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ABORIGANAL SThLLAR MKYTHS

One often wonders if the route along which certain
aboriginal myths and legends may be traced is an indication
of the old route traversed by the progenitors of the tribes
possessing these myths, in their Journey from the northerp
points of entry to the various waters beside which they
gettled in the long ago. Aboriginal bondage to tradition
still sﬁrvives, and tribes, now far apart, whose very dia-
lect has changed in the centuries, possess myths and legends
whose similarity is evidence of tribal unity in some far-off
time.

Esgecially 1s this the case in the stellar myths of the
aborigines. Our "Zodiac" is known to them as a "Dhoogoor
yuare", a winding road of the dream times, along which starsg
and constellations now travel that were once men, birds,
beasts and reptiles,metamorphosed into stars because they
brought fire or water, victory, or some special benefit or
relief to the tribe or group that translated them into
heavenly bodies. Good and evil persons and creatures have

been transformed into stars, but I have not yet found in any
group a myth of the Deity or "All-father"™ such as the rundjil
or Baiamal of eastern tradition.

The circumcised hordes who possessed almost two-thirds
of the continent at the time of white settlement brought many
gquaint mytﬁs with them, or originated these during their jour-
neys southward, eastward and westward, through the centuries,
Sun, moon and stars figure in the legends of these circumeiseq
people. Curiously enough, Jupiter and Venus, both males, gre
associated in a myth covering a large area of South and West.
ern Australia, from Eucla towards the Mann and rFetermann Kanges
and from the Eight to a point almost to the Southern border
of the Northern Territory. Near or far as these planets may
be as they travel over their appointed track, they are Katta
kudharra (heads two), having no bodies, but always following

one another along the "dream road"™ which they themselves had



made after their translation.

One myth (with slight and unimportant variation) was
obtained from the surviving members of the Willilambi (Twi-
1ight Cove) group, and also from some border area (S.W, - W,A.)

groups, and others whose waters were west and unorth-west of

the Central and Border Ranges.



¥alinowski (Rough notes)

pyths strengthen the oral traditions by bringing them tco in
accord with religious beliefs, a by product of living faith
always in need of miracles of sociological status which demands
precedent of moral rule whieh regyulres sanction,

The native myths belong to the groups who "present" it to others.

Katives gesticulate always in narrating myth and legend.

The star myths of China, lndia, Egspt, may present near or romote
points of resemblance to the Australisn myths, but Austrslian
myths are loocal and the natives of the southwest and West of w.j,
have their own tribal star myths - the Khylruna myth may ve sgig

to belonz %o the Central Australia and (part of) W.A, border ares.
These myths always belong to the group that dramatises them apg
presents them %o visiting groups, excnanging them with the dramat-

ised myths of the visitors.

Cne wonders if in myths of other ancient races a relationshij
was established between certain constellations, in Australia this
is so, the myth connecting Vege in Lyra with Altair in Aquila ang
Delghirus, Vega and Altair are husbend &nd wife and Delphinus ig
Altair's brother, Iwo stars belonging to Lyra are the sons of
Vesa and Altair.

Lriou
Do they see on rare occasious the great streams of mebulous
light radiating from the great nebula wnich to them has phallje
significance.
All unight long and for many nights and weeks and months, when
Orion is only visible.
Orion, also m'maingurra, His right foot is Kara =~ spider.
Kambugudha - oldest sister of Pleiades. Aldebaran, algg
Namgabbera,
‘Myeeruna - Orion.

Kunggara - Fleiades, also sp. of hawk (legendary)
(a lot of women)
also Yaggaingurra

Achemnar is ab abba with badba guling fellowlng him.



Sirius is part of Orion.

#e find Crion mentioned in Job and Homer.
Pleiades ara also Mingari.

Ancient astroncny.

Lives in other regions,

Orion
Glorious assemblage of Taurus, eto.
Aldebaran with reddish gleam in the V formed by the Hyades.
In the old legend it 13 the "right eye" of Taurus the PBull and
the Bull is charging Urion the Hunter, Taurus is one of the
oldest constellationsg, at leest vuuu years old. Aldebaran wag
known 5vuy years ago iu Babylonla as the "Star of starsn,
Aldebaran end her dogs and Vesta. d4as Vesla another dogv
The whole group with many outlying stars are :
Orion the mighty huntef of antiguity that faces Taurus tne Bull.
with elub uplifted and screening himself with the skin of a lion,
ouuyu years ago Orion was known, early babylon and Challea, byt
one part of interest that is the elose connection ¢of
Orion Ayiruna.

(some words not clear)



In the dhoogoorr or dream times of long ago the mulba (men)
of Willjlambi (Twilight Cove) lived in great fear and trouble.
Walja the eaglehawk who lived Kalall (uorth) was their enemy and
whenever he came near their wommu (fire, hearth, home) he shouted
at them, and every time he shouted a wandi (boy) died, and when
he broke a branch off the baru (sandalwood) a wandi died, so that
the #Willilambi men had no boys for yirganu (initiation) gatherings.

They tried to spear Walja but their spears were too soft
and would not pierce the hard skin of Walja. Also they were in
great and constant fear that Walja would break the warda (big tree)
which grew near Willilambi and which held up the sky, for if tpe
warda were broken the sky would fall down and darken the sarth
and all the mulba and baru (meat food) would be killed.

There were two big brothers, Badhu-wudha (right—handed)
and Kurulba (left-nanded) who were goomming arra (friends) of
the mulba and they were very sorry to see the walja killing the
wandl with their shouting and branch breaking. One day
Badhu-wudha sat down by Willilambi gabbi and said to the mulba
"We will kill the walja who are killing and eating your wandj
and when we have killed them we will show you how to make goog
hard spears so that by and by you can spear all the walja that
come to your wammu,"

The two brothers had very strong spears (naldhara), hard
and smooth and with very sharp points, and they made a great wind
come and while the wind was coming over the koondan (plain) they
made & big fire and hid in the warda (trees) near by. Darkness
came along with the magic kaiali-nil (north wind) and walja
and his yaggulu (woman) and two wandi came in the big wind anpg
sat down in the nimba (shade) under a tree. Walja said, "Wommy
ngannain (my home)," and he and yaggulu and wandi sat down to
eat, and after they had eaten they slept, hiding themselves

among the leaves of the tree.



Badhuwudha and Kurulba were watching them and presently Badhu-
wudha crept and crept quietly under the warda that held the

sky up, for if he had gone quickly he might have broken the
warda.

Badhu and Kurulba came close to the sleeping walja,
They had their ka)ji and wardan (spears and spearthrower)
ready, and right-handed Badhu-wudha threw his naldhara at
M'malu Walja (father eaglehawk) and left-panded XKurulba
threw his naldnara at yaggulu dalja (mother eaglehawk).
M'malu and yaggulu walja cried out and flew away with the
naldhara sticking out on each side of their bodies,

By and by they came back for their wandi and Badhu-
wudha caught hold of the kajji and they held them and held
them until the wal)a were nalba (dead) and went madu madu
(up high, on top). The two walja wandl were very fright-
ened and hid in the warda, but Badhuwudha brought them out
and killed them on the koondan (plain). They then said to
the Willilambi mulba, "There is your baru (meat), Cook it

and eat it.»
The name of the place where walja were killed was Gooil-

ganba and their bones are now bandong (stones, rocks) and may
he seen scattered and strewn about Wommundo (Eyre's Sandy
Patech).

Then Badnuwudha mede a great many bunggal trees come
out of the ground, and he took the wood from these and showed
the willilambi mulba how to make bunggal kajji and bunggal
wardan, and said, "Now you will always have good strong kajji
and wardan that won't break, and you will no more fear walja,
I give the bunggal to the Willilambi men."

The Willilambl mulba were very glad and the jildi (old
men) said, "Our wommu is bunggal wommu now and we are bro-
thers of the bunggal. We will carry the ngwan (shadew) of
the wardan inside us so that it will tell us when walja are
coming, and all the Willilambi mulba became bunggalaum (aum =

contraction of wammu) and were always able to kill and eat walja.



And the old men made ,sinmas (long carved boards - Spencer's
churingas) and burbing (bullroarers) and the walga (markings)
on the yinmas were the heart, ribs, stomach and entrails and
tail of the walja. No waljaum could make kajja gunna from
the bunggal, for it was moodiji (forbidden) to them, and pe-

longed to bunggalaum only.
By and by, when they had made the Willilambi mulba

yaddoo (good, a2ll right), Badhuwudha and Kurulba went up into
the sky where they have been sitting down since dhoogoorr
tines, Badhuwudha at one side and Kurulba a little distance
away . When Willilambi bunggalaum died, Badhuwudha stretcheqd
out his right hand and took them up to his wommu and when
yaggulu and wandila and wanyila died, Kurulba reached dowp
his left hand and drew them up to his wommu. When a
bunggelaum dies, they make him very bright and clear so that
the bunggalaum will not be frightened, and the long rignt
hand of Badhuwudha and the left hand of XKurulba can be seen
stretched down to catch and bring the bunggalaum to bubulny
(brothers) wommu.

fhite men call Badhuwudha and Kurulba Magellan Clouds,
but the Willilambi mulba know they were the two big brothers,
right-handed and left-nanded, who saved their wandi from the
wicked walja.

