican found dead, perhaps killed by the power lines. Alternatively, some people make their flowers from

the feathers of bantams and other birds. Birds have featured much in Lower Murray, both in my'thology

(Section 3.2. &.3.3.1) and as source of food (Section 4.2.6), and the black swan emblem has been adopted

by Aboriginal people in the Lower Murray as the Ngarrindjeri emblem (Fig.8.10, 8.11).

As with other regions of Australia, the sale of artefacts greatly supplements the income of many extended

Aboriginal families. Aboriginal people often earn money by simply demonstrating their unique craft and

art styles to school children and special interest groups (Fig.8.12). Most of the southern Aboriginal

artefact-makers and artists have at one time or another been associated with exhibitions and workshops

organised by the South Australian Museum and Tandanya. In the case of the craft people, the knowledge of

where to find the raw material in the landscape and the possession ofthe appropriate 'traditional' artefact

making skills, is an integral part of their Lower Murray culture.

8.6 Aboriginal Involvement in Land Management

Aboriginal people increasingly find opportunities to have an impact in the management of Crown land

throughout the state. Most Aboriginal people consider this justified as a form of compensation for 'having

our lands taken away by White people'. Senior Aboriginal public servants refer to Aboriginal land rights

issues and the recognition of the value of Aboriginal culture as 'the cause'. With the Commonwealth

Government's growing interest in Aboriginal 'reconciliation' with European colonisation, Aboriginal

voices will be increasingly heard in most levels of land and marine resource management. The Mabo

decision handed down by the High Court of Australia is consistent with this, even though at present most
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Heritage Branch of the Department of State Aboriginal Affairs.32 In theory, regional meetings of the

Aboriginal Heritage Committees discuss sites proposed for a listing in the Aboriginal Sites Register. In

practice, sites are often placed on the Register without direct Aboriginal input. The sites are investigated by

Branch ofücers, consultants and Museum offrcers. A site is defined as a location important to Aboriginal

history or archaeology. Even sites ofcontemporary significance to Aboriginal people have some degree of

protection. Significant Aboriginal objects are also protected by the Aboriginal Heritaee Act.

The administration ofthe Aboriginal heritage legislation provides an interesting case study ofdeliberate

efforts to rebuild (and reshape) cultural roots. For instance, the Aboriginal people who have gained

recognition as the 'elders' with rights over Aboriginal heritage matters in the Adelaide region have done so

by describing themselves as Kaurna ('Adelaide tribe'). These people are almost exclusively of a Point

Pearce background. However, through my family history research it is clear that many Lower Murray

people would have equal, if not greater, claim to be descendants of the original inhabitants of Adelaide.3 3

To some extent, this situation is explained by the recent predominance of people from Point Pearce in the

urban situation (Section 7.4.1). About fifteen years ago, when the general public started to become more

aware of the Aboriginal origins of the state capital, certain individuals already firmly entrenched in

Aboriginal organisations based in Adelaide, put themselves forth as 'Kaurna' people. This takeover of

identity and the landscape may be compared with the early movement of Aboriginal people from the Lower

Murray into Adelaide soon after European settlement (Section 3.3.1). In both cases, a reinvention of

tradition has taken place. In the latter, Tindale's tribal maps ìilere a key factor in the building of the new

identity (Section 2.3). The Aboriginal people with control over the heritage of the Adelaide region are

widely consulted when new developments are proposed, and are occasionally employed as consultants for

particular projects. The Tjilbruki sites are important as evidence that there are 'Dreaming' sites in the

region (Section 3.3.1). Aboriginal heritage issues will grow as tourism increases, thus providing local

Aboriginal people with more of a say in the state's development, albeit with increased tension within the

Aboriginal population over rights.

In the Lower Murray region, the local Aboriginal Heritage Committee, as defined under the Act, is also

playing an active role invarious developments proposed in its northern areas, around Granite Island and

Hindmarsh Island. The Committee is also actively negotiating with the South Australian Museum on the
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hunting there occasionally. Another example was provided with public debate whether to allow off-road

vehicles access to the Younghusband Peninsula. The environmentalists r,vere set hard against vehicular use

ofthe area due to the fragile nature ofthe sand dunes. Nevertheless, a senior Aboriginal person, whose

'tribal land' (descent group territory) was the peninsula, entered the argument on behaH of the fishermen

and cockle-collectors who needed full access to the foreshore. The Aboriginal person claimed that the

Coorong was open to use for anyone.

In the Lower Muray today, many older Aboriginal people recognise that in spite of poor social conditions,

some aspects of their own early restricted lifestyle were, in hindsight, desirable. The eating of wild foods,

in particular, was considered by them to have made their people 'feel stronger' than they do nor,v. Indeed,

many elderly Aboriginal people have expressed great sorrow that the land they knew in their youth no

longer exists. These people talk of the modern landscape as being 'sick'. Many of the Aboriginal medicine

and food plants and animals are no longer found, primarily due to European agricultural activity. In 1992

and 1993, senior Aboriginal representatives of the Lower Murray region were involved in talks with

authorities over redirecting some of the South East drainage scheme water to help flush out the Coorong

(Section 6.1 .4.2). In general, Aboriginal people are keen to return the fish and mussels to this waterway,

not just to 'bring it back to life', but also to help stimulate a local fishing industry in which they might

participate.

