L0LSON BONES AND BONE POINTING
Vv
13
E.L;
G
I
G




VI 3e

i POINTING




LOISON EONES

The Australian native, whether he is civilised by cattle
and sheep station owners, or mi;sions, or whether he comes into
eivilisation from his own wild areas, has one dreadful fear
that never leaves him - the fear of "bone pointing®. Quite
recently a native tracker, civilised enough to have been atiached
to a police station, laid himself down and died because an enemy
had vpointed”™ a magic bone at him.

Every little group that has come down to me out of the
wilds has brought with it some magic "pointing® objeet, both of
wood and bone and stone. The pointing bones are arm, leg, collar
or forehead bones taken from the body of a killed ani eaten man,
and 1 have handled many such bones that have become like polished
ivory through the years, nay, generations, of their use by the
group that owned them,

It is the most fatal of all magic because of its invisibility,
The victim never sees the magic coming, but he feels a sudden un-
usual pain and cries out, "Maa'mu," ("Magic, eaten man's bone,")
and from that moment he steadily wastes away and dies in a week
or month according to the deadliness of the magiec. No resistance
can be made to magic,

One of my tasks when a new mob arrives is to find out how
many death-dealing magic bones have bheen brought. down, and to se-
cure these by barter, though I always find out later that one or
two have been retained by the group for its own safety in the new
country and among the civilised derelicts that preceded it. For
many years 1 tried to obtain a polished forehead bone possessed
by a family that had come down from the border of South and West
Australia in 1720, but as its poteney as a "magic killer®” was re-
cognised throughout all the civilised area extending from Kal-
goorlie to port Augusta, and over the great Nullarbor Plain, its
owWwners.would net part with it., Ae they became "civilised" they
were able to hire out the bone "om loan" only, to brothers want-
ing it for an avil purpose. I have seen it im possession of

several persons who had hired 1t from its owner Beerajoogoor.
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The forehead bone was bblong in shape, about 25" by 1%". It
‘was hung at the back from a neck string, and prevented treach-
erous spearing and was always conspicuous amoung the group in
temporary possessionm of it, It has been a deadly weapon for
thousands of generations and is one of the most potent factors
in the slow but inevitable decline of the Australian native.
Any 3llness that cannot be accounted for is magic illness and no
effort is made to combat it, Now and again through the centur-
ies, men claimed sorcersrship and taught themselves simple conjur-
ing tricks such as pulling out bones, stones, pieces of wood, etec.
from the seat of pain, and some became very clever at this game
andi were called in by other groups, when any of their members had
fallen victims to magiec, Suetion by the sorcerer over the seat
of pain brought forth the stone or wood that had been invisibly
injected into some vital spot and if the patient recovered, he
purchased the plece of mamgic and the sorcerer's fame increased.
1f in spite of his services the patientlsuccumbed, it was because
a more powerful sorcerer belonged to the group that sent the magie.

One instance of a sorcerer healing a tiny white child was
related to me by the mother of the child, The family lived on
a little sheep farm several miles from civilisation and the baby
suddenly became alarmingly ill. The sorcerer had been an old
retainer for many years at the farm, but until the baby's sudden
illness had not mentioned his sorcerership. He said to the
mother, "1 will make baby all right if you let me touch him,"
and the mother consented and the sorcerer pProceeded to massage
the baby's body until its sudden shrinking told him where ého
magic lay. Then he applied smuction and Vrought away a guantity
of pus such as an abscess or some such internal disorder would
accumulate. The baby recﬁvered completely and the grateful
family kept him in comfort throughout his life.
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BONE POINTING MAGIC

One of the most powerful and fatal forms of magic practised
by the aborigines is that of bone pointing.  Every trive with
which the writer is acquainted uses some form of "pointing"™ magic,
bone, wood, stone, hair, etc., prepared and consecrated by elab-
orate incantations, but amongst all these, a plece of bone from
the small arm bone of = dead man is most deadly and swift in its
effects.,

Bone pointing has been practised amongst all primitive
peoples. Finger pointing, the finger held outstretehed in front
 of the eyes, is still practised in some parts of Ireland to avert
the deadly "evlil eye", or to project evil into the enemy, or into
his beasts, and the belief in the magical power of the bone still
exists in Southern Ireland where the bone of a peast which had
been bewitched by the evil eye was hung up in the wide chimney
a8 a protection against future bewitchment.

Amongst the aborigines of the Central areas, bone pointing
is active and continuous. In every local group there is at
least one powerful magic bone, specific terms being used to denote
the age and power of the bone.

Ulalya darrga (ancestral spirit bones) are the most ancient
and powerful of all aboriginal magic bones. One of these bones
was presented to H,E.H. by an old native from the Glen Ferdinand
area near the Northern Territory border. Itwas about three
inches in length, flat, pointed at both ends, of a peautiful
deep ivery colour. The writer witnessed a ceremony which is
sometimes performed in connection with the transfer of the magie
bone. The old holder and owner of the spirit bonme, feeling that
his vitality was leaving him, called te his prother to come near,
and uhen‘tho brother sat down beside him, the o0ld man said, "You
must take and keep the burnu now and I will give you the ulalya
that is inside me." The bone was then held with the pointed
ends at the breast of each map (the only time that the peoints

are hermless) and as the old man held it firmly with one hand,
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he pinched and pulled the ulalya from his body Jjust below the
ribs, running his closed hand along the bone and flattening the
hand against the breast of his brother, He perfoxmed this act

several times until he "felt his inside empty." The brother
then took the ulalya burnu, and going into a place apart, he sat
silent for a while until he felit that he had absorbed the spirit
of the bone, or rather the "shadow®™ of the spirit., He then return-
ed to his camp, "different"™ in the sight of the others, and on
his brother's death he took chief place in the burial and mourn-
ing ceremonies, cut off his dead brother's halr, etce. It will
be noted that the bone does not descend to a son, but to a bro-
ther, Not only was the ulalya transmitted in -this way, but any
other special powers the older brother possessed went with the
ulalya.