Walja came from kaiali and they also went up to the sky
where walja and yaggulu and their two wandi are now the South.
ern Cross and the Pointers.

In the days before the white men came, the bunggalsum of
Willilambi were a great group (yangarra), having so many boys
and girls anongst them that the daughter of a Bunggalaum mgn
was betrothed in infaney to the son of the bunggalaum man's
own sister (first cousin marriage). Their little boy babdies
always came to their father first, bringing their kundi with
them, and while the father beat his woman with his kundi,
the baby boy went inside her. Little girl babies came to

their fathers with their kandula (digging sticks) and their



M'malu either beat yaggulu with the kandula, or threw water
over her, and while he was doing this, the girl baby went
inside her.

The once great and numerous family group of the bunggal-
aum are now all dead, except two men, uncle (motner's brother)
and nephew (sister's son) who wander to and fro along the
white man's tracks. #illilambi water is orphaned water, and
Willilambi wommu is no more a home, Here and there iu hidden
places are the yinma and burbin of the dead bunggalmum, put
these will soon rot and die for there are no jilbi to visit
the sacred places and to grease and rub and pay reverence to
the yinma, as they did in the days of old. The spirit of tpe
yipma vanished with the death of thelr dnoogoorr owners, and

only burna walgaji (wood, carved) remains.



) Notehook 25, 2. 23
At awialup (Harvey) there is a clear patch like sn ants' nest
awept and if you think anyone is dead and you go to this spot
you will see his jen, If it is a woman yjou will see her Jjen
and wan (track of foot and stiek). Kwialap 18 5v miles from
Bunbury, past Australind and rarkfield, near where .iss Four-

sere got xilled,



The "Zodiac™ of the aborigines was a winding sky road,
trﬁvaraad by the mytnical creatures tnat roamed over the wind-
ing earth roads in the dnugurr or dream times of long ago
until their misdemeanours or their prowess or some notable
action translated them into the constellations and stars of
today.

Curiously enougn, within a large area embracing Soutn and
Western Australia from the Border and Central Ranges to the
Great Australian Bight and the cliffs west of Eucla, Venus ang
Jupiter travefsa one road only. ln all the legendis covering
this great area, the two planets are called kutta kudharrs -
heads two - great heads with no bodics, traversing tne earth,

helping some groups, destroying others.

The astronomy of the aborigines 1is sui gener.s, Their sky
animals no more resemble the real animals or human tnan tne bear
or the fish goat of comparatively modern astronomy. Humans,
animals, birds, clubs, spears, even the cliffs of the Great
Australian Bight, are represented in Southern star groups,

The Southern Cross was known throughout W.A. and C,a.
as the eaglehawk's foot, the rointers being the eaglehawk's
club, but many stellar myths have a defined area, Altair
in Aquila is known as Kaangga the Crow in North Central Aust-
ralia. Delphinus are kaangga boys (crow boys) and Vega in
Lyra 1s known as the Gibbera, wild turkey. The boys of a
group whose totem was the gibbera were not allowed to look

at Vega until after the initiation.



The constellation Crion is known to the Central Australian
natives as Nyeeruna, a name which would seem to have some lin-
guistic affinity with Orion.

Kyeeruna is a hunter, but of women only, a baffled and hum-
iliated hunter, kept for ever at bay by Lambugudha (the nym jip
Taurus - bull's head), the elder sister of Yugarilya, the rleiades,
whom Kyeeruna is ever trying to capture and possess, but they
are so well-guarded by their elder sister that Nyeeruna has never
been adble to reach them.

Kambugudha always stands naked before him, feet and legs
wide apart, her left foot (Aldebaran) filled with fire magiec,
which she threateningly lifts each time she sees Nyeeruna's
right hand (Betelgena) endeavouring to put red fire magic into
his elub, to hurl at her and so gain pgossession of her younger
sisters. Kaubugudha dares Nyeeruna with her whole body, gnd
is so contemptuous of him and his vain personal display of
feathered headdress and ochred body, string belt and whitened
tassel that she has placed a line of puppies only between her
and Nyeeruna (a faint waving line of stars between Urion and
V in Taurus).

The puppies' fathers and mothers - all relations of Kam.
bugudha - and her young sisters stand apart on roundabout tracxs
watching the game. The younger sisters (Pleiades) are very
timid and when they see Nyeeruna's body reddened with fire ang
lust (radiations from nebulae 7), fear comes upon them and they
change into mingari (Moloch horridus) while Kyeeruna's rage lasts;
but Kambugudha never changes her defiant attitude and she too
cen emit fire from her body, so that the red fire of her anger
and her magic is so strong that it can subdue the fire magiec
Fyeeruna throws out, and when she advancestowards him, lifting
her left foot, she frightens him 2o greetly that the fire magie

of his arm becomes faint and dies out for a while.
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Again Nyeeruna's magic comes back in great force and bright-
ness, and when Kambugudha sees the strong magic in arm and body, she
calls to a fatner dingo (horn of the Bull) to come and humiliate
Nyeeruna and Babba the Dingo rushes over to Nyeeruna and snakes
and swings him east and west by his middle and Kambugudha points
at him and laughs but her frightened little sisters hide their heads
under their little mountain devil neck humps until Babba loosens
his hold and returns to his place again.

A great portion of the constellations and stars Surrounding
Crion form part of this great Central Australian myth, rroeyon,
Achernan, Taurus and others are all reaiy to help Kawbugudha,
They resent Nyeeruna's humiliating position and they laugh ang
gre friendly with Kambugudha because of her care for her Jounger
sisters, the rleiades.

sven Joorrjoorr (Canopus) the owled nightjar, though only
an onlooker, laughs his Joorrjoorr laugh as he watches Kambu-
gudha blazoning all her charms before the baffled Nyeeruna,
daring him for ever, Kara the red back spider (Rigel) is also
redly shining, ready to bite Nyeeruna. All the animals and
birds round and about jeer loudly wheun they see Babba the Dingo
debasing liyeeruna's manhood. Beera the moon also mocks at
him wheunever he sits down beside Kambugudha and her young eisters
during his journeys to the west, and Nyeeruna loses his red fire
and no sparks come from his body (nebulae) in his shame and
humiliation.

Un fine bright starlight nights, the old men of the Central
groups watch the game between Kambugudha and Nyeeruna; the little
line of star puppies between them brightens and laughs, and
Achernan the mother dingo, standing at the end of her long row
of puppies, joins in the laugh, and the old men re-tell the olg
gtory, and wink at Beera the moon whenever they see hiuw sitting
beside Kambugudha and her young sisters and leering and Jeering
at lyeeruna's impotence.

Thus the myths has come down through the ages, but its
special interest to ethnologists lies in its adaptation and ye-

adjustment to the real lives of the groups "owning™ the myth,
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It has been "dramatised"” as a performance for men only, and is
acted as a comedy or satire before every young initiate. The
myth is first recited to them with many unpublishable details
and every n ight during their novitiate the "playn ig performed.
They see the Nyeeruna actor trying to reach Kambugudhe and her
young sisters and they wateh Babba the dingo disgracing Nyeeruna's
manhood before the sisters, and see him crawl away in shame ang
ignominy . Lo woman can see or take part in the performance

but within an enclosure, Jjust about the distance away in which
Nyeeruna and Kambugudhe and her sisters "sit down™ in the sky,

a bush enclosure is made before the play begins and within

this enclosure women and girls are hidden and raided at will

by all the performers, including Nyeeruna. The women represent
Kambugudha and her young sisters and the ,oung novices are
taught that they cen raid young women at will when they have
become men, Nyeeruna is shown throughout in the drama as g
"shocking example™ to all men.

During the performance songs are sung by the groups owning
the special myth, the songs being accompanied by the beating of
short heavy clubs on a prepared sand mounk (mankind's first drum)
the drum beating and singing being quick and loud or slow and sgoft
as the drama proceeds, the frequent "raiding" of Kambugudna ang
her sisters being hailed with triumphant drumming and singing.
| This performance usually begins when the young boys are
considered ready for initiation, and at a period when Nyeerunsg
i absent from the night sky, and it may last until Nyeeruna
becomes visible again.,

Night or dey every native of the group owning the myth can
point out the exact position of Nyeeruna and the other stars
and constellations, The young initiates are thoroughly taught
Nyeeruna's story which they must never reveal to women., The
moral of the story is meticulously explained by the brothers
or guardians of each young novice.