Contemporary Aboriginal people have a view of the 'wild' parts of the landscape as having important

functional and potential economic uses to them. They see no problem with National Parks as long as they

have access to their resources. In recent years, some degree of use of the parks and the shooting of

protected species has been allowed by local park and wildlife protection authorities. Nevertheless, the

constant monitoring demanded by these activities, such as the individual permits required to shoot a

certain number of animals, means that much will still occur outside the law. Aboriginal people prefer to

keep their activities in a sphere out ofdirect non-Aboriginal interference. For this reason, Aboriginal

people in the Lower Murray often appear to outsiders unnecessarily secretive about their expeditions,

particularly towards local non-Aboriginal people. The use of the landscape by non-Aboriginal people is

generally not complementary to contemporary Aboriginal hunting and gathering practices.36
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End Notes

I Rix (1978, pp.l-7) discusses attempts by European settlers to introduce northern hemisphere animal

species into South Australia.
2 For an account of the toolache wallaby see Robinson & Young (1983), Strahan (1983,p.234) & Aitken

(1983, p.127). This term, variously recorded as toolach, toolicher, toolatchee & dulachie, possibly

originated from the Yaraldi language (Dixon et al, 1992, pp.48,79).

3 Wombats (Vombatus ursinus) became locally extinct in the Lake Albert to Lake Alexandrina area by
the late 19th century (McCourt & Mincham, 1987, p.10). Aboriginal informants suspect that the

mallee fowl (native pheasant, Leipoa ocellata) disappeared here when Narrung Station was divided

during the early years of this century.

4 Alcock & Symon (1977) give lists of Coorong plant species. Plant origins given by Jessop & Toelken
(1e86).

5 Photographs in the Ramsay-Smith collection, AA6, Anthropology Archives, S.A. Museum.

6 In at least some parts of the Lolver Murray region, the effect of rabbits browsing upon the vegetation

was felt much earlier than the 1870s. By 1841, Richard Penney had already stocked rabbits on some

of the islands in Encounter Bay (Whitelock, 1985, p.65).

7 There are many references to Coorong summer trips in Taplin's Journals (15 &,29 January 1862, 16

February 1862, l5 January 1863, 28 December 1864 - 3 January 1865). A more recent account is

provided by Killington (1973, Appendix 4.I-2). Other families camped at a spot along the Goolwa

Channel during the summer vacation up until the 1950s (F. Tuckwell, pers com.).

8 According to Aboriginal informants, Jacob Harris had territorial links to the southern Coorong and the

South East of South Australia. This is supported by the Aboriginal Genealogies done by N.B. Tindale
(Anthropology Archives, S.A. Museum), which gives his father's 'tribal' group as Potaruwutji from
the Bordertown region of the South East, and his mother's as Tanganekald from the Coorong.

9 The Aboriginal names 'pyberry' and 'tukari' are commonly used by non-Aboriginal fishermen (Scott et

al, 1980, p.71). The latter is derived from the Lower Murray term, 'thukeri'. A version of the

Ngurunderi story, told in schools, explains how this fish became bony. In the main body of the

Ngurunderi mythology, 'thukeri' is the fish that young women are forbidden to eat (Berndt,I940a,
p.r73).

l0 Aboriginal people in southern Australia, before the arrival of Europeans, probably did not use the fish-
hook and line (Section 4.2.8).

11 Blue-tongue lizards are 'kalta' in 'West Coast lingo'. The Lower Murray term for them is 'manthari'

(Appendix 10.2).

12 The deer originally escaped several years ago from a stud near Narrung. The stud has recently been

closed, and the remaining stock removed.

13 Resister, 2 November [year not recorded] (Cutting Book, Anthropology Archives, S.A. Museum).

14 Beruldsen (1980, p.161) claims that the general number of eggs in one clutch is between four and

seven, although over ten has been recorded. He says that breeding time is dependant upon water level.

15 For an explanation of 'gupa' and 'kuratji yarns', see Section 3.2.3.3.2 &.7.3.2.2). Such pre-European-

type spirits, as distinct from the ghosts ofknown people, are often associated with old areas of
vegetation, such as Block K.

16 S.A. Museum bark shields - A65243-5, A6903I-2, 469399.

17 A small bark canoe, made by Paul Kropinyeri, was on display in Tandanya, Adelaide, dring 1992.

According to the maker, it was originally intended to be a larger canoe, but the bark split during
manufacture. The canoe was acquired by the National Maritime Museum (Signals, no.22, Autumn
1993, p.l2).

18 Hemming & Clarke (1991, p.14) includes a photograph of an emu egg carved by Roberts.

19 S.A. Museum boomerangs - 469555-6, 469568-9, 469606-8; clubs - A69299, 469554,469557-8,
A69570. The Education Department has acquired examples of Wilson's work to use for teaching

demonstrations.
20 S.A.Museuminkdrawings-A65247-9.Aninkdralving,'TheFisherman',ispublishedbyHemming

& Clarke (1991, p.1a).

21 S.A. Museum acrylic paintings - 465393-6. Stengle has a painting, 'Ancestral Beings at Big Hill', in
the Tandanya Calendar (August 1990). Another painting, 'The Fisherman', also appeared in the

Tandanya Calendar (January 1991).
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9 The Cultural Geography of the Lower Murray

In this thesis, I have adopted a combination of scientific and humanistic approaches to the study of the

relationships between a cultural group and the landscape. As with Sauer's studies of Central American and

northern Atlantic landscapes, I have relied upon the development ofhistorical understanding. This helps

explain the interaction of a fast changing human population with an equally rapidly transforming

landscape. In the contemporary ethnographic sections of this thesis (Section2.4, Chapter 7 & 8) an

insider's impression ofcultural interaction with the landscape is provided. I depart from the Sauerian

model by not treating the present landscape, and its occupants' relationship with it, as resulting from a

simple succession of cultural landscapes, with each stage linked to a particular culture. Rather, by using

techniques borrowed from anthropology and sociology, I demonstrate that the Aboriginal relationship to

land is the product of a more complex interaction between several co-existing cultural groups. I will now

briefly outline my findings.