. This bone was polished to a degree of fineness which the
most expert present day diamond cutter could not exéel. There
were nc human-made markings on the ulalya darrga dbut every minute
dark spot or line showing within or upon its surface registered
a death. How many hundreds of generations had helped to &ive
the bone its smooth polish and how many deaths it had accqmplishgd,
who can say? Its old and last owner stated that it had killed
waddi jurda and kungga jurda (many men and many women) in his day.
He had inherited it from an elder brother who had again inherited
it from an elder brother and so0 on back into the darkness.

Each owner of the ulalya darrga used the hereditary incan-
tations over it whem it came into his possession. As he incanted,
the shadow of the ulalya in the darrga (bone) went inside him
and was added to his other magie powers, which were all located
within his breast., The darrga was them wrapped in emu feathers
and hair string made preferably from the hair of a dead brother
and was carried either in the hair or halr band or wer:z on
special occasions attached 1o a neck string, the pendant bone

at the back of the neck.
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When a member of this local group died, (a local group is

the aggregate of local individual families) whatever the real
cause of death might have been, it was attributed to magic, and
after the mourning ceremonies were over,the ulalya darrga was

set in motion. Its cwner took it to a secluded spot, sacred
from women and children, and plécing it on some clean branches,
pointed it in the direetion from whichn the other death maggic had
come, singing softly the while the old incantation (which however
has no reference to the intended victim®s %Weyes and liver," eton)
The pointing goes on until some feeling within the owner's breast
tells him that the death magic has gone forth, so picking up the
ulalya darrga he replaces it in its covering and returns -to camp
to await the result. Time being of no account to the aborigines,
months, years, or happily only days may elapse before the death
magic reaches its vietim and enters his vitals, killing him slow-
1y or quickly as the case may be.

Now that vietim may even be a membaf of the local group,
but whoever it is, he is counted responsible for the de=th that
has brought about his own, His family may possess an object of
magic with which they will try to do mischief in peturn, bvut the
power of the ulalya darrga being supreme, their "faith" in the
lesser magic fails bvefore it, and to work without »faith" is
useless,

The next most powerful bone is the miri burnu {(dead man's
spirlit bone), also a piece of the small arm bone, about four
inches long, rounded, with long pointed ends, one of which may
have been charred to give 1t "fire magie™, or an end may be dipped
in the blood of the dead man which gives it blood magic. This
however is only in the case of a man having been fatally wounded
and bleeding from his wound. The fire magic within the bone
burns up the intestinmes, the blood magic mukes its ¥Wictim jundara.
arlgulu (vomit blood) until his body is empty of bleod, when his
death follows. The miri burm is alse an old and highly polish-
ed bone, of a mwurky yellow tint, an evil looking object, and one

held in great and ever present fear by the native,



/ e

The miri burnu belonging to the three last members of the
one time numerous malleehen totem group at Boundary Dam, was
presented to the writer with grave ceremony after much diplomatiec
work in connection with its custody and whereabouts, as the pres-
ence of these objects of evil magic is always disturbing, especi-
ally among the present day "mobs"™ which are formed from the reﬁ-
nants of various groups, no one group being able to muster a
dozen fighting males, dhen it is known or suspected that one or
more of these little mobs is in possession of a burnu, the whole
camp is in a state of nervous tension. The men fear to go far
afield for dingo or other game, or to let their women go too far
rabbiting and iguana hunting and so the first task is_to locate
the burnu, and then "barter®™ for this.

Eight men accompanied the bone to my camp early one morning,
and seating themselves under an acacia (Thalyuru) tree, guietly
awaited my coming, the women remaining at a spot about a gquarter
of a mile away. A fire was lighted by Jajjala and some small
green branches were gathered and upon these the miri burnu was
placed, south of the fire and pointing north and south.
nfe have brought you the miri burnu of the Ngannempurre waddi
(mallee hen) ." they said, "It is very poinrful and mapy men and
women have been killed by it., See, here are two little marks
where it has killed two men," As I picked up the dreaded object
a guite perceptible feeling of relief appeared on the faces of
the men, for a death had taken place at another camp only the
week before the transfer of the miri burma, and the possession of
the bone was rather a doubtful honour to the holder, especially
in these mob-mixing days. The thalyuru under which we had been
geated was cut down and the slope where the fire had been was
temporarily clesed to the women.