The boys must look upon all women as their slaves, to do

their will at all times and in all places, to "feteh and earryn

for them throughout their lives.
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A certain ruthless and savage power is thus instilled into
the young noviees as they fully grasp - through a wearisome re-
iteration - the acted story of the constellation, and see it
turned tcpsy-turvy in meaning and application, and when they
realize their appalling power over all their womenkind and think
of Kambugudha's successful defiance of Nyeeruna's advances,
whatever cruelty is inherent in them in givenfull bent,

The myth and performance (both grossly phallic) ccver a
wide area of Central Australia and the western border, south
towards the Great rlain's northern edge and east and southeast
towards the Diamantina, Cooper and other rivers.

There 1s a religious instinet, thougkh in a debased form,
in this myth, as their only religious sentiments eentre roung
phallicism. Totems, legends, initiation, all rites and gere-

monies are representations of phallic worshnip.



The little Mountain Devil (koloch horridus) of the Central
areas occupies a unique position in native legends, for the first
mingari were women, who controlled a tribe of dingoes which were
xept to repel all advances from men. They sent their dingoes
to chase men away whenever they endeavoured to obtain a mipgari
for a wife. Mingari wanted no husbands and the mountain devil
of the present day keeps up the old tradition by never having a
husband, for no native has ever seen two mingari, maen and wife,
together.

In long ago times the Mountain devil were women who tray-
elled by themselves and wherever they sat down they left babies
at the spot where they rested. Before they continued their
travels they gathered their children round them and said, vyoy
must now live by yourselves for we are going far away from you,
Do not speak or wnistle, for if you do you will die."

The children did what their motners told tnem and so when they
were changed into the mountain devils of the present day they
obey the law their wothers gave them and make no sound when
resting or travelling. The mingari in spite of their formig-
able appearance are perhaps the gentlest of all living creatures
and natives say they have never seen two mingari fighting,

They attribute this fact to their belief that mingari do nog
marry and so there 1s no jealousy amoungst them to stir up enmity,
In the old days when mingari were women, they would not have any
fien near them, and they employed the dingo men, who were their
friends and relations, to chase the men away.

lyiruna, & big man, who lived in those days, greatly desjired
a mingari kungga (woman) but she would not have hiw and made her
dogs chase him away, whenever he cameé near her camp. Mingari.
was followed by Nyiruna always, but the dogs kept him back and

he never got Mingari.
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Maalu and Kanyala (two species of kangaroo) and Jurrjurr
(small night owl) were also friends o Mingari and helped them
to keep Nyiruna away and when the Mingarl changed into little
mountain devils, the old kungga mingari went up iato the sky
where they and thelr dogs who went with them were changed into
stars, and Maalu, Kanyala apd Jurrjurr went with them and
Kyiruna followed them. [Kyiruna (CGrion) and Sirius still chase
Nyiruna, but the dogs keep them away on one side and Jurrjurry
ou apother side and Maalu and Kanyala on the north side, so

Nyiruna can never come near Mingari (rleiades).
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Iwilieht Cove GIRIGA, JANMA AND KALLLIA lyths Book,
s 13
(Native Cat, Opossum and kmu) ¥

in dhoogoorr (dream or ancestral) times, Giniga and Kallia
were man and wife. They lived between #Willyalambi and Drollinya
and their burna (ground, domain, territory, was a very fertile one
and had plenty of game at all times of the year, cold times and hot
times, minyaru and kombaring. &very day Giniga weunt out meat
hunting and every afternoon he camé back to the wammoo with plenty
of meat food, sometimes turkey, duck, wallaby, cockatoo would be
hung from his nanba (hair belt) and fall all around him, hitting
his legs as he walked. He carried kangaroo and large game over
his shoulder, but all the smaller game he fastened in his nanba,
Always they went out together from their wammoo (fire, home) but
goon separated as men meat-hunters must go by themselves and
woman root and seed gatherers go by themselves also.

Kallia took her thaggulu (wooden vessel) and would soon rill
it with gooyana (native gooseberry), ngoora (native currant), miny
(wattle seeds) and gum and nala (roots of a species of mallee,
edible) and sometimes she would find a ngannamurra's (mallee hen's)
nest and then she would have a difficulty in car:ying them gll home ,
there were S0 many. So always they had plenty to eat, good fires,
and cool shady places in summer time and they never forgot to burn
the patches where the gooyana was most plentiful, for they knew
if they did not burn them the gooyana would get sulky and would
not come up again. Kgoora came of itself and did not want them to
look out for it. The ngoora bushes grew very big and fat in their
burna, and often when they met each other in their day's hunting
they would both sit down beside a ngoora bush and pick the ngoora
off and eat them until they were satisfied. On these days they
did not bring any ngoora to the wammoo.

They were thus living very happily and comfortably, but
Giniga loved Kallia more than she loved him. Kallia was always
admiring herself, walking on her tces, turning her head this way ,
that way, and looking at her ngoocan (shadow) as she walked about



mincingly .
One day Kallia had gone cut to get kalda (stump-tailed iguana)

for theiy supper, for btoth had been over-eating, because it was
summer time and the native fruits and roots were abundant, and the
meat food easy to obtain, as the birds and beasts used to come to
drink at Giniga's waterholes, and he always knew where to find
them sleeping or resting in the shade during the hot days.

Kallia caught several kalda and came back very early to thé wammoo.
She had nothing to do btut wait for Giniga, as ths kalda must not
be cut open and cleaned till just before they are put oh the

ashes to cook. They are walyi ("no good") if they are cleaned
when they are caught, Kallis used to hit them with her kandula
or wanpna (digging stick) and then, when they were stunned she
caught hold of their stumpy tails and knocked their heads on a
stone or on her Xkandula. Ag scon as sne placed the kalda in

the wammoo, she began to mince along on her toes, turm her head
about and look very proud and saucy. Frresently her bright eyes
caught sight of a jamma sitting some distance away and looking
most admiringly at her performance. Kallia displayed her little
tricks for some time after she caught sight of Jamma and then sat
down in her wammoo., Jamma came over to her and said, "How beauti-
fully you walked and held your head, and how small and pretty your
feet are, and you are altogether so nice and fat that I like you
very much, and want you to be my yogga, mundurn (woman, wife).m»

Kallia was very greatly pleased at the flattery Jamma was
ﬁttaring, and smiled encouragingly at him. Jamma'fhen came into
the wammoo and sat beside Kallia, and they played with each other
and fondled one another till at last Jamma said, "I must g0 back
to my ngoorco, but bafore I go, 1 must put murdar (red ochre)
on you, for l've never seen such & nice girl as you are."

And Kallia sat covered with murdar which men snould only put
on their own wives. Then Jamma went away, and Kallia sat cov-
ered with murdar, thinking of all the nice things Jamma had saig
and how all of them were gquite true,

By and by Giniga returned with a kangaroo. iWhat was hig

surptfise to see his wife covered all over with murdar which he



had not gut on her, and which she dare not put on herself. He
hissed fiercely at her, "Where did you get that murdar?®

nl found it,™ said Kallia, who now knew the wrong she had
done. Giniga could say no more for a time for he was hissing
and spitting and biting his peard with jealous rage. He looked
round for the tracks of the man who had put murdar on his wife
and presently saw the place where Jamma had sal down, and where
Kallia hed danced before him, and then he traced the tracks
right into his own ngooroo. He said nothing for a little while,
for he was too angry to think thatv Kallia would let a walyi
jamma come into her own husband's ngooroo,

Wwhen he could spesk he called to Kallia, "Make a big fire,
First make & hole and then make the fire in it,n

Kallia began to make the hole, tninking that Giniga wanted
it to cook the koolber (kangaroo). But when she huad made it
and was putting more and more wood oh the firestick she hag
taken from the wammoo, she looked at Giniga and then she knew
that the fire was for her, that she was to be burnt for having
let Jamma talk to her, come into hér ngooreo, and put murdar op
her., She began to ¢ry and her tears fell on the fire, hissing
and spitting just as Giniga did in his anger. She cried alound
as she heaped the wood on, but Giniga sat and waited, biting nis
beard and spitting it out, until he saw the fire was burning well,
Then he caught hold of Kallia by the legs and threw her om her
back into the middle of the fire. Kallia struggled and screamed,
and wmoved her arms this way and that way, trying to get out of the
fire, but having been thrown on her back her arms got guite burnt
off, Then with one big scream she got out and ran away, and when
Dhoogurr changed her into a bird, she had no wings, f or she hag

no arms when Dhoogurr changed her.
Meanwhile Giniga, who thought no more about Kallia after he

had thrown her into the fire and left her struggling there,
had followed Jamma's tracks, and)on his way h; gathered his
brothers, as many as he could see, to come and help him punish
Jamma for breaking the law. All the brothers got their koondi
for giniga koondis are the best, They also took kaj and miro
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but they relied more upon their clubs, for giniga were then big
andi strong and had great muscles on their bodies,

Jamma knew that Giniga would follow him up for what he hag
done, and that Giniga would kill him, so he too called to hnis
brothers to come and help him fignt Giniga.