9.1 The Lower Murray as a Valid Cultural Region

In the pre-European period, the basin of the Murray River was one of the most densely populated regions in

Australia (Section 2.1.3). The material culture formerly possessed by the inhabitants of the riverine and

contiguous coastal areas indicates a high level ofcultural adaptation towards aquatic environments

(Chapter 4). The Lower Muruay landscape in pre-European Australia was actively modified by Aboriginal

hunters and gatherers through their manipulation ofthe local vegetation by burning practices (Section

4.2.14.1). Here too, constructions of earth, stone and wood could help manage water flow and fish stock

(Section 4.2.8). The degree to which people of the Lower Murray cultural region specialised in hunting and

gathering in this local environment helped restrict their distribution to the river and adjacent coastline. The

diffirsion of language (Section 2.3.I.I), customs and mythological beliefs (Section 3.2) gives further

evidence of the distinctiveness of the Lower Murray as a cultural region. Aboriginal people in the Lower

Murray region apparently feared their neighbours as different and looked upon them as being not human

(Section 2.3.L5 &.3.2.3.3.2). The distribution across the landscape of the Aboriginal population was not

random. Aboriginal people in the Lower Murray, probably in common with most groups living in
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temperate Australia, had relatively restricted hunting and gathering territories (Section 2.3 .1.5). To some

extent, cultural and ecological boundaries coincided in the Lower Murray.

I have strongly argued against the 'tribe' model of Tindale and Birdsell (Section 2.3.1.3), which claimed

that 'tribal' groups were the basic population unit that interacted with the physical environment. Social

anthropologists have seriously questionedthe'tribal' maps ofpre-1836 Aboriginal society drawnby

Tindale (I97 4). The problem with many of the constructed 'tribes' he mapped is that close inspection of the

earliest ethnographic sources reveals that these theoretical groups were not recognised then by the

Aboriginal people themselves (Section 2.3.I.3).I have demonstrated that this is also true of the Lower

Murray region. Here, some of the 'tribes' described by Tindale, such as the Yaraldi and Tanganekald, were

really only language groups with little territorial relevance. Other Lower Murray 'tribes', such as the

Ramindjeri, were small local descent groups. In my thesis, I have dealt with territorial behaviour in the

context oflocal descent groups and cultural blocs. I do not consider that the 'tribe', as Tindale

conceptualised it, adequately describes Aboriginal territorial behaviour when applied to the Lower Murray

situation. Given that Tindale's model was largely based upon his field work in the Lower Murray, I feel

that my findings should encourage a complete re-examination of Tindale's 'tribe' notion across Australia.

The evidence cited throughout this thesis overwhelmingly suggests that, at least since just prior to

European settlement, the Lower Murray people have maintained a high level of cultural distinctiveness

from neighbouring groups, Although the Aboriginal community living in the Lower Murray before

European settlement was characterised by a lack of socio-political cohesion beyond the local descent gtoup

(Section 2.3 .I),I have been able to determine that a common broad culture eústed. This finding supports

Peterson's model of the importance of river basins in determining Aboriginal cultural boundaries (Section

2.3.I.4).I consider that cultural regions are defined as areas occupied by communities that are influenced

by the pattern ofthe landscape and its resources.

I have demonstrated that after European settlement in the region, a shared history has enabled the

Aboriginal community in the Lower Murray to more sharply define themselves with respect to outsiders

(Section 2.4.4). The origins of 'Ngarindjeri' identity are found in the investigation of AboriginaUnon-

Aboriginal interaction. I argue that this new identity, based on the former cohesiveness ofthe broad
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trees, rock art, and artefact assemblages. In both cultural and physical contexts, Aboriginal people left their

mark upon the landscape. Preliterate cultures consider that they have a role in creating their physical

environment.

In spite of evidence for the active management of resources by Aboriginal people in the pre-European

period, there was little recognition of this by European colonisers (Section 4. 1. 1). Historical sources

generally ignore the contribution of Aboriginal geographic knowledge during the establishment phase of

European occupation (Chapter 5). The European history of Australia in general writes offthe positive roles

of Aboriginal people. The processes of European colonisation in Australia gave primacy in its official

records to its own conquering and modification of the environment. In most historical texts, even the

sealers, who were among the colony's first European explorers, are hardly mentioned. Explorers were

generally considered to be men on government funded expeditions, not people who acted largely on their

own. Until very recently, many scholars have assumed that Europeans in Australia occupied a 'wild'

landscape (Section 4.1.1). I argue that the processes ofEuropean colonisation in southern South Australia

can not be understood solely from an examination of the non-Aboriginal forces involved. However, most

historians have attempted to do just this. The role of Aboriginal culture lvas significant in shaping

European responses to the environment. This is a poorly acknowledged fact in Australian history.

