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10.00 a.m, MORNING PRAYER FOR REMIMBRANCE DAY

Hymn 140. Jesus liveg! thy terrors now.

Psalm 107 (verses 1 - 32) Chants 189 & 187
First Lesson: Hebrews 11 and 12, (s OlOCulOﬂu)
Te Deum Laudanus. Chant 344
Second Lesson: Romans 8, 5L e 29,

bvncdictus. Chant 82

Hynn 585, 0 Lord of Life, whose mower sustains.
hwmn 262, Thy Xingdom COJ , O God,

e it o e wasey xm e

G55 DPalile EVENTIEG PRAYTE
Pgalm 15 Chant 45,
f1r5u Lessonz Wisdom 9. 1 - 6 and 11, 21 - 26,
Cantats Domino (Psalm 98) Chant 58,
Second Lesson: Matthew 6., 1 - 16.

Nunc Dimittis,
Hymn 175. I praised the earth, in hedvty ssen.
Hymn 266, Thou, whose lmlohty word

At EBEvening Prayer the Prsacher will be

v Professor R.A. FISHER, Sc.D., F.R.S. —

Collsction for ths Earl Halg Foppy Fund
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One of the differences between mathematical and theo-

logical thought is that in Mathematics we try to make do with
only a few axioms, whereas in Theélogy there seems to be an
overwhelming superfluity of axioms, or as they are more
generally called dozmede—er dogmas. Let us give a few.
minutes, therefore, to considering how far one could strip
down the axiomatic, or dogmatic basis, and yet retain a
recognisably Christian attitude.

What can we know sbout God, or, rather,what do we need
to know about God? The absolute minimum seems to be this =
that we should recognise the existence of something which
we may call God's Will. At least in part; <for we need not
presume that we know all of God's willsfor others, for example}
but only that which is needed for our owngplidance; lim;ted 5“;““¢&‘“

(Fy
drastically in two dimensions - God's Will for us, #new.

At this point a good sceptic might object. ‘“hat you
have saifl means absolutely nothing so Tar. You have given
)
. a name to something undefined. I shall know what you mean , e wwnd,
M%aw.
only when you have told me just how God's Will is to be ascer-
tained, in practices

wleld

%ﬁﬁﬂi I can think of five sources of information, all
solidly based antl tested I believe, but you must'juﬂge of this,
in the experience of Christian BeF. Five is a convenient
number, for we are supposed traditionally to have five senses,
so that at least our @inQF are used to coping with information
arriving in five aiffewemt codes. Probably such céllation is
what our brains are best at, and what our minds were originally
evolved for. Note that all our senses are fallible; knowing
this we shall be less easily tempted to trust one only, and &
ignore the othersj this applies %v:; I am convinced, to our
information as to God's Will for us.

My first source 1s called Instinct, our congenital emo-
tional response to a specific situation. It is also called

Chowgh commisine g by o ity !

’ 3 3
Consciencey Tt comes to us by natural ingeritance from our

ancestors, a kind of counterpoise to Original Sin. It has
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been, as it were, built’inde our being in the process of our

evolutionary creation, and will be phanged, and, ple ase God,
improved, in the future evolution of our species. e could
learn how to change it; and i?'may be that the fubture will
se¢ the monstrous evil of a mneduwe deliberately and sgstemati-
cally selected in order to degrade its instincts to a sub-

human level. Eﬁ%hﬂghe dragons sad—the—St+—aeorges of the
St Srorgs Mg ks !
future may beses=é® Dbe on a larger scale than in the legends;

The second source is cslled Revelation. I refer to that

body of Sacred Weitings of the Jews and early Christians,
which we bind together as the Bible. A valid channel of
guidance I believe, yet one for which such exclusive claims
have been made, that the veneration in which it is held seems
sometimes poisoned by superstition. The authors, I believe,
were good men, sparing nothing to give us of their best, and h
who moreover had reflected more deeply than we have on mamy
questions which concern us also; but men fallible like our-
selves, and using the same channels as we use to ascertain
God's Will. Not the exclugive repositories of ipsissima
verba straight from the Biesy. No one ecan doubt that reverent
recourse to the Bible has on thousands of occasions given to
Christians the guidance they needed. Reproof, perhaps, or
warning, reassurance and confirmation of courage, such as each
may Clhamapdan~n,

of us/need. And, in a class by itself, those peecious frag-
ments which have survived of the teaching of Jesus of
Nazareth’reveal, if we strive to be smong those with eass to
hear, a potentiality of human excellence, hardly otherwise
imaginable. It seems to me fantastic, in the twentieth cen-
tury, that the validity of the guidance of this Unique Teszcher
should be thought to depend on tﬁe abnormality, or the norma=
lity, of his genetic origin.

The third channel, I think is the Created World, or, as

we say, God's Works. Natural Theology, by which we can hope

to broaden our conception of God's purposes, by removing the

spites and repressions Of‘buwﬁd Mew from the centre of the
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picture. For most of us, perhaps, it is the aesthetic
appreciation that is deepened and educated by this Testament
of Beauty, to which Jesus also draws our attention. Yet
even to those without special aesthetic sensibility,the wealth
of variety, and the mere elaboration of detail,gives a sense
of inexhaustible creative profusion, inducing humility and
gratitude.

In the fourth place wé seek most consciously and deli=
berately to learn to understand God's Will by Religious

Observance, and acts of worship, inecluding prayer. I cannot

say how ill-qualified I am to speak of these. I understand
e
that regularity of observanc#, and even some element of

repetition,is essential to continuity of progress. I know

that regularity is most difficult, especially in personal

prayer. I should like, indeed, to include in preyer, the

practice of reflexion. That is not “wreathing in prayer",
on season, .

but I doubt if wreathing is Wantedxevery night. Tranguil

and sen31t1ve reflexion is more feasible as a habite.

[

Fifth, I suggest, is learning God's Will through

§¥ellowshigrwith others. It is a hard saying that we should

love all of them - all the time. But feelings of respecit and
affection can be cultivated, and, if cultivated, they will
often fdower. Only so can we contrive to see the world
through the eyes of others, to understand their point of view,
and to learn from their experiences. It is an 0ld Christian

fancy , a8 weil as a Very vivid peesemt revelation, that we

can sometimes catch a glint of God's Nature transmitted
G.M&«% ~ ‘
through his;\imperfect Qmage. The sharing of a purpose,

fellowship in good works, mast be among the most satisfying

of Christian experiences. iﬁa&~k§

And so, through one channel or another, most of us, most
th

of the time, are not 1nA§odbt as to the direction 1n which
’M';&M /{ Al

Doubts and stresses are common eﬁpeyieaeeﬁ

PRAAA A, (L,

but, none the less,exceptional experiences.

our duty points.

And if this little
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talk has any bearing on the practice of religion, rather

sl

than on its abstract axiomatics, it is to suggest that if
doubts arise, as they may do, on the interpretation of oulr ar
ol ke

instinctive wedture, or of a biblical text, we should listen

attentively and sensitively to what. our other channels of
valid guidance have to tell us, and see whether they do not

provide new material to resolve our difficulty.
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