The ulalya darrga and miri burnu are alse called "3ilbi bam,
meaning "old men" - a term which is alseo applied secretly to the

oldest of the saered totem boards and is not even heard by young

initiated men until they have begun to “"qualify for eldersnip®,
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Some pointing bones are carried and used in pairs, and are
gliuded to as Yguri yarra" (married couple, man and wife), one
being the ‘mama (father), the other kungga (woman). Kungga burnu
is long, rounded and pointed and is sometimes notched with an
initiation knife %o mark the deaths it is answerable for. The
mama burnu is flat with rounded ends, but Both are equally effective
and either may kill a men or woman, neither bone Specializing in
the sex of its vietims. These bones are pointed in pairs so that
if one fails the other is sure to bring down its victim, One
palr of guri yarrs had six recent desths to its account before
its murderous vendetta came to an end.

A loud cry of utmost fear comes suddenly from the man or
woman who believes that a bone has been "put inside®™ him or her
and if thereis no old and aetive sorcerer in camp whoge immed-
iate services can be secured, there is no hope for the bone strick-
en victim., If the sorcerer is present he goes at once to the |
patient and waitches intently the writhings of the body. If the
bone has goane inside the liver, heart or intestines, the sorcerer
sees the bone moving in these parts - all illness is due to the
entry of some foreign body - diagnoses the seat of the trouble, dﬁd
either massages or sucks out the offending object, waich may be
a plece of bone, wood, string, stone, etc, #hen the patient
sees the portion extracted and when he has obtained possession
of it by immediate barter, he gets bvetter at onee, and placing
the bit of bore in a small receptacle, he carries it about with
him or buries it inside the bark of a tree.

y Sometimes guri yarra burnu are Worn openly amongst the men's
group, but only whem the owner has "many prothers®” in the group
and when he is a brave man, for only a brave man would lay him-
self open to secret bone pointing due to his possession of the
bones.

The fear of the bone and other magie ig inherent in all
patives, wili or ultra civilised though they mey be. The writer
remembers two old natives, onme of whom had bpeen sn Anglican for
50 years and instructed at Bishop Hale's pative mission on the

Swan, the other a Roman Catholie, born anj reared at Nyeerrgu

o - |
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Water (New Norcia) beside which Bishop Salvado started his
mission in 10646, The Anglican believed that he had intafaeptcd
and caught fire magic intended for another man in the camp who
was suppesed to have been responsible for the death of a woman
which had occurred some years ago at a place some 6y miles east,
and the belief killed him although he was "the wrong man®.
The Roman Cathelic man whose totem was the dingo believed his
death was due to blood magic sent by a group from the circumcised
area north east of Vietoria Plains, one of whose young men had
died some little time previously. Blood and fire are the most
fatal of all magic,

Every small group that comes into civilisation brings some
magic with 1%, either the hair of some of its dead, whieh will
give it warning of dangers, or bone magic, or a stone magical
object of some kind, yet every group believes that the magic of
the other group is not only more evil but also more powerful than
its own, The fear of magic never leaves a native, no matter
how educated and civilised he becomes. It is a religion of
Fear with them and whatever other religion may be superimposed
upon it, the ruling Fear is strong in death. :

Amongst a large family group north east of Lake Way, con-
sumption had unaccountably spread, men, women and children dying
from the disease, Their number became less and less as the dread
disease took 1ts toll and as the men saw their sjisters, brothers,
qaughters, mothers and fathers dying, after each death they raid-

ed the offending tribes north of them whom they considered res-

ponsible for the "blood magic". They killed many of the blood
magic people both by raiding and by their own magic, but still
their women and children caught the disease and died. Finally
two brothers only were left of the grcup and on a kKilling expedi-
tion these two fell into the hands of the police and we»s sent to
Rottnest Island Prison.

Consumption had already settled on the elder of the two and
towards the end he said to the writer, "How strong and powerful
the bleood magic must have been to have travelled not only the

Long long way over the land but also over the great salt water
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to come inside and kill me." (Neither magic nor spirits

are supposed to be able to "cross water",) Muri, his younger
brother who was finally released from prison, had scarcely
reached his ancestral waters when he oo sueccumbed to the
disease. These men had a powerful and msgic totem of their
own - the initiation flint - which they could projeect into

the intestines of their ememies, but for one death accomplished
by the Jimari (knife), so many resulted from the awful blood
magic of the northern men, that the whole family group died out.

A magic bone may be secreted and left neer a camp or
in a native hut, It may be hidden in some place which the
vietim fregquents, Wherever it is placed, tye Vietim must
come within the line of the point, otherwise the magic, which
only goes out through the point, will pass by him, Hence
the bone must always be carefully placed in position,.

One of the reasons why a native will never re=-ocecupy
an old hut is his dread that magiec may have been placgeg wifhin
it during his absence.

Each bone owner has his own method of placing and point-
ing the bone and will often sing to it, enlivening its magic.
No magic bone can heal, for the bone holds killing magie only.

If anyone is caught bone pointing, or 1f the bone is
found by someone else, someone in the group will die or be

killed, for in all bone magic it 1S either "kill or be killedn.
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i a4  farringan was a vexry Jjealous wifs and though her hus- ‘
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band beat her and beat her with his elub and his boomerang, she
still wished to keep him for hersalf, so whenever she saw him pay
atteantion fo other women, she invariably fell upon them :nd half
xilled them with her iigging stick. AS she was his only wife,
Jooerung was desirous of obtaining others, and to that end he
hunted agsiduously and dbrought much game to the camp, most of
whick he sent to his mother's brothers pbsseasing daughters of
nan‘iageé‘ble age who had been allotted to men who had either died
or had sufficient wives of tbeir own. Joocerung finally fell

| desply in love with .n big young widow aund by paving the way with
her father and ﬁo‘tho'r with many presents of game food, aud also
by placating her hushand's brothers, the eldest of whom would be
entitled %o her wnen the days of her widowpood were over, by
gifts of boomerangs, hairbelts and karrarr, Jooerung made the
way easy Tor his ultimate courtsnip of Maialau.