"ihat did you take Giniga's yogga for?" they said, "You
have your own yogga and it's no g£ood taking & yogga that doeg-
n't belong to you. You know Jamma can't take kallia, that's
walyi. Jamma have their own yogga, proper wife stock, and
they musgt not toucn Kallia who are ngallara (blood relations),n

Jamma tried to excuse himself, saying that Kallia made big
eyes at him and danced for him, and the brothers who knsw that all
kallia were vain and empty headed consented at last to help him
fight Giniga and his brothers.

So when Giniga and his mob came there was a great fignt.
All the jamma speared as many of the giniga as had come to do
pattle, and the giniga hit jamma always on the head with their
koondi, always on the top of the head, so that by and by when
Dhoogurr changed the jamma into opossums, efery one had a flat
head, flattened at the top by Giniga's koondi, and all the giniga
whom  Dhoogurr changed into native cats héd the white holes of
jamma's spears all over their bodies, for Jamma didn't hit in
any one place but the spears stuck all over them, Jammwa and
Giniga will sometimes meet and fight now and Giuniga fastens on
Jamma's head where the koondi hit him in Dhoogurr tdmes, and
Jamma sSnaps at Giniga all over his body, and not in one place

as Giniga does.



Kallia asked Jamma where he was going when shs saw him, and
Jamma said, "I've come to see you," and in another version Ciniga
does not collect his brothers - he goes alcne to Jaumra's ngoora.,
The guilty Jamma tock refuge in a hollow tree, and let all his
brothers throw their spears at Ginige, but Ginige found the tree
and stooped down and hit Jamma on the head with his koondi.

Now Jamma always run into hollow iogs or trees, frightened, but

Giniga come out in the open.

The dark patch in the liilky wWay is WNeJ Mor, the great father
of WeJ and yoongar may not loock at WeJ ior too closely or they
will not be able to spear any Wej, but Wej borungur may look at
Wej Mor without fear after they have passed their beedawong

period and are men.
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G Al iARS HER

Away down at Willilambi, there lived an old woman who had
fire but would not give any to the mulba (men) to cook their
food. She lived by herself and every time they want to her to
get some from her, she hid the fire, making big holes by taking
the sand out with her hands. Girr-girr and Karrgain (hawk and
blue pigeon) asked her for the fire but she hid it and said, nJ
have nv fire," but they could see the smoke coming from under
her armpits, and they knew she was telling lies, 30 they flew
up very high, so high that they could not throw their shadow on
the ground and watched to see where the old woman put the fire.

They saw her looking all round and about t0 see if they were
watching her, but they had flown so high she could not see their
ngwan (shadow) and she stooped down to make & big hole in the
sand to hide her fire. She dug down and down, throwing the sang
out as she went down, and coming out every now and then to see
if Karrgain and Girr-girr wers about. They waited and waited
high, high up until they could only see the old woman's back
sticking out of the hole she had dug, and they flew down duickly
and speared her and caught the fire. All the sandnills along
Willilambi Coast are the heaps of sand the old woman threw ogut
every time she hid her fire.

ow when & nice blue smoke comes out of the fires, the women
ging the followin: song in memory of the time when Karrgain ang
Girr-girr flew high up to watch wphere the old woman put her Pfire -

Karrgain goolain bal nambal nambal,
Eembalalla geen'geen eembalalla geen'geen,

Lembalulla geen'geen eembalalla geen'geen.

(See the karrgain going up and up in the sky where he want
to wateh and bring the fire to us so that we could cook

our meat.)
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THE SPARRONHAMK AND rIGEQN

(A Dralyinya lLegend - Balladonia)

Mer mer (sparrowhawk) and Kargain (pigeon) were husband
and wife acd banju (turkey) and winoin (enteater) were also
husbend and wife. Banju and winoin kept the fire to them-
selves and would not give any of it eway, so the mulba(men)
could not cook their meat food as they had no fire,

Winoin used to make & big fire and Kargain and Mer mer
asked her to give them some, but she always refused,

fhey coutinued to ask her so she thought she would make
& hole into the sea and cover the fire. She dug and dug
(baianu) a hole beside the fire (which was burning at both
ends and was very big) and as she dug she looked out now and
then to see if Kargain and Mer mer were coming. They went
up into the sky to find out where the Winoin's fire was ani
they saw the big fire and also saw Winoin digging and serapling
the hole beside it.

They flew very high so that they should not cast any
shadow (nguan) and when Winoin had dug half way through the
hole, she came out of it and looked round, but could not see
Mer mer or Kargain, S0 she went in again and scratched deeper
and deeper, Kargaio and Mer mer flew down nearer and nearery
(yamar dinu) but Winoin had dug so deep down that shs could not
see them, She wanted to put the fire quite out. lier wmer
got close up to her and he hed his kaji (spear) with hiw, and
when he reached ner back (the rest of the body being in the hole),
he drove his kaja into her and speared her and killed her,
Then Kargain brought her kangula (stiock) which was very long,
and she lifted the fire with it and threw it all about, so
that all the mulba could get the fire.

Mer mer cut Banju in half (barda) with her kundi (club)
and seid to him, "You go and walk along plains (dobarn) now
and you won't have any more fire." Now the mulba have all
the fire and Banju must always walk about the dobarn. The
sandhills (do) near Dralyinya are the big heaps that Jinoin
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scraped out of the hole.
The Kargain song now sung by the Dralyioys natives is

as follows :~-

Kargain gulginba nsm bal nam_bal
jlambala gin g£In ilambala gin gin

Kargain gulainba nam bal nam bal
jlambala gln gip ilambala gin gIn

(Kargein flying higher and going so high that she casts
no shadow,)

Kargain is fire mester and when the smoke rises from fires

she can always be seen in the buya (smoke). There are no
kerrgain wuk (totems), the kargain being fire master.

In the district north of Balladonia there are great
gtretehes of treeless plains, and these are gaid to be the
plains where Banju was sent by lMer mer as there is no wood

on the plains with wnich a fire could be made, and so the Banju

(turkey) can make no fire.



Une day DJhoogoorr kama (ancestral father) of Llgamba Gabbi
(Bighv Head Water) said, "Maalu and Kallaia (great red kangaroo
gnd emu) smell the fire and run away. e will get Mooclanu the
carpet snake to hold our firestick and keep it alight while we
£0 hunting."

Mama went to koolanu and asked him to "louk out" for their
fire and when they brought back kovga (meat) they would share it
with him, Moolanu said, "Yaddu," (good, all right) and =0 the
next time they went oul hunting they left their firestick with
Moolanu. Wnen they returned with Kallaia and Maalu kooga (kan-
garoo and emu meat) there was no sign of loolanu and no fire.

He had stolen the fire and taken it away to his own ngoora (eamp) .,

Dhoogoorr Mama was very angry and said, "1 will send nalja
(eaglehawk) to bring back our fire and_to 8pear Moolanu,”

Wwalja started off but he came back after goidg only a little
way and said his arms were tired. Then Dhoogoorr Mama sent
Kaang-ga (crow), but he got tired and only went a little way,
Mama then told Yang-guna (white cockatoo) to go and steal the
fire, but Yang~guna began to feed and would not go.

Wlet Mirivilyardi (little falcon) go,"™ said Tham'u (grang-
father). Miribllyardi got up quickly and went a long way, and
by and by he saw the fire and Moolanu lying asleep beside it,
Miribilyardl came close up, quietly, quietly, s0 that he should
not wake Moolanu, and when he came guite near he lifted his spear
and speared loolanu and brought the fire back to Dhoogoorr Mama ,

Mema then made a song about Kiribilyardi,and Mung-ga (men -
Bight term) always sang the song when making a fire after good
hunting, and no nung-ga ever killed Miribilyardi because he brought
back their fire from Moclanu when wWalja and Kaang-ga and Yang-guna
had refused to go for it, but they killed and ate eaglehawk and

crow and white cockatoo wherever they foumnd them.
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THE LEGEND OF WAKFDAKLGANA GAERI
(BUUNDARY DAK)

Away on the western border of South Australia, 17u miles
north of FEucla and about the same distauce W.N.W. from Uoldea
on the East-iWest Line, lies ¥Warrdarrgapa gadbl, which CGiles
named Boundary Dam when he c¢ame upon Lt in 1¢75. It is =
difficult water to find, as are most native waters, for there
are no conspicuous natural features or leading marks whereby
the locality could be deseribed or recognised. Close by it
is a low cliff of sandsbone which, however, is not distinguisheq
at a distance from the other sandhills in the vicinity. allee
and spinifex cover the sandhills interspersed here and there
with small clumps of sheocak. Mulga, the term which we apely
to many varieties of bush and tree for each of which the
natives have a distinct name; sheoakXx and native Jlum (boorne
boorn) cover the wide valieys to the Uoldea district,
Wardarrga - a species of mulga bearing an edible seed pod -
grows luxuriantly about, also dharrulga (native apple),
koorrgu-koorrgu, boggurda, tharrulyu, ngau-jilya, and many
other species of mulga and aceeia, each having its use in
aboriginal domestic economy.