9.2.1 Social Change and the Landscape

Scholars working in the field of Aboriginal studies in southern South Australia have not succeeded well in

linking the past with the present (Section 3.3). For example, Tindale used 20th century informants in

reconstructing the pre-European world, and yet failed to consider that the social milieu of the contemporary

Aboriginal community flavoured their knowledge of the past. Due to the lack of an anthropological and

historical model to interpret cultural change, Tindale's work in my view overstresses the dichotomy of

traditional versus non-traditional cultural activity. Effectively, this approach distorts the past, making the

present Aboriginal communities seem more separated from their pre-European origins than they actually

are. My examination of the changing nature of myth (Section 3.3), continuously moulded by experience

and socio-political situations, demonstrates that early ethnographers were unable to collect single 'real' or
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Particularly in an urban setting, Aboriginal ethnicity can to some degree be a matter of choice. However,

here the spatial positioning of the individual within the landscape is important. This is apparent in the

issue of who is Aboriginal (Section 2.4.2). For instance, Aboriginal people who dwell in Adelaide have a

chance to pass either as a 'white Australian', if light skinned, or if not then as a member of another non-

Aboriginal group. On the other hand, some people of Aboriginal descent living in Adelaide choose to

highlight their indigenous ancestry. This can be by becoming involved in 'Aboriginal' events, visiting

places like Point Mcleay, speaking broken English with some Aboriginal 'lingo', mixing with 'lations' [=

'relatives'1, and wearing black clothing with 'Nunga colours' emblazoned upon it (Section 2.4 &.7 .4).

However, by their own admission, Aboriginal people actually living in the Lower Murray generally cannot

escape their Aboriginality.

In the city, where there is much cultural diversity, there is some choice in the degree of participation in

subcultural activities labelled as 'Aboriginal' (Section 2.4).In Adelaide, some individuals have been able to

drift in and out of the Aboriginal ethnic group. The children of some people who deny their Aboriginality

are now increasingly rediscovering their indigenous background. This contrasts with the rural region,

where the white and black social categories have been regarded as less permeable. Here, the local

Aboriginal and non-Aboriginal groups have a stronger role in determining whether an individual is

Aboriginal (Section 2.4.2). Therefore, I argue that in the country regions, Aboriginal people are better

described as an ethnic group. In the city, the Aboriginal population is still able to function as an ethnic

group, although here its social boundaries are much more difirse, with some participants being essentially

members of a subculture.

The city is a context where cultural identity is more easily negotiated. For instance, Godfrey (1988, pp.34-

36) notes that subcultures proliferate in the urban environment, such as American cities. This is borne out

by my fieldwork with Aboriginal people in Adelaide and the Lower Murray (Section 2.4 &.7.4).There

exists a fear among many Aboriginal people that when they have moved into the city they will be treated as

'having gone white' by their relatives (Section 7.4.1). Nonetheless, some Aboriginal people who move into

Adelaide wish to lose their Aboriginality. Others, who could quite easily hide their Aboriginal origins,

keenly embrace it. The city is culturally a far more pluralistic entity than the rural regions that surround it.

As demonstrated by Wundersitz (1979a&b), non-Aboriginal people who live in areas away from large
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resident Aboriginal populations tend to be less overtly racist. The models of ethnicity and subculture help

explain the diverging views of a landscape that can occur within a single national culture, such as

Australia. They provide a theoretical position contrary to notions of total cultural assimilation.

The contemporary Aboriginal population in southern South Australia is primarily a construct of pre-

European culture, including a strong residual distinctiveness in its relationship wrth place and landscape

(Section 7 .2,'7 .3,8.2, &,8.4), but heavily modified through Aboriginal interaction with a variety of non-

Aboriginal hegemonic forces. The ongoing spatial association of Aboriginal people with old mission

settlements and town fringecamps is compelling evidence of this (Section7.3 & 7.4). Through their

perceptions oftheir own cultural landscape and place-identity, Aboriginal people can reflect upon their

status in Australian culture. The sense of the impropriety of European colonisation in Australia is keenly

felt by the majority of them, although most Aboriginal people know little of the historical details. As shown

by Killington (1971,p.62), to many Aboriginal people, Captain Cook, the discoverer of Australia, was a

criminal. Their existence on the fringe of mainstream Australian society is to them a constant reminder

that the making of the Australian nation largely destroyed their original culture.

Although the Aboriginal population of southern South Australia, the 'Nungas', essentially exists today as a

subunit of broader Australia, it has retained and developed many characteristics that make it stand apart

from non-Aboriginal cultural forms. For instance, among the traits of the contemporary southern

Aboriginal population, there is a distinctive Aboriginal lifestyle, a language of mixed Aboriginal and

English vocabulary and grammatical structure, beliefs in spirits and sorcerers, a continuation of certain

forms of pre-European Aboriginal kinship, pre-European Aboriginal beliefs and practices, and some

knowledge of early hunting and gathering practices. In the Lower Murray, all these characteristics help

mould a distinct perception of the cultural landscape which is reflected in the Aboriginal concept of 'being

Nganindjeri'. The sense of belonging that Aboriginal people feel with the past is constantþ being explored

through their participation in various cultural activities, such as art, literature, family history research, and

museum displays (Section 8.5). Contemporary Aboriginal people possess a distinct culture, albeit a

changing one.
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Modern Aboriginal communities in southern South Australia possess aspects of internal differentiation that

developed from a blend ofpre-European and post-European elements. For instance, modern 'lingos'

derived from Aboriginal languages spoken before European settlement, are consciously used by Aboriginal

people today as important regional identifiers (Section 2.4.4.3). There are presently several Aboriginal

community initiatives to 'save' these languages through Aboriginal-controlled recording and teaching

prograrnmes. Settlements established by missionary organisations also function in the construction of

modern regional identities. In spite of the poor social conditions at Point Mcleay, particularly in the past,

most Aboriginal people connected to the Lower Murray region consider the former mission station to be

'home'. Because of this, Point Mcleay as a symbolic place for all Ngarrindjeri people transcends its

economic importance for the Aboriginal families who still prefer to live there (Chapter 7).