Warringan watehed the growing ilnterest between Maialau
and Jocerung, measured the former 's big, strong proportions, knew
of her sirength in other fights and her commani of her stick as
a hitting and a thrusting weapon, gnd decided ithat a stick fignt
wonld give all the advantages to Maialmu.

How Halulau was goomwd borangur, thet ie, she had the f
goousl (opessum) for her "elder brother", or totem, as we call it,
and every man andi woman knows that there is a spiritual "familyn®
eonnection between all men anld their totems, so that if an opossum,
mele or famh ungmo be found dying or dead, the finder knows |
that an opeossum totem man or woman, or ons of the kangarco totem, |
will zoon die, Warringan 41 not weit for anything of this kimd
to hapyen. She went out as vsual hunting for vegetuble root and
frult foed, and each morning she huntsd in hollow trees anmi logs,
anl watched for the soratehings of an oposswa, for she was anxious
to catoh one alive and put it to denth slowly by piercing its body

with a pointed bone or stick and leaving ths stick im the wound ,
earry the animal im her bag until 4% died, so that she could listen
and be glad over iis sufferings,




One lucky morning she found fresh scratchings in a
hollow tree, and putting her ear to the trunk, she made a slight
movement and listened for a sound that would tell her in what part
of the hollow trunk the opossum had made its nest. The slight
sound the animal mads inside the tree, as it ralsed its head to
lister to the small movement Warringan had made, told her that it
would be easy to reach it, and very soon she had it in her grasp.

She had a strong beendee (wooden skewer or pin) ready for her pur-
pose, and with this she pierced the opossum through the tohgus and
throat, taking care that it should not be an immediate death thrust,
but that the vietim should linger and auffér, vyet be unable to ery
out, so0 that she could keep it in her bag until it died, for she
wanted to hear it gasping and feel it moving with pain. As the
opossum suffered, so would Maialau and as it died so would iiaialau
die also.

Warringan put the pierced animal in her bag, which she
filled with the vegetables and roots she had gathered, and returned
to camp, She placed the bag in a bush near her camp, so that the
opossum’s laboured breathing should not be heard by Jooerung, for
had he heard, he would have known instantly what Warringan's re-
venge was to be, and he could have thwarted her design by getting
a sorcerer to render her measured impotent by plaecing magie betwesn
the wounded opossum and Maialau., Warringan carefully kept the
bag and opossum hidden and took them out with her during her daily
hunt, Sometimes she would sit in the shade of a thick bush and
taking the starving animal out, would gloat over it, and think
how soon Maialau would be suffering in the same way.

One morning sne heard a man say, "Maialau won't come out
hunting today. Her throat is mindaiteh (sjiek)." Warringan went
off by herself and sat down again to look at the opossum which she
had not seen since the previous evening, when it was still alive.
When she caught held of it, she knew that it was dead; all the
fat had gons off its bones and the skin lay close sagainst them.
Maialeau was big and fat, and Warringan said to herself, "Now I
will see her getting thinmer and thinmer every day, and she will

die just the saue as goomal.” She put the dead opossum in a




hollow, first taking care to pull out the skewer which she buried
by stieking it into the ground.

Haiamlau's throat became very bad, but she did not sigh
or moan, only she got leaner and leaner every day, for she could
not eat, even the soft roots or still softer flesh of Joung birds
and animals, which Jooerung feverishly hunted for and brought to
her people., Day by day she lay in her shelter, but no ong thought
of Warringan killing the totem until one day the sorcerer of the
logal group was ecalled in, and he told Maialau's people she was
bulya-ed fWagic-ed”). He then went away by himself to find where
the magic came from, and seeing Warringan's tracks near by, he fol-
lowed them up and came to the hollow log where she had thrown the
opossum. He picked it up with his spear and saw what Warringan
had donﬁ;

‘He refturned to the camp, but did not tell Maialau's
people what he had found, He only said that she would die, for
he had come too late to take the magic Trom her. S0 laialan
starved to death just as the opossum did, and Warringan rejoiced
that the punishment was effective. But Jocerung sugpected her of
compassing Maialau's death, and he beat her more fiercely than ever
until one day he hit her near the heart so that she fell down
sengeless,

mother's

How the sorcerer was her own mother's/brother, or what
we would call maternal great uncle, and he came to where Warringan
lay and sat by her till she came out of her swoon, Then he said,
"You killed Maialau's totem. Now you will die yourself, for I
saw a dead woorark (small marsupisl 5 now extinct - Warringants
totem), and it was a yogga woorark (female). The 0posSsum sor-

eerer had diseovered your crime, and now you are bewitched »
Something hurt Warringan's heart just then, like a stieck being
thrust through it, and she died.