In dhoogoorr or dream times of long ago there was uno
water at #darrdarrgana, and when Ngannamurra the mallee fowl
wept travelling north, he c=me and sat down on the oconderi
(plain) between the thali (sandhills), and founi the country
good and the sand soft and firm and nice to walk on and huild
his kaang-gu (shelter) with, and Ngannamurra said, "I will stop
a beena (lake, swamp) so that there will always be gabbi.n
Ngaanamurra took his guraara karli (boomerang made from
needlebush) and threw it low over the oonderi, and the karli
went round and round and scooped out the warrdarrga and mgde
a long wide beena like a ngannamurre ngogorn .egg), and he
galid, "This is Warrdarrgana beena and my gabbi and 1 will
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sit down here," And Nganpnamurra built his kaang-gu and ate
warrdarrge and dharrulga ani boondu (native hop) and womms
(manna) and was balyanu (good, gled).

There was only one big beena - Warrdarrga - so by and by
(baarl) when Milbarli (short-tailed iguena) and Yoonga (long-
tailed black iguana) who were mulba (mates) for Nganuamurra,
came to seée him, they said, "fde will make some more beena
for you 8¢ that there shall be plenty of gabbl always for
mulba,” and iilbarli threw his karli and made Warranjurda beena
and Yoonga threw his karli and Beeduring beena was made, And
Ngannamurra said, "You are my mulba, and we will never fight
or hurt each other, btut we will always bulld our kaanggu near
each other and live together. Narrenjurda end Beeduring are

close to Warrdarrgana.

laalu (silver-grey or white kangaroo) was also theconadha
(friend), but when he came to Warrdarrgana, he had to make his
xaanggu farther ewey than Ioongsa_and hilbarli, and he saw the
beena that his thoonadha had made and he said, "1 will make g
beena,too,"” and he lifted his koondi (ciub) and threw it and
made a long narrow good beena, which he called Kaalurdu after
himself, and he wanted to make another beena, dut kilbarli and
Yoongga, who were Jjealous (bala moguringinyi) of Maalu, wmade
their eenma (bullroarer) meera meera (shout loudly) all round
and about him, and Maalu heard the meeranyi (shouting) but
could not see anyonse, and he was greatly frightened and rap
away allinjerra (north) and left the beena which is still
called Maslurdu.

By and by hgannamurra beceme Baadu (man) and they wmade a
law and salid, "We were nganhamurra in dhoogoorr times and so
all ngannamurra must be our dhoogoorr brothers (totems) and
we can eat them and give them to our friends to eat., Milbarli
and Yoong-ga also became Waddi (men) and Waddi and Saadu are
mu}lba just as they were in dhoogoorr times, and they can visit
each other and not be afraid, and when Waddi come to Warrdarr-

gana, Baadu bring them plenty ngannamurra, for that is the law
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that a man gives his friends his dhoogoorr kooga (meat), and
Waddi give Baadd ,soong-ga and milbarli, and they are mulba
elways and take purt in each other's ceremonies.

Ngannamurra the mallee fowl makes his minnaing in the
soft sand, and wherever the minneing is found, there beside

it will be the kardsla dharrbungu (tunnelled nests) of Jil-

bvarli and Ycong-ga.



-
IHE LECEND OF QOLDEA WATER

In Weeljara or Dhoogoorr times, the lorg ago dream times,
the country where (Ooldil-nga gabbl now "sits down" was as des-
olate as the great wini (plain) which edges 1t, and as water-
less. ThHere were no trees at Uoldil-nga, only wmurnda-murpnda
(earth, soll) everywhere. All the animales and birds were
nunga (men) in those far off days.

Ginniga the native cat and Beera the Moon had been sulky
xith each other for a long time and had been fighting and run-
ning away, fighting and running away, but always coming baek
again to fight on the murnda. One day Beera hit Giniga with
a wij-wi) (heavy club-like boomerang) and made his nose bleed.
Ginniga ran a long way aad made a blocd-red karu (creek) all the
way. LHe sat down at the end of the karu and all the ground
over which he ran was red with his blood and now it is murdarba
(red ochre) which the ginniga nunga can sell to their friends,
Ginniga speared Beera and Beera ran to Dhoorinya and sat down
there ani you can see a big mardargl (eircle) where beera sat
down until his wounds were healed.

By and by when Ginnige had rested he g0t up again and went
after Beera, and standing in front of him, Ginnlga moordl, moordi,
moordi (stamped his foot), challenging Beera to fight again, and
they fought and fought until Beera was killed. "Yoogau (stangd-
ing), Ginniga killed Beera," and Beera turned inte stone and all
his eelpa (dcgs) ran awsy.

Now Ginniga stood for law and order in Dnoogoorr times and
when Wilba (species of wallaby) would not stop in their own
murnda but went round in big mobs spoiling the ngalda gabbi
(water robt mallee) and letting the water run to waste, Giaoniga
was sulky (wala). One day & big mob (boolga waddi) of Wilba
came to Ginniga and moordi moordi'd (challenged) hiw. "ALL
right,"” said Ginniga, "1'll fight you, but 1 will give you my .
entraile (koorda manthu) to eat, for you must be hungry.n
Ginniga was Mamu (sorcerer), so he tock out his Xoorde wanthu
and gave some to each wilba and as they ate they died, for it

was mobburn kooga (magic meat). Three of tnem, Dhadel,
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Malgguli and Manu ran away leaving their kaj/i behind, Ginniga
took all the kajji (spears) of the dead Wilba, all made of 2if-
ferent warda (wood) and the bungala kajji he threw south, and
bungal spears and karli (boomerangs) and miro (speartnrowers)
are now made by bungala nunga. He threw bilbagooroo west and
bilbagooroo kajji now come from tnere, Oojan and kalliwara he
sent north and yuggala, koorrgu, Jjindu and ngabbarli and kKajji
east and all tne kajji turned intc trees and the murnan was coy-
ered witn them, and that is why some trees have mal (vegetable
foods) and some have gabbi (water), because all the kajji were
different. Ginniga kept three spears and went after Dhadel,
Malaguli end Menu, and he chased them and chased them a long,
long way. They tried to make nests (tunnelling species of
wallaby) and threw up the murnda juick, guick, guick, but Ginniga
caught them up before they could nide in the nests and he speared
them and killied them, and the earth they threw ug in now called
Wilba (Ooldea HKange), a little rockhole called Kara marks the
spot where they died, and the hills near it are called Wilba-
murdua.

#nen Ginniga had killed all the Wilba he hseard his koorda
manthu talking, and he said, "My brother wants me." He walkeqd
a long way and saw a lame Jinna (track, footprint). "My dro-
ther's foot is minga (sick)," he said. He sat down by a roecik.
hole +ill kang-¢al (afternoon) and he ocalled the water Ganga-
abbi. Then he went further and came to another waterhole which
he called bseran-garra. He slept there and early next morning
he saw smoke, and by and by he met two old men carrying a firestick
and 8 nyurdi (a small bag) but he did not hurt them. He tracked
his brother's jinna and at last he found his lame brother whom
Beera had speared. Ginniga was goonbu (glad) he had killed
Beera and went back to his kaanga (fire).

liow there were trees of as many kinds as there weye #ilba
kajji all about, and the murnda that the three Wilba had thrown
up were made into hills, but there was only a little &€abbi, burnda
&abbi (rockholes), ngalda gabbi (m2llee root water) and kocolo gabbi

(sheoak water roots).
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One day Karrbiji (species of marsupial) started from a long
way weelurarra (west) with a bagginya or kanyala gooloo (kangaroo
skin bag) full of gabbi. He was travelling Yulbari (south),
but Ngabbula the spike-backed lizard folloﬁed him up, and Karr-
biji turned a little bit Allinjerra (nortn) and then foggarara
(east) with his bagginya still full. He went a long, long way
Koggarara and then turned Yulbarli again and sat down on a little
biring (sand) wound, and scratched and gcratched until he hagd
made a nice hollow to put the gabbi in. He poured out some of
the water and said, "0oldil," ("Here I shall stay,") and sat down
beside it. The water was on the surface so that everyone coulg
gee it. ©Presently he heard m ng-guin minna (whistling) and he
cried out, "Who is that?" and he covered up the water quickly
with biring. lgabbula came along whistling and Pfrightened
Karrbiji so much that he said to himself, "Ooldil binnpa,6" {"sfg,_
ing here is no good,") and he picked up his bagginya and ranp
weelurarra,

He sat down near the edge of the winl (plain) and gcooped
out a big deep hollow in the biring and emptied all the gabbi
into it. Again he said, "Qoldil~-nga," ("1 will stop here,")
and he sat down beside the gabbli and saw the wilba and wardas
(hills and trees) that Ginrniga had made and he said, "Ginniga
yaddu (good)." (Yaddu is coast term - balya).