A false impression that the Aboriginal population is losing its identity results from considering Aboriginal

communities across Australia only in terms of their degree of assimilation to European-type culture.

Aboriginal people in the Lower Murray today, to varying degrees, typically define themselves as

'Aboriginal' or 'Nungas' in opposition to the broader Australian culture (Section 2.4), and as

'Ngarrindjeri' within the broader 'Nunga' category. Nevertheless, economically the Aboriginal population

is very much dependent upon state and federal governments, although this is masked in various ways

(Section 7.1). This is a situation which could be termed welfare colonialism, following Beckett (1987). I

have argued that the broader Australian society continues to perceive the place ofAboriginal people in the

landscape as being marginal, and therefore as needing assistance.2 To some extent, the actions of

Aboriginal people reinforce this in order to retain welfare funding. In many contexts, contemporary

Aboriginal people in southern South Australia experience themselves in terms prescribed by the dominant

Australian culture. Negative views of Aboriginality absorbed by Aboriginal people result in what they

define as 'shame' (Appendix 10.2). In Australia, the Aboriginal population is simultaneously trying to

achieve self-determination status as an ethnic group, while maintaining the welfare safety net.

Past and present distributions of Aboriginal people reflect their status as requiring high levels of welfare.

The dominance over the physical and economic landscape achieved by non-Aboriginal Australians

essentially encapsulates the Aboriginal population. While offering some protection to Aboriginal people, it

is at the same time making the continual dependency of the Aboriginal population upon welfare a certainty
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The impofance of Point Mcleay and the associated Aboriginal reserves at the core of modern Ngarrindjeri

society are only fully appreciated with a consideration of the historical development of Aboriginal affairs in

the extended region.

9.3.2 The Future in the Lower Murray

The Aboriginal community of the Lower Murray has experienced much cultural change since European

arrival at the turn of the lSth century. Today, this community wants more change. Aboriginal people

express their future goals as being the attainment of full employment, and the possession of total control

over their destiny. This desire is presently widely felt by other indigenous groups in the world, such as

Amerindians, Maoris and Africans (Section 2.4.5).In the Lower Murray, there is a strong desire by

Aboriginal people to redefine their landscape in order to remove their marginality. Aboriginal people say

they need more land and a restructured funding program. Land today represents the basis of funding from

various government bodies. At present, there is not enough farming land of good quality available in the

Lower Muray to employ more than a few workers in Aboriginal-run agricultural projects (Section 7.2.3).

Point Mcleay is based in an agricultural area not favoured for intensive farming.

Although the Point Mcleay area is not agriculturally rich, the land does have other values to the

Aboriginal inhabitants. The Aboriginal style of land management enables recreational activities, such as

camping and hunting, to take place without the possibility of interference from non-Aboriginal people

(Section 8.4.4). The landscape, to present day Aboriginal people, is a source ofinspiration and raw

materials for various cultural activities, such as artefact manufacture, painting and sculpture (Section 8.5).

There is strong interest among Aboriginal residents in the Lower Murray, as elsewhere in Australia, in

tourism. The Lakes district of the Lower Murray is presently on the frontier of tourist development,

spreading from the Adelaide side through towns such as Victor Harbor and Goolwa. There is a growing

appreciation among Aboriginal people of the value, in economic and cultural terms, of their own heritage.

A group of Lower Murray people already operates a cultural museum and conference complex in the region

(Section 8.6). The success of this venture has stimulated Aboriginal interest in developing similar projects

elsewhere in the Lower Murray.
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Land has other values to Aboriginal people too. For instance, Aboriginal families have strong emotional

attachments to land they are associated with. This includes the places of former farming settlements,

fringecamps and house sites throughout the Lower Murray. The past life experience of the Aboriginal

people makes parts of the landscape emotionally very important to them. Without Point Mcleay - which

they call Raukkan - the Aboriginal community of the Lower Murray would suffer from placelessness

(Section 7 .3). The place and its cultural landscape is considered by many as central to future maintenance

and construction of Aboriginal identity. The concept of 'Ngarrindjeri' could not have developed without the

close historical association of place with the Aboriginal community of the Lower Murray. The land is

humanised by the people that live upon it.

9.4 Role of Cultural Geography

Alter Sauer's domination of cultural geography from the 1920s to the 1960s, there was a long quiet period

for the subdiscipline. This ended with the new cultural geography ofthe 1980s, described by Rowntree

(1988) and Anderson and Gale (1992, pp.1-12). Cultural geography became more theory-oriented than

formerly, although it still adhered to its inherent eclecticism. The understanding of spatial relationships

and humar/environment interaction unite geography, and are its very reason for being. Nevertheless, I

argue that geography has greatly benefited from its overlap with other disciplines.