ZHE STORY OF BARJIL

{South West)

Banjil, the wife of Binjerung, brought a little baby with
her from the stone at Bokabiring, where she had gone to get it.
Banjil was quite, quite young, and she loved and fondled her baby
all the day. ©She rubbed it with fab, and with ashes and soft
powdered charcoal, until its little body gleamed again. Binjer-
ung, who was very much older than Banjil, used to wateh ﬁsr play~-
ing with tha_hahy, and he was not angry when he came houne uith
meat from his day's hunting and found no roots or vegetable. food
waiting him, for he sald, "By and by when the baby grows up,
Bandil won't want to stay at the camp all day playing with him.
They can play now,.™ S0 instead of being angry, he would go and
get the wood and make the fire and cook his meat, giving Banjil
as much as she wanted.

. Banjil was the happiest little mother in all the place,
and she would be glad when the older women came and ealled her
"ilother", Banjil would smile up at them and rub and Pfonile her
baby, and blow upon its neock for kisses. Sometimes her older sis-
ters would bring vegetable food and leave it at her eanp for Bing
Jerung, for in all the camp there was no on who 4id not like Ban-
Jil, she was gentle and soft and kind to everyone.

Day by day the little baby grew and Banjil watehed his
growth, But suddenly he stopped growing, and the fat went off
his little lggg.;nd body, and the sleekness went away, and hig
eyes got bigger and bigger. He would lie all day in Banjil's
ams, looking up at her without winking. Banjil rubbed him with
more and more fat, but his little body shrivelled up and his eyes
got still larger, and he still gazed all day at Banjil., And as
the days passed and baby grew still more thin, Banjil would rush
fraptieally with hia to her granduothers, and to the Soreerer, but
they said te each other, "Baby has caught mulgar (magiec), someone
has bewitched him, or he may have eaught it on its way to someone
else.,n The sercerer pinched the baby, and blew upen it and tried
to sueck the magic out of it, but all was of no use.

Oue morning Banjil held a dead baby in her arms, yet
baby's syes were still opem and watehing her, Binjeruns's and




Banjll's relations buried the baby in a little hole in the rocks
near the hillside and closed up the entrance and swept a path
elean so that when baby's spirit came out it would €0 along the
path to Kooranmup. Banjil carried her little baby and laiad it
down, but made no lovd moan or ery, only the kears kept falling,
falling like rain. ©Panjil walked a little way back towards the

camp with the others, and then leaving them, she returned to the
grave and going to a moojoor tree whose branches lay across the

swedt path, she gathered & small bunch of these, and tying them

all together she put the little bundles inte her bag for she now

believed she had baby*ts spirit with her.

She took 1t home with her, and all the time she sat in
her camp she had the little bundle beside her. Evern at night it
was by her side. Yet she made no loud moan, as women always do
over their dead, for she felt the spirit tugging at her breast and
her heart. Day and night it pulled at her, and it was graduvally
pulling the sirings loose, And then Banjil's eyes grew big and
the fat went off her bones and the tugging inside &rew greater, for
the spirit wanted to go away to Koorannup, but it wantea to take
Banjil, teo. And at last Ban)il went away with the Spirit of her
baby and they buried her as near to the baby as they misht go, for
one must not go to the place where there had been a burial for a
- eertain fimo, otherwige the soul may be disturbed and loss ite
way to Kooranmup, in which case it will turn into a bad spirit and
come back end haunt them. Banjil was put in the Sround, apd round é
the head of her grave they made a little semic¢ircular mound, They
then cleared the grouni beyond where the feet pointed west towards
Kooranmup, for the soul would go along the eleared path.

Half way between the grave and the camp they lighted a
fire in case she should turn round and come back towards the camp
instead of going on teo Koorammup., But Bapjil's sould ani hesr
1ittle baby's soul went on to Kooranmmup, Aund Binjerung went a
long way away to soms far away plaee, for he could not again go
near the spot where he had watehed Banjil and her baby bey.




(Soeuth West)

Janga are spirits which assume many shapes, oJometimes
they take thé form of snukes, and work evil only; sometimes they
are the spirits of dead men who did not go to Kooranmup, but turned
back when half way thsre to t;.-.air own ground whicn they haunted
ever afterwards. These janga would choose s shady or thickly
wooded spot or cave on their ground, and sit down there always.
After they were onceé seen the pladu was avoided and became win-
paijung, or sacred ground. When their own friends passed near
by ths Janga would not hurt them if they strewed some leaves or
rushes as they passed by, but if this service was neglected, ihe
Janga would send some magic inside them which soon killed them.

Sometimes nga chased any men they saw passing, and
when they caught them would kill and eat them. If a man were
chased by a janga, and he could pick up some nuts from the red
gum tree, 1f he threw these behind him as heiran, the janga
would stop to pieck them up and so the man would have & chance of
escaping. Or if the man could run towards a river and swim
acress 1t, the janga would be umable to cross after him, Or
| perhaps when he reached the edge and looked into the water and
saw himself, he would forget the man and let him go, for he would :
sing to himself 1like this :-

Mow Marra ocoladha wooraji koolol
Mow lMarra ooladha wooraji koolo!l

Somgtimes a man will be clever encugh to escape from the
Janga., In Nyitting times a Malmaling man was out getting edible
grubs and a janga suddenly came close to him and said, "that are
you eating my gribs for?" The man was greatly frightened to find
the Junga so close to him, but he said, "I did not know they were
your grubs. I am sorry that 1 took them." But janga mouthed
at him and eaught hold of him guiekly, for he wanted to take him
home and eat him, He put the man in his bag and went off through
the trees to his eave.