Kallaia (emu) were the first tc see Harrbiji's gabbi ang
they ran quieckly to get it, andl then came CGlnaige and Nganna-
murra (malleehen) and Wai-urda (opossum) and Furpa (long-taileq
jguana) and Maalu and Waru (kangarco) and many more, all came to
drink the water that Karrbiji had brought and they sal down Veside
Karrbiji and were goonbu (glad) for the yaddu water. Karrbiji
too was very happy, until one day he again heard rong-guin
(whistling). "Oh," he said frightened, "that is Ngabbula coming,
and he again covered the gabbi with biring so ﬁhat ligabbula shounld
not see it and thenm Karrbiji took his empty begginye and went
away Allinjerrs. Kgabbula followed him up, thinking he still

had the gabbi, end when Kerrbiji had gone & long way he dropped
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his bagginya and it turned into & burnda (stone) and the bag-
ginya burnda is still where it fell. Karrbiji went on still
further Allinjerra and turned into burnda. fambadhu (far away)
he went and Lgabbula never found him. Kallaia, Wai-urda and
Ginniga were all very angry with Ngabbula for frightening Karr-
biji away from his gabbi, and Kallaia gaid, "1 will track Ngab-
pula and kill him when I find him." Kallaia tracked & long
way and could see the jinna (tracks) of Karrbiji and hgabbula,
and Karrbiji was always ahead. Ginniga and dai-urda followed
behind, for they were not so strong or so quick as Kallaia.

By and by Kallaia came up to Ngabbula and challenged him
by stamoing his feet and lifting them high off the ground
(moordi moordi).  Ngabdbula stopped and fought, and Kallaia
speared him and all Xallaia's long spears stuck in Ngabbula's
back, and Xallaia killed Ngabbula allinjerra way.

yhen Ginniga and Wai-urda came up, Ngabbula was dead, with
all the spears sticking out, and when he turned intoNgabbula
(1izard) agaim, all the kajji still stuck out of his pack.
Ngabbula is always sulky and goes koojoo (alone) rong-guin mina
(whistling) when anyone comes near him.

By and by Kallaia, Wai-urds and Ginnige turned into stone
and if a strange nunga goes near the burnda, Kallsia and his
thoonadha (friends) will stand up and the s trange nunga will very
goon die. ihen they were all changed into nunga again everyone
knew where Kerrbiji gabbi was,and first the Kallaia nunga sat
down beside it apd then the bturna and ngannamurra and ginaniga men,
and all the others who were thoonadha in Dhoogoorr times contin-
ued friendly when they changed into nunga again. JiWiﬂ-Wongg‘.
Oolawongga, Ngallea wongga, Jiji wongga, were all kallaims men,
but they called each other by these names; Jiwin, oola, Jiji,
and bilyi all mean "boy" and each little group used its own name
ard was known by it. There was one word for meat food - kooga -
which all the thoonadhe used, and no matter what the local group
neme of each was they all called themselves Koogurda; Mhgallea,
Ginniga, Ngannamurre, Weerongu, #ong-gai-4, Jiwin, Cola, lgang-

gali and Kaiali, were all Koogurda nunga, All these could
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come and drink from the Voldil-nga gabbi, and each could
scratch out his own little waterhole in the biring and cover
it up when he went away. The water was always minyary (cold)
in Kon'baring (hot) time. The Jiwin kallaia men wers camped
always close by the water and they made a well for thsmselves
in the biring and kept it open as Kgrrbijl sad made it when he

first came to Uoldil-nga.

Marda wongga, Rabbuni and Yarunda nunga came from the east,
Yulbari, and Walba from the south, and Kaiali, kunjinji, Kalur
and Eadu from the west, and Ngallea wongga from the northwest,
Scmetimes the gabbl made Marda wongga or Beaiu sick and thep a
Jiwin Mamu (sorcerer) performed ing-gariri (rubbing stomseh with
nulu - magic stone, or Jalyir - white magic stone) and the
minga ones were soon all right agaln. From vianma yambadhu apd
weenduru (far awey) nunga came to Karrbiji gebbi when digil
(drought) dried all the burnda gabbi, and amcngst them were nany
ngadharri (strange) nunga who had heard of Ooldil-nga and these

btrought dhula (fliais), warrje (string), karrarr (pearlshell),
and many other goods to pay for the water aad for their sojourn
there, so that Karrbljl gabbl was caown & long way allinjerra,
yulbariri, weelurarra and koggararra. Kcogurda all joined to-
gether when big mobs came [Irom far away, so that 1f a fight
should occur, all the thoonadha were la one mob and vere always
ready to defend their gabbi with kajji and koondi. lany nga-
dharri brought their boys for weela and kulu ("initiation") ang
thus made a claim to be included amongst the thoonadha, and many
different wongga (speech, dialects) were broucht by them to
Voldil-nga gabbi.

Lach nunga ate his own dhoogoorr foed (tctem) and gave it
to his friends. [Kallala were sateh by kallaia men, ngannamurra
by Badp, for it was their dhoogoor (totem), the Wong-gai-i wong-
ga ate CGinniga, the Yalrunda caught koong-gara (bird, hawk or
plgecn) and gave it to Jiwin kallaia, and exchange of dhoogoorr
mal (vegetable) or kooga always wade for peace amongst the
various wobs. JSometimes a grisvance arcse becausa She exchange

of food was not considered equal, and now and then a great fight



resulted from this cause, and there were many deaths and those
who ate their dead cooked their brothers, etc., and shared the
food with theif thoonadha. The badhu drank the blood of those
they killed, and sucked in their lips and male a great noise
while drivking it, and there was one very fierce nuntha (bad)
mob, the Ka-lur wongga, Who ceme from "this side" (ekst) of the
Radu. La-lur were kanyala (kangarco) wen, and though they
brought many boys for kulu and weeia, they were angry because
they had not any gabbi so good as KarrbiJi gabbl, and they spat
and mouthed at the kallala men, and dug holes for themselves
without permission in the biring, but they only got salt water,
for Karrblji kept the good water for the thoonadhsa, Thén Ka-
lur were more angry, for they had to come to the xaliaia men

to get the good water. They were & fierce arrogant tribve,

and stole or killed fat men, women and giznd s, and cooked them
in a nuntha (bad) way, by making & deep hole in the sund or
purnda, and putting the dead nunga or wie (woman) sitting up in
the hole, and then when the meail was cooked they took it out
of the hole julck, quick, and made it spin round and wund, so
fiercely did they handle it. liyin-ain (sitting) salur cooked
punga., The kaialli wongga ate girls and cooked them face
downwards, their foreheads resting on a hot burada, and they
gwallowed the flesh without biting it with their kardidi (teeth),

Ka-lur and Kaiali killed nunga, wiana and gijjara (men,
women and children) and ate them even when there was plenty
dhoogoorr kooga, and were not like the other nunga who only ate
those who had been killed in fight, or when there had bzen no
kooga for some time and they were meat hungry, or when young
boys were sick end wanted "sister" food to make them sirong
and well.,

On the steep sandhills round Karrbiji's gabbi the visiting
nunga camped, each in his own place, liardu, Guyani, Rabbuni ,
Wirongu and their thoonadna on the east side, Yulbareri and
#alba on the south and southeast, Munjinji, Wong-gai-i, Kalur
and Badu on the west, Ngallea, Oola and Jiwin sat down by the

water on the north side.
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Always the gabbi was there in abundance and always covered up
when the tribes left, except the well the Jiwin kept open.
Besides the abundant gabbl and koogu, there were pardi and mai
in great plenty, bundi (acacia), boorrgu, maluniarri, ngau-ilya,
aud kilguwara (species of mulga) and bardi (grubs) and gabbi
from yaggala, ngabbari, Jindu (mallee sp.) and kooli (shecak)
and womma (manna) from ngabbari, and there were yalda dnaddagoola
(native applies) and nyoorongil (parakyliia) and booya (& sweet-
tasting grassy plant.)

Qoldil~-nge nunga had tnerefore plenty of food apnd water
always, and they could go to Coldilbinna gabbl toco, for Uoldile
binna and Voldil-npga gabbli are "all one" - they meet under the
ground and only come up in the two biring wnere Karrbiji made the
hollows, and though they are far away fromw each other, it iz the
same water in both, karrbiji gabbi, tasting just the same, and
coming up in the same way, when the Kallala nunga went hunte
ing a long way they did not have to take weera (scoops) with
water, for Ginniga had put gabbi into the trees and iLallyia knew
where the gabbi warde (trees) were.