There is still a large gulf between human geography and mainstream anthropology. Human geography is a

discipline concerned with spatial distribution of human entities; while anthropology studies culture and

society. Ellen (1988, p.230) remarks that human geography in a sense has the narrower focus as it is

restricted to one aspect of human beha'viour, while anthropology has an aim of the total and integrating

study of humankind. Perhaps because of this difference, anthropology seems to be more theory driven,

whereas human cultural geography has taken a more empirical approach to defining its subject matter.

Both anthropology and human geography have gone through periods of having their legitimacy challenged

(Ellen, 1988, p.231). For anthropology, this was on the basis that its study of the 'primitive' builds upon

outdated colonial precepts (Clifford, 1988). In the case ofhuman geography, this was because its subject

matter had diversified so much that it was in danger of collapsing from the weight of its eclectic

methodology. Nevertheless, both disciplines have survived well into the present. To a similar extent,

358



sociology is also separated from human geography. This thesis aims to fill some of the gaps in the way

geographers have looked at suppressed social groups.

Geography is seen by many to be a 'science of synthesis' (Holt-Jensen, 1980, p.4). For some geographers,

the inherent eclecticism is a point in favour of the discipline. For instance, Murphey claims 'lVe must not

merely gather and arrange data or write description; we must continually ask why? In this endeavor,

multiple methods and multiple ideas are relevant and necessary for fruitful results (1982,p.7).' As Baker

(1989, pp.98,397) suggests, human geography is well placed to cover a number ofintellectual gaps left by

the rigid demarcation of some other disciplines in the humanities. It can only do this by maintaining a

readiness to import ideas from other disciplines.

With the aim of synthesis, clearly there will always be diversity in approaches used in human geography. I

argue that rather than making the discipline 'illegitimate', the open mindedness of geographers for the

importation of new approaches is a clear advantage. The more recent phenomenological and humanistic

trends in human geography are allowing the insights of individuals from the very cultural groups being

studied to be taken more into consideration. In taking a position between an insider and an outsider, I have

produced an account of Aboriginal relationships to the landscape that would not have resulted from either

approach alone. My views therefore differ somewhat from both other scholars and the Aboriginal people

themselves. By doing this, I have demonstrated that the subdiscipline of cultural geography lends itself well

to importation of new ideas and models. As long as it retains the themes of cultural landscape, region,

ecology, diftrsion, and sense of place, cultural geography will continue to provide a useful theoretical

framework in studying relationships between culture and landscape.
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End Notes

1 The concept of 'wilderness' is hsavily influenced by culture. Jones (1985, pp.204-207) documents an

Aboriginal point of view of the world from an Arnhem Land perspective. When an Anbarra man,

Frank Gurrmanamana, visited Canberra he found the 'disorder' there alarming. To him, the capital
city of Australia was a 'wilderness'.

2 This phenomenon is not unique. It is a characteristic of governments world-wide to structure their
budgets around concepts ofnational identities. For instance, the English persistently regard

themselves as a rural-based society, despite all evidence to the contrary (Youngs, 1985, pp.145,163).

This is largely supported through the British media. The results are rather generous government

subsidies to the farming sector.
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1839

1839

1840

l84t

Overlanders find route to Adelaide
from the South East.

Establishment of the 'Native

Location' in the Adelaide
Parklands.

Land sales to Europeans in the

Encounter Bay region increase.

The river port of Goolwa, near the

Murray Mouth, was suweyed.

The sale of alcohol to Aboriginal
people is prohibited.

Maria massacre - European shipwreck
survivors slaughtered by Aboriginal
people along the Coorong.

Penney and Wark treat Aboriginal
people for smallpox & venereal disease

at Encounter Bay.

Surveying of the Lower Murray starts,

but the southern areas were not done

until much later.

Encounter Bay Bob receives a land
grant in the Onkaparinga River region,

but this was taken away due to counter

claims by European settlers.

An Aboriginal school was set up at

Victor Harbor by the German
missionary, H.A.E. Meyer, which
lasted until about 1846.

COLONIAL INCORPORATION PHASE

Aboriginal people in the Lower
Murray have more direct contact
with Europeans.

First Aboriginal mission in South

Australia set up.

The local territories of many

Aboriginal groups in the Encounter
Bay area were now on private land.

European settlement encroaches

upon the Lower Murray region from
the west.

Aboriginal people more actively
discriminated against.

Reprisal raids by troopers.

Killings had a major effect on
government policy towards the
Abori ginal inhabitants.

Aboriginal population in decline.

Although Aboriginal resewes were

initially set aside, these were

soon sold offto settlers. Aboriginal
land use was not fully recognised.

Land grants to Aboriginal people

not successful under the Colony's
land policies.

Some Aboriginal people in the Lower
Murray taught to read and write.
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1868

1874

1879

1881

1886

1892

1898

1899

The Point Pearce Mission on
Yorke Peninsula established.

Commissioner of Crown Lands takes

on the role of Aboriginal Protector.

Publication of the 'Narrinyeri' by
Taplin.

Publication of 'Folklore, Manners,
Customs ...' by Taplin.

Death of Taplin.

First irrigation scheme on the Lower
Murray commenced near Wellington.

Opening of the river bridge at Murray
Bridge for rail trafñc.

Aboriginal affairs placed in control
of the Minister of Education and

Agriculture.

Koonibba Mission founded on the West

Coast of South Australia.

Another focus for missionaries
in southern South Australia. Some

Lower Murray people go there.

Aboriginal problem considered to
be insignificant due to the
probable eventual' extinction' of
all Aboriginal people.

Start of a ne\,v wave of scholarly
attention upon Lower Murray
people.