As they went through the twees the man tried te get out




by oatehing hold of @ branch. ~Ab last he caught hold of a thick
bough' acd got out of tm bag. I ah.ga went on -t_hroug;h the bush,
thinking that he was &£ill in it,.

When he got %4 his kgla_(fire]'hé put the bag on the
ground, got a stick a'mi li’f_ted the top of the bag very géntly -
o0 he eould kill the men when he pat h.:l.s heal out. But thar&
waS No- BAnD tharp to X111t -  The kanga shook the bag and held 1t
upside d.oiln, but there was nothing there. I'hen ha became so
angry with himsel.t :l’or 1¢t‘k1ng hiusclf bo triak:od. that he hsat
himsel.f with his stick all wer his boﬂ,y. a.nﬂ. turned into a stone
a.t Darsnin. How you ean see the stone jansa there with the mks '
ni’ “$ne stick all over 5%, Darsnln ‘beea.ne winnaﬁlms _ i

lio ona ventnrod near the Da:rsain stono ja.nga, nnd ao
until the white peuple cane from over th.e sea, no man e\rar chnsea.
-.er canght an animal which he had speared ancl llhiah took m:!‘n.ge
at Dargain. As goon as it went on the sacred ground, tho nniml
also became sacred, and was left there, The white people, being
spirits themselves, could go into all sacred places withoﬁt any

parm comlug to them, and after a little time the natives ‘thought

. that the Dargain stone janga could not harm them oithar. \Onc:' '
-;u,y a man ahmud a kangaroo that he had spcmd. aua. thnt had tmn_
refuge near the stone. He caught the animal and bm.ght it home

! and divided it awmongst his people, but mru; afterwards h.i.l

mother and sister died.  So until all the natives died on the
: coming of the white men to their eountry, ne uﬁ of that -ﬁgian
ever again ou;xht or ate game that took refuge at Dirsn:ln.




BUALER KOULONGUR
(CHILDEEN®S ROCK)

(Swan distriet, Balbuk - informant)

There was a winnaiteh stone in a cave Off Beverley Road,
and if a woman looked at it as she passed she became pregnant,
Little children were in this stone and used to &¢ into the body
of the women who looked at the stone. A great bird, ®like an
owl", once frightened the children and they all went aifty out of
the stone to a place called Geling, south-east of Beverk y. Then
when the women went to Geling, the litile babies cane Lo them,
Near the eave a native boy killed his mother and her
spirit remained there until the boy was passing the cave again,
Then the mother's spirit caught him and was éniﬁs %o keep him, ;
but some sorcerers went to the cave and got the boy out and so - i
saved him,

Janga (Jenga or jinga) are the spirit! of the dead nat-
ives that take bodily form and haunt certain districts and Places,
They differ from kasnya in that the latter is invisible and will
not usually work harm, whereas the Jlﬂ&l are generally homr
(sulky).

In ancient times, a native went yongar ngardongin (kang-
arco stalking) and did not return. His people wondered where he
was and then they bulya'ed him (got the sorcerer to lock for him
by magie) %o find out where he was.

They went to the place where the sorcerer told them he
was and they found him with the janga who were cooking him and thepn
taking him out of the fire and making him alive again so that they
should have more play with him. His moorurt (own people), with
the help of the soreerers, got him away alive, and one day they
took him out kangaroo hunting, but when he raised his dewuk (elub)
to throw 1t at the kangaroe, his arm broke off because the bone
had been burnt by the janga. The man died and went t:unjlm-
Jeoranmup (westward over the sea).




THE KERG. iG;

(South West)

The Kerrgainbl spirits always drank the blood o# the men
they.caught there. = They could be haéra far away drawing in
_their breath after they had sucked the blood. When the natives
had %o pass Kerrgainbi on their way to the game ground, they
must always adjust their bookas (cloaks), carry their sticks ang
spears with the points held downwards, and have something tightly
held and fastened and their skin bags hung properly on their backs,
If anyone dropped his spear, or if a man or a woman :'slibped in
passing the place, they died. No game must be xilled on the
spirit's ground at Kerrgainhi, and if anyone eats any meat that may
have been caught there, the spirit broke their knees and nade them
mata ngelin (crocked legged) ever afterwards.

One day Hgoogurdan caught a goomal (grey opossum) near
Kerrgainbl, and being very hungry, shne said to hersglf, "The spirit
may be asleep, and may not have seem me cateoh it.," S0 she cookeg
and ate the animal; When she had finished, she felt something
hit her on the legs and soon afterwards big lumps formed on her
knees.«  When these went away her legs were grooked and remained
erooked until she died.

Yungar always swept and cleaned the approach to the
sacred ground of the Kerrgainbi spirits, and often, when they.
went to sweep it before they passed that way to hunt, they saw
a lot of grey hair fiying about, which Was the jerdal or grey haiy
of the spirit, But if, when the native went to sweep the &roung
he found bits of meat on it, he knew then that he would soon die,
because the spirit showed him he was eating his flesh.