Ngadharri (strangers, strange trives) were alweys sending
magic amongst them. Kagic went inside the women wae were carry-
ing the little babies that hed gone inside tThew after first tell.
ing their future fathers or uncles (mother's lLrotners) that they
were coming, and the mmgic cut the bidi (sinews) of the baby go
that when it was born, its joonda (thighs) never grew and it had

to crawl about on its marra (haunds) always, or il injured the boy
vables so they could not be made xulu and weela men, or it twisteq
thelir heads and made them wobbaluru (insane). Voldil-pnsa nunga
'sent back fire magic and blood magic and many other kinds, so

tnat when a ngadnarri succeeded in putting magic inside a kallaig
man, magic went back agailn, and to and fro, it was always Working.,
S0 much kooga wus always obialnable at Coldil-ngu tnat babies

aend others were only killed when tne former were "too many" and
when the latter had been wounded in fign{, or wnen liittle bubles
were steallng the fat oft tneir brothers. The Looguria were a

big mob, for many claimed Coldil-pga as thelr dhoogoorr gabbi,
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And so they lived and thrived, watching daily for the light
smokes that told them thoonadha were coming, or the heavy smokes
that prepared them for the ceremonial visit of large tribes, or
the numerous small signs that warned them of magic coming.

There was no world but their own,and there were no other people
but those of their own colour, thoonadha or ngadharri as these
might be. They knew every animal and every living thing that
moved on,over or under their own country and they heard tales
from the north of burna (iguana) who were so large and =0 magiec
that they could swallow & whole family at a meal (alligators ?7)
From the great wini south of them they heard the roarings and
rumblings of the huge snake (kulai' ganba) that lived on the wipi
and made moonyungarra (blowholes) all along 1ts warri (roads)
underneeth the wini, through which it boomed at them or tried to
guck them in as 1t inhaled its ocorma (stinking) breatn in passing,
They could see the ground move up and down, up and down, as the
kxulai' ganba travelled underuneath the nurnda, roaming about always
anl frightening them with the big noises it made at the moonyun-
garra, Sometimes it put its head out of the moonyungarra and
spat out burnda (stones) and sucked them in agaiun, They could
not stop it from travelling over their country, but they feareq
it too much to try and find its kaanga (camp, home, fire) on the
wini, and so they never saw where it lived., Many tales came to
them from the east of a tribe of great eelpa (dogs) whose daily
food was nunga, and from the west and northwest came strong magie,
but there also came beautiful karrarr (pearlshell) and sacred
xelleegooroo (bullroarers) which when laid on the boys' wounds
guickly healed them and made them grow strong men, and new danges
came to them through the Badu of Wardarrgana (Eboundary Dam) who
were thoonadha of the ANong-gai-i, or perhaps from the Wenmaring
wongga of Jinylila (wsucla) through their Yulbari thocnadha, ihen
the Wong-gai-i ginniga visited them there was always friendly meet-
ing and feasting and parting, for Ginniga kept the laws in Dhog-

goorr times, and were the dhoogoorr thoonadha of the kKailala nunga ,
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And so their lives went con. Thelr rellgion was Fear, fsar
of magic, of thunder, of lightning, fear of the awful Uuxnown
that lived in eenma and koondain (churinga of Spencer) ahcse
roaring voices were only uanderstood by the kamu who whirled them
round and round to make them talk, and who noticed the smullest
wrong doing and sent magic punishment for every breach of native
law, Sometimes when the ™hunder and lightning god™ crashed
and burrned arounl them, or when bigger Dooming sound than usual
came up from the angry Kulai ganba, and it seemed as if he
would tear up the ground and come and =sat them, some male or fe-
male Mamu, with spear or digging stick, weant into the oyen, and
thrusting the wesapon above, arouni and below, reuwonstrated with
the noisy god, telling it they had done no wrong, besecsching it
to go elsewhere, continuing thelir efforts until the nolse abated,
Anything unusual in the elements, in tree, 2lant, animal or bird,
brought the Fear God before them, an’ at times propltiatory
offerings were made to subdue its wrath. shen & star fell or g
meteor, and they found meteorites or obsidlan on the spot where
the star had fallen, this was taken as a sign of grace, and was
endowed with magic power and uséd in heallihg or killiug as needeqd,

And then, long before Flinders and his men were seen by the
Yulbari wongga of Fowlers Bay distriet, or the warda nunga cof
Kooluna (wombat men of west coast, S.A.) rumours were carried
from north and west of still more fearsome monsters, wmawgun-
spirit (white) men - walking like themselves, and having ngarn-
goor (beards), but "different" and having a fire magic that
gent burnda (bullets) inside nunga or kooge c¢r anything the
megic firestick (gunm ?7) yointed at. How the rumours spread,
and gained in the spreeding! Horned mawgun, mawgun with tails,
mawgun with great kooroo (eyes) that they could draw out of
their heads and put back again (spectacles 7), awful mawgun!
apd camp after capmp along the route of the rumocurs surr-

ounded itself with its greatest magic - fire - whien it lighted



at all points, as it did not know from which direction the
mawgun would come. Fumour swelled in the spreading, and to
the mawgun's human features and bodies, horrible malformations
were added. Aboriginal imagination revelled in the hideous
monstrosities it conjured up ocut of the rumcurs.

Time after tiwe, mawgun hecame a new and old and new
tradition with fresh horrors addedi to the o0ld ones, Flinders
hai time to become a tradition when iyre and his comrade
Eaxter passed across their view, bringing ngadharri of their
own colour with them. (No wonder the ngadnarri were killed
and eaten afterwards.,) By and by the rumours became more
than traditional and were relations of fact. Sturt and his
nandhu (horeses - the first Central Australian name applied to
horses) were seen of many, and probably Leichhardit ard his
nandhu, and then came a new nawe for the mawgun - " wail-belgn®
(a corruption of whitefellow) and we come down to Ciles!
journey bthrough the Dadu at Doundary Daam, the Aong-gai-i,
the Ngallea and other Koogurda groups, and still later came
a fresh horror, and wmonsters that were shouted at as "Windin-
Jiri! mawgun ngalguril"™ (Camels! run! the monster spirits
are golug to eat youl) made thelr appesrance, and groups
scattered to the four winds, dropping infants and food in
their desperate fright. In time the origin of that dread-
ful creature was solved : its wother was most certainly the
Kallaia (emu) and its father the nandhu (horse)!

There was still fear of the wailbela, but he had been
ntoucned”, tasted and handled by some one and the fear died
down. Anger took 1ts place for a time, for wailbela were
killing thelr dnoogoorr kooga and taking only the gocloo (skin)
thus offending dhoogoorr maalu (kangaroo) and kallaia.
#anilbele were taking their dhoogoorr gabbi, and when they had
drunk of it they let the windinjiri (camels) spgoil it, and
would not let its owners come near it; then, little by littlo'

or qulekly, according to local circumstances, the wailbela
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assumed another, and although they did not know it, a still
more dreadful aspect, and pecame & source of "ldle wealth"

to the natives who found a familiar labour for their women

in sdministering to all that was bad in the waibela who was

no longer above thelir own native level.

Then the wailbela came to stay, and'first the Iulbari
nunga became less and less, others followed suit; the dalba
wongga, the Wanmaring, Badu, Wong-gai-i, Ngallea; for with
the first survey of the Last-West Line whicn cut through the
Koogurde groups and their allies, the extermination began -
not frow any deliberate cruelty of the white wan, but from the
jmpossibility of amalgamating two such exireme types - primi-
tive man and civilised man, and the ready and eager adoption
of the white man's vices only. They were always familiar with
traffic in women, and that the wailbela knew the trade also
simplified matters. Diseases from wnich we have become immune
through the centuries - measles, chlickenpox, wnooping cough,
came upon them suddenly and killed them off "llke dogs",
and so their destruetion went cu.

A8 the construction of the Last-West Line proceeded,
trives from far and negr heard of the abundance of feood and
the new "fire stink" ("Kala gabbi") that made them koora bamba
(eyes blinded, drunk), auni if, here and there, the prices of
food and drink was a wiana or wanyl (woman or girl), why,
these had always been saleable. Lach group through whose
terzitory the line was passing saw its waters absorbed, its
game driven aﬁa:, its food and water trees cut down, the
whole country turned to strange uses, and its own people
intruders on their cwn ground; but in thelr eagerness to
"make the most of what they yet may spend" they did not rea-
lise the tragic significance of the event, The Koogurda
allies closed in their ranks as their numbers lessened; they
drank their Karrbiji gabbl only by courtesy of the white man,
and from their appointed places and the spots where they had

erected their kaanga (homes) for thousands of generations
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became closed to them. llaving stood aside to let the white
man pass, they found they had to stand aside for all time.