Aboriginal people of this period

seen as cultural relics.

Administration of Point Mcleay
taken over by Fred Taplin.

Fertile flood plains denied to
Aboriginal use.

Increasing stock movement between

Adelaide & the South East through the
Murray Bridge area - north end of the
Lower Murray dominated by agriculture.

Aboriginal issues still not
considered very important.

Another Aboriginal mission in
southern South Australia.

Welfare needs of Aboriginal
people questioned again,

particularþ in relation to the

Nofhern Territory.

Select Committee on Aborisines
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1901

1905

1907

t9tt

1913

1915

t916

Foundation of the Australian
Commonwealth.

Manunka Mission opened near Mannum in
the Mid Murray region.

Large irrigation schemes commence in
the Lower Murray.

Closer Settlement Act splits up
Narrung Station.

Passing of Aborieines Act, 1911 - the

first act specifically directed at

Aboriginal people.

Start of the Royal Commission on
Aborigines, 1913-19 15.

Point Mcleay taken over by the state

government.

South Australian Licensine Act
proclaimed.

GOVERNMENT WELFARE PHASE

States retain administrative
control over Aboriginal people.

Mid Murray Aboriginal people get

more attention from Aboriginal
welfare agencies.

Aboriginal people in competition
with Europeans for the River's
resoufces.

Aboriginal hunters and gatherers

no longer able to roam freely on
the Narrung Peninsula.

Segregation of Aboriginal people

from mainstream Australian
society - Chief Protector had

supreme power over all Aboriginal
people; police could arrest an

Aboriginal person without warrants.

Offrcial recognition of the
Aboriginal'half-caste' problem -

suggestion ofthe separation of
Aboriginal policy between'full-
bloods' &'half-castes'.

Government bodies begin to take a

much more active role in
Aboriginal affairs.

The sale and consumption of
alcohol to Aboriginal people is

prohibited (until 1967).
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Teichelmann, C.W. Schurmann and H.A.E. Meyer (Section 2.2.1). These studies demonstrated that the

Aboriginal people of South Australia were not culturally monolithic. For the later establishment of the

Point Mcleay Mission on the shore of Lake Alexandrina there exist rich sources of information in the form

ofthe Taplinjournals (1859-1879), the Aborigines'Friends'Association records (from 1859 - see Jenkin,

1979), and archival photographs (from the 1860s - see Section 6.3). Nevertheless, the histories of

Aboriginal and European interaction during the 19th century in the northern parts of the Lower Murray, at

places such as Goolwa, Milang, Strathalbyn, Wellington and Murray Bridge, are relatively poorly known.

There are also some significant gaps in the 20th century records, particularly concerning mission life

between the proclamation of the Aborigines Act of 1911 and the National Referendum on Aboriginal

citizenship in1967. This thesis has been able to draw on recent oral accounts from local Aboriginal and

non-Aboriginal people to fill some of these later gaps. There are, however, limits in the use of all sources of

data. Here I discuss these limitations, and the methods used to counter them in this study.

Missionary Views of Indigenous Cultures

The early German missionaries, as a group, were generally well trained in linguistics. Their records, for

areas such as Eyre Peninsula, the Adelaide Plains, and the Lower Murray, are detailed studies of the local

dialects from a time lvhen these were spoken as first languages (Section 2.2.I,2.4.4.3). The command of

indigenous languages by the missionaries was deemed necessary to help in the Christian conversion of the

'heathens'. A high level oflanguage comprehension, and considerable depth ofvocabulary, was necessary

for them in order to help communicate complex cultural ideas to the Aboriginal people. Their linguistic

skills would therefore have been greater than those of most other settlers. The published works of

missionaries are more than just vocabularies, with some general accounts of local manners and customs.

Nevertheless, they are restricted to the function of understanding Aboriginal culture only in so far as it

affected their practical work, rather than being an attempt at dissecting it in a scholarly fashion. These

publications are the most detailed records of the early Aboriginal population available.

In a later period (1859 to 1879), the missionary G. Taplin also exhibited an interest in the Aboriginal

language of the Lower Murray for the purposes of Christian teaching (Section 2.2.2).}{is linguistic work

was built upon the records of Meyer, which he incorporated. Taplin's biblical translations illustrate the
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spiritual imperative.l The daily entries in the Taplin journals show his struggle with the Aboriginal and

non-Aboriginal inhabitants of the region (Section 6.3.1-4). Taplin believed that there were Satanic forces at

work within Aboriginal culture. In accordance with his Christian beliefs, he interpreted customs such as

initiations, betrothals, mourning rituals, as practices that were firmly against the welfare of the Aboriginal

population. He would not concede that these traits had any functional role in a broader culture. To describe

the people who were considered to 'need' their spiritual and practical guidance as anything but in 'amoral'

and 'primitive' terms was opposed to the missionary's interests.

Taplin also had a different role, as ethnographer, working as a collector of data for Northern Hemisphere

scholars (Section 2.2.2). His publications were used simply as comparative studies which reflected the

similarities and diflerences between various Aboriginal 'tribes' in South Australia.2 However, I found his

linguistic work to be generally inferior to that of Meyer, whose publications he heavily used to develop his

own word lists (Section 6.3.1). Nevertheless, Taplin's religious biases are clearly indicated in his journals,

and even given the fact that his published accounts were chiefly devoid ofscholarly interpretation, his

material is nevertheless a rich source of data. Although organised as daily entries, within the journal he

records the movement of Aboriginal groups, mythology, religious beliefs and customs, and the occurrence

of important cultural events in the region. This is particularly so for the early sections of his journal when

much of what he observed of the Aboriginal inhabitants \ryas new to him. Some of the Aboriginal people in

the southern areas of the Lower Murray were still maintaining a hunting and gathering existence in his

time (Section 6.3 .3, 6.3 .4,6.3.8). He therefore provides a valuable and unique record of Aboriginal culture

in the region during the second half of the l9th century.