A LYAGUTTUK
(South West)

_ Doolyung felt that he was becoming dirfferent every day,
Until he had grown up and become a man like all the other natives,
he was just as they were, He hunted with them and played and
fought and pe'rformea. his sllotted part in the various oerex;oniaa.
Bul there came & time when he began to dream strange dreams, and
o see places in his dream that were far off. Iach time he had
these dreams and saw those strange visions, he would relate the
dream and describe the vision to his moorurt and babbingur (rels.
tions and friends), His dreams gmw more odd, and l;e ‘becane gmo
wrapped up in them and visions that he was to his people as though
he were moolkart (med) or katta wakkain (head no mgood).

~ He would be taken away in his dreams to places many, many

days' journey away, and he would tell his friends what he had BSeen
and heard while he was sojourning in those places, and would relate
incidents that happened to him onthe way. Always at night he wag
taken to these places anl saw the strange sights, being brought
back to his camp in the early morning by those who had taken hiy
away. ALl the time his body remained in camp apparently asleep,
put 1% was only his body; he himself was away with those who were
giving him magice power,

Puring all his dreaming and visioning, he did not join the
others in their daily hunting or im their evening games, for they
recognlised now that he was being apart from them, and were Irieht.n.‘
of him, and they listened deeply to his recital of those thingg
he saw and heard while his spirit was Journeying. At last one
morning, he waked up quistly and spoke to no one, and them they
kn" that he would no more look like an ordinary man. Frop
that time he became a sorcerer, and could make people ill or well
kill or eure them, bring rain and 80 in spirit to any place he
desired, or enter into any animal or bird, or take any shape he
wished when he wanted to put magiec inte an énemy . He was alsg
able %o see the spirits and wateh them that they 4id no ham to
his people, for some sorcerers had power over the spirits and eouly
prevent them werking evil on his people, He oould make his
people Successful in hunting and fishing and im battle and couly




Fae

tak:e the shape of a grub or mosquito or anything he pleased when
he performed magic,

In one of his dream jéurnays, he was taken inslide a
shark, in whose stomach there were a great many maj]jet teel (magic
shark stones), _ He was teld tb piek up one apd he did so; and it
was in his hand when he eame back from his dream journey . It was
a 91900 of crystal quartg which could not be obtained in any por-
tion of the dreemer's country, and when men saw the maglc stones
they knew that he was given great magic power and they were very
proud and glad to have such a elever sorcerer as their relation,

Doolyung remainedla sorcerer until he dieds Before
aying he said to his son Ngweeagurt, "I am golng “o Kurannup.

You sit by me and catch my magic as 1t is leaving me, and then
you will have my powers and be & sorcerer.” ligweeagurt sat down
by his father and presently he heard the noise of the magic inside
pisfather, "Iech, ton, teh," it sounded, like a Secust &nl oo
1ike boomerangs playing., He leanad over his f ather's mouth and
caught the magic as it came cut with his father's spirit, and so
pecame a sorcerer like his father.

Now Dool&uns had been killed by a more powerful sorcerer
and the morning after he was buried and the place swept and pre-
pared for his journey to Kuranmup, Ngweeagurt and sll the friends

 went early to the grave, each man taking his thrower only, and al}

walked in single file, They dodged behind or between the treem 2
go that the murdersr should not see them, for he would be sitting
with the spirit of the dead man., When they reached & spot wherg
they could see the grave Ngweeagurt saw a booyung (stranger) asit.
ting on the grave, He named him to hism pecple and sent mAgie in.
to the oamp to Whioh the murderer belonged, thereby killing a mum.
per of the murderer's family. Only Ngwesagurt could see the

murderer sitting ¢n the grave.




IBB % i

In the soﬁthern corner of Austraiia the great 'Bibhul_
mun race lived and flourished for many ages. Their landi was
Pfertile in foods of all kinds, honey from the banksia and wowm-
mizlya (manila] from the marri [sucélyptus),. marrain, Jjaggal and
julal (edible roots from the ground), and edible gum from the
mungart (jamwooed), all good and fattening foods sbundant in
their season, The groups or individuals whose totems were
edible, sang for the increase of their totem plant or fruit,
ﬂ.ﬂh, aninal or bird, and perforned the ﬁrasoribeti ceremonies,

The bamksia borungur (totem) placed & tiny ball o2 opossum fur
rubbed with wilgl (red ochre) in the fork of the banksis tree,

and at evenlngs banksia totem songs would be sung loudly oy

softly until the flowers were filled with honey. Then honey
totem men sent out smokxe signals or "invitations™ to their friends
to come to the honey feast and keming (corroborees) and merrimeng
reigred while the season laafe&. The swan totem groud sang ang
performed for the increase of swans' eggs, the salmon totem mepn
sang beside inlet or river on their kalleep (home ground).

All over the great Bibbulmun area there were certain :
stones, or hills or caves or rocks within whiech dwelt spirit
bsbies, and when & Bibbwlwun girl, or womsn, wanted & baby she
went to the stons or eave or rock which was the spirit babieg!
home, looking earnestly ani quiekly at it., Then one of the
babies came out and followed her to her camp. Kaagubin Hil)
near Mf. Stirling, was full of these spirit babies whose Tolces
could be heard playing and singing by the sorcerers of the ‘&roup
but the babies never came out of their homes until Zome young
mother wanted oncs  Them the little baby who saw her walting
atole out at night from his undergrouni country and went inside
his mother.