When the first half-caste baby was born, they velieved
that the white man's food was the cause, for they were ig-
pnorant of the facts of birth, and they rubbed it frantic-
ally with charcoal to bring it to the "clean black colourn
agailn, often killing the poor infant in the process, idhen
they had eaten of the white man's "tree of knuwledge®™, so to
spekk, they were not altogether pleased, for they had seen
piebald horses and dogs of mixed colour, and thougn they
could not eoin the term "mongrel" the idea was there and they
felt the degradation, until some one of them with Shavian
humour drew attention to raddy's nose, or licky's red hajir
in the baby, and Paddy and lickgky had in consequence many calls
on their wages, I know that the sight of the baby led many
2 white man to repentance'. '

The outlying tribes who came amongst them to share in the
good things, brought strange magic with them, as well az strange
women, and unprofiting by the protection of the white man, the
remnants of the eld tribes begged, borrowed and stole the
women, Caste and law, by which thelr old life was regulated,
consanguineous relationships which forbade marriage, were bhroken
down in a moment, and as the women and girls succumbed, fresh
contingents were sought for as far north as Musgrave and Ever-
ard nanges, for it is only from the north and northwest that
the new supplies can now come. All joined together in a sort
of "armed neutrality™ and began roving from hkalgoorlie, Laver-
ton and Leonora (W.A.) to Tarcoola, rort Augusta, Hucla and
Fowler's Bay (S.:4A.), their o¢ld life with its songs and cere-
nonies travestied by the mongrel mobs that eke ocut their years
under the shadow of the white uman. They still drink Karrbiji
gabbi, but they have to take it from the hot yiges stretcning
out from Ooldil-pga to the kailway Siding at Uoldea, Anyone
who can claim the remotest connection witn Karrbiji gabbi, with

Ngallea, Jiwin, Wirongu or Badu, still feels pride in his
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dhoogoorr water, and claims it as his, but there are very
few to0 whom the ground 1s famillar and the old hauats of
ngannamurra, burna, ginuiga and kallaia are unknown to the

younger members ofthe mob who play at hunting nowadays,
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BEALARD, TEE SCOTX Fill MAGRLE

The young beelarl allow thelr wothers to feed them long
after the other young birds have disearded their parents, and
in the legend of the biri, this characteristic is kept in view,

wiana beelarl (mother beelarl) was making her wurli for
rein, and while she made, she sang -

Lattl lannaa rabbura kuaji,
selal beelalvee,

Lattli lannes rabbure kueji,

Zelel beelalbe=z,
Near by dhalgara (y ung married woman) who was & Dhalbu (native eat)
had made her wurli, but she was ycoung and did not know how teo
make a rain proof wurli, and the rain was comirg through 1t.
Wiene sald, "ihere is the water coming through?® Dhalgsura
could not syeak because wiana was yumeri (mother-in-law - forbid-
ien) but she pointed to the place where ithe rain was coming
through and Beelarl wiana made it alil right, beelarl was
mungari (father's sister) for dhalgara who had Beelarl's wandi
(son) for her majji (husband).

By and by Beelarl saw wandi coming houe bringing some maly
(silver grey or white kangarco), so she went to her own wurli,
and Beslarl and Dhalbu (native cat) ccoked the malu and laid
kuldu and Junda (ribs and thighs) on the ground near Beelarl's
wurli.,

One day young Beelarl went out hunting gara (alone) aad
aftarnoon came and he hadn't returnel, "You stay here," saig
Beelarl, "dhaldu and 1'll ¢rack wandli," and by and by she saw him,
¥umu (spirit, devil) was catching him aul letting him go and
catching him again, playing with him before they killed him.
Beelarl ran and rantill she came up behini Mumu anil she hit him
with her wanna and killed him and took Wapdi back alive to his
Dhalbu, and looked out for Wandi, who gave her junia ani kulla,

because that is the proper portion to ~ive wiana,



(Kalbin )

(MALLEE HEN)

The ngannamurra or mallee hen has many and varied legends,
In some districts it is ver, ylentiful, iln others it is a some-
what rare visitor. From one of the latier areas comes the
rollowing legend.

A nunga (man) went out hunting daily "nyidiri binan (alone)
and killed pleunty baru, brought it home, made a fire, cooked it
and made his wadhu (breakwind) and slept. Just before jindu
ngalya bugyanyl (sunrise) he heard someone singing very softly

(bungara) :-
Lyinna gabbi gabbli bur ma lee
(31t down water water c¢n the stones in the shade)

lyinna bur ma lee
(31t down on the stones in the shade)

Lyinna gabbl gadbi.
Far away he heard it. He looked round but could not see anyone,
and there were no tracks anywhere. ie heard it again, but
could not find out where it came from, so he went back to hig
kala (fire), cooked soms more baru (meat), made his wadhu, ang
slept.
At sunrise again the song came,
liyinna gabbi gabbi bur ua lee,
elose up he heard it, but could not see anyéne. He went Quietly
along towards a little warlba (hill) and saw a lot of munda
(earth) Just like wardu (wombat) meking his hole. Nunga went
up close and called out, "Hey, nunga, what are you doing?" but
no one answered him and he went closer and closer uutil his
shadow fell on the hole. The nganuamurra (Kalbin) came quickly
out of it and rushed at him saying, "ligo, ngo, ngo," and so
frightened the nunga that he ran a long long way to another
ngoora, and ngannamurra went back to her song and her bullding
Now she is a bird and sings her song guietly while she is
making her buni (nest).
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(BARLADAN)

The barradin has a long legend to itself. Wiana and
nunga went out daily hunting for baru and mai (meat and veg-
etable food). "Kirridan, kirridan, kirridan," the wiana
(women) sang when they went out for the day's hunting. Their
nunga (men) went for baru and the wiana for mal. #hen the
nunga had lel't them, the wiana put thagﬁlu (wooden seoop),
kadha (digging stick) anpl kala (firestick) all in one place
and then began to dance and sing, "Kirridan, kirridan,v

lioongaul (afternoon) came and they were still dancing.
They were going yulbareri (s.uth);when 1t was time to go baek
to wamp, they dancel up to bilda wiana (opossum women ) who
had plenty mal and got some from them and took it home, pre-
tending that they had caught it themselves,

They did this many times (these women never bring home any
baru) and at last nunga tracked them up and saw thagulu, kadha
and kala all lying together. They went on further and the
wiana saw them and took their kata gulu (head skin) (katta or
kogega = head) off and sang, "Kirridan, kirridan,™ and put it
on again, and took it off and put it on, while the nunga were
coming along towards them, lunga then sang out, "What are
you doing here?" and all the women laughel and danced and took
their gulu off and put it om crying out, "Barradin, barradin,
barradin,” and they all changed into barradin (bell birds),



Karduna Spiea in Virgo

Kyiruna Urion ard 3irius, belt and sword, penis and
tassel (nambu and thani)

Burndila A falling meteor

waldu Judl dagellan's Clouds (nunga gothara)

Kapnggarara A hot country east, where dead wirongu go.

Kanggl = wall or pole

Dhugurr linjiri A cold country where the andinggiri mobd
(Tharnduriri's mob) went - it 1s west,

2 burna, S5,E. of

Orion These were méen - Sirius? or horns of the Bull?

furbaru liear burna

Kambugudha Aldebaran - oldest sister of llamu kunggara
(£leiades). All were women,

liyiruna Chased Kunggara (rlelades)

Burna liilu 7 Black banded

Achernan Babba (ddga)

Canopus Jurr-jurr

Aquila Keaangga (mother)

Helpuinus Her wandi (Dboy)

Vega Gibbera

Pointers Jurding

Southern Cross Hallajina

ldoon eclipse BEira dharbongu

Jupliter Karrail, katta

Meteor lama

Joonlight Bironggu, wog aralbin

Waning moon Bira ilung(waning)

Full moon Mungurda murdiji bira bulgana

daxing moon ' Bira goarrija

The V in Taurus Mingari

Pleiades Kunggara; a lot of girls = jugarilya

Sky Gaddina llgari

Stars Kalla ngaldha boggarnu, kattana

Venus Ganba, guldu, katta

Sunrise Jindu ngaldha buggin

sunset Jindu dharburu or dharibinyi
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Mingarl were all women, no mama, they sat down at Kallangaba,
They sat down allinjarra because Lyiruna who was Burnburnbu-
lala, came and frightened them. lie went underneath the ground
and heard them gumbuna (urinating) and wanted them for his

guri (wives),

Then dogs, bulgu, heard liyiruna, but N,iruna caught lingari and
then they fought with liyiruna's dogs. Ilingari sat down at
their own kaangga and their dogs kept Ayiruna. Then he chased
them allinjerra and they sat down at Anmungga where they now are.
All the baby mingari are there - no mama - mingari dhugurr.
Lyugaling was Nyiruna's dog.