Early Non-missionary Sources
,âtft 

Þ
830s and 1840s ethnographic period, there are some sources ofAlthough missionaries dominated the I

information that can be used to cross check at least some of their data. In this context, G.F. Angas and

W.A. Cau'thorne are worthy of mention, particularly for their combined illustrated and written descriptions

of early Aboriginal life in southern South Australia (Section 2.2.1;Figs 2.4,2.5). Cawthorne's published

accounts are particularly relevant to the Adelaide region. In the case of Angas, who was only a visitor to the

colony, it is likely that much of his published information came from Cawthorne and G. Mason. For
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instance, Cawthorne arranged painting sessions for Angas, and was his go-between with the Aboriginal

people about Adelaide.3 In the case of Mason, he guided Angas in 1844 from his police station at

Wellington to the Lake Albert and Coorong region.a The smaller published records of R. Penney, an early

newspaper editor, and M. Moorhouse, Aboriginal Protector, provide additional contemporary material.5

From them we gain important insights into Aboriginal social structure as it began to be affected by

European settlement, as r,vell as early numerical data on the distribution of the Aboriginal population. The

early published reports by R. Gouger (1838), T. Scott (1839) and G.B. Wilkinson (1848), which were

designed to encourage British immigration to South Australia, are significant for the same reason. They

provide some positive views about the role of Aboriginal people in the new colony. Although all these

sources are comparatively minor in volume, taken together they nevertheless provide the researcher with

the means to gain some balance against the missionary biases of Meyer and Taplin.

Regional Histories

The published histories fall into three general categories: first, those published by scholars as standard

records of the past; second, reminiscences written up to forty years after the events they describe; and third,

accounts written by local non-academic people that seek to record the distinctiveness of their area. The

main scholarly reference works of South Australian history, such as J. Blacket (1911), A.G. Price (1924),

and R.M. Gibbs (1969) provide a history of official colonial processes, such as the passing of significant

colonising acts in Great Britain, the exploration by government-sponsored expeditions, the surveying and

development of the land, and the legislative origins of government in the Colony of South Australia. As

shown in this thesis, they generally undervalue the contribution ofAboriginal people to this process during

what I term the Exploration Phase (1627-1839; see Chapter 5). As a record of the Colonial Incorporation

Phase (1839-191l; see Chapter 6), they are much more reliable. In relation to the Government Welfare

Phase (191 l-present; see Chapter 6, 7), most historical sources ignore this later period. A few modern

historical studies, such as by R. Linn (1988) and J.M. Nunn (1989), tend to be more balanced with respect

to the treatment of class and race. Nevertheless, they are generally the exceptions, with most historical texts

concentrating on charting the progress ofthe dominant culture.
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Resister and Observer. The Newspaper Cutting Books in the Anthropology Archives of the South

Australian Museum provided additional material from magazines and interstate papers. Since most of these

ne\ilspapers existed before modern media or photocopying, they were in their time major literary sources

that informed the public about Aboriginal culture. Therefore, their content and possible effects upon the

attitudes and knowledge of the wider society must be considered significant. For instance, a scan of

newspaper accounts of Aboriginal life on mission settlements during the 1960s and 1970s reveals a public

view that the Point Pearce community was achieving a higher level of 'assimilation' than were the Point

Mcleay people. To this perception I attribute the more favourable treatment that welfare authorities in that

period gave Point Pearce people with respect to re-settlement in Adelaide (Section 6.3.8,7 .2.3,'7 .4.I,

8.6.3). Some of the reminiscences of earþ colonists that are recorded in the papers exist in no other form.

Although such accounts from lay people are often filled with anthropological errors, they remain a good

indicator of public opinion on Aboriginal issues. More recent articles in regional papers, such as the

Lakelander, were obtained through scanning microfilm copies in the library. Local issues, which concerned

Aboriginal people, were often reported in the major nervspapers of the city.

Anthropological Accounts

In the Lower Murray region, Aboriginal marginalisation from the early 20th century was partly brought

about by the break-up of the pastoral stations in favour of closer settlement (Section 6.2.3, 6.3.8; see

Appendix I 1. 1). In addition to the effect of this, the Aborigines Act of 191 1 further segregated Aboriginal

people from the rest of community (Section 6.4.2). As Aboriginal people in this region were as a

consequence firmly within the grip of the welfare state, no longer free to move about in their previous

patterns, it is not surprising that the study of their culture was neglected for many years. An exception was

the kinship study of A.R. Brown (1918). During the 1930s, N.B. Tindale, A. Harvey, and R.M. and C.H.

Berndt took this further, recording the mythology and social structure of the pre-European past (Section

2.23).7 Female anthropologists, Alison Harvey and Catherine Berndt, were able to focus upon the role of

gender in perceptions ofthe landscape and culture.8 During the 1940s and 1950s, Tindale and the Berndts

published studies of the processes of Aboriginal assimilation into the European population.e Tindale's

approach was essentially biological while the Berndts looked at more culturally determined processes of
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