In the spirit baby country nelther death hor sickmesg
ever entered, ani there was no hunger in spirit baby lemi. Ne
ETOWR up persen ever entered there, not even the screerers who
aleng eould hear the bables singing.




There were many other spirit beings amongst the Bibbulmun.
There were the janga or januk - splrits of dead who returned to
their earthly hone instead of going to Kurannup, the home of the
Bibbulmun dead beyond the western sea. These janga were eyil
spirits, and sometimes they caught a living Bibbulmun boy or man
and made cruel sport with him, putting bhim into the fire and pull-
ing him outl alive, and putiting him in again and again for their
sport. (Janga was the term appiied o the first whites seen by

" ¢he Bibbulmun.) Then thers were the kaanya, _ﬁr Iiuh - Souls
or spirils of the newly dead who lingered' about thei;'_eﬁrthly
home for & while before going to Kuranmup. Sonetiilas_tha soul
of a young motiier or father would net leave the place where a
loved baby was left behind, and mourners would hear the kaanya
restless and flitting from bush to ﬁush where the baby lay, and
the father or wmother would lean over the baby who stretched out
its 1ittle hands to them., Soon the little baby would pine anig
sicken, and the kasnya would become more restless wntil at last
the little baby kaanya founl father eor mother, and there was ng
more rustling noise at night, for mother or father had taken the
paby's spirit to their Kuremnup home. :

The woggal (snake) could transport himself through sea
and eir and ground to the fnrthnost boundary of the Bibbulmun
country. If he were lying at the bottom of Gabbi Kairl (Esper-
ance road, water shaped like . boomerang), and a King-g1l-yilling
(Albany) Bibbulmun was eating forbidden food, or cutting meat wiyy
his deap (flint knife) the wrong way, Woggal saw him, &nd vangulung
(siékness) would be sent at once into the stomach of the l“"-‘”l‘-m,.

There was one great evil spirit-woman, called 'llrrbin, Whg
was foared by all Bibbuluwun, She walked about with Wurrbin nob
(her daughter) and always carried & firestick covered with Wiluk
{(red oohre), If she caught a man by himself, she took all hig

meat food and then killed him with her firestiek, and burned him
and he weuld never more be seem by his kalleepgur (own people),




The following legénd coumes from the Murray district and
bears some resemblance to Spencer and Gillen's mythical ancestors:-

In Nyitting or Demma Goombar (ancestral) times, a walya
(a species of wallaby) came travelling up north from the south- |
ward. On his iay ke sat down to rest, Thée place is row called
Kangoolup (Mount Johm) and a big rock Was formed wherse he rested.
Evexrywhere he walked he left snells arxd pebbles behind him and
you ean still sée the hemps of them that marked his journey north.

Aa'long ﬁs the big rock at Kangoolup remained unbroken,
%hara would always be a great many Mapdura natives, but when the
‘yock was broken they all died. . If any yungar knnckéi the shells
and pebbles about, a spirit ealled out to them, "What are you
xnocking my food about tbréﬂ The kﬁlloapgur’(OUnara-ef the dist.-
riet) always made the shnlla'nnd stones sacred, but they did not
strew rushes in the vieinity, as some dthor'ngtivos did with re.
spest to sacred places, e
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rhoro'aru-oircular shaped heaps of stones scattereq :
aboutb iurions purts of th§ Gascoyne district which were inta;_ i
preted by one old native as marking the track of the Kajjooras
(the snnke of the South) in its Journey to and from its pool,
‘The heaps are about three feet in dliameter and three feet or
more in height, ©Some of the stones were very large. Roung
the heaps, a 15!!0 ring or cirele was formed and it was edgeq |

with stones.




Bigweeakurt was a very clever sorcerer and could obtain
for the nafives anything they desired. Once when the natives
wafe far away in the bush and had n¢ ifobaceo the mulgar told them
to g0 over to certain bulrushes where they would find soms tohacéo,
They did so amd found a pound of teobacco, Ngwesakurt may have
made the journsy to thne white man's_house like a mosguitoar any-
thing. He could turn himself into alblackbqy, or anything he
pleased and could go where he liked,
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{Bunbury - distriot)

Hgaabui and Boord,inya; iWo Jeénga buﬁnmen_.,- went out
hunting aml they brought baﬁk plenty of kangaroo with- thém. ;
Their dolya (women) were sititing on the brouml cheating each
other a.x;cl %elling each other how clever they were.  Ngaabut
and Boord.in_ya vwouldn't give any ké.ne;mo to 'I:he__ ivéman, only ate.
it al.l themselves., S0 when they Hént oul hun’sing agai-n the

women sald to the paper bark hut of Ngaabut, "Go:na over this
gide,” nnd the hut caime ovo_r. They chnnged Bcor&wa's aut
in ths sSame way.
dhen Ngaabut came howe wj.th some kangaroo “he put
them &8 he thmlsht down at his hut but when he looked up, the
nut wasa'g thcre. and he aaid. "I am a silly :fallw to think
my hut was there,” So hs moved over to the othar slde where
he saw his hul and fire, As soon as e reached the hut, it
noved over Lo the other sme-.,_,' and when he went back again, the
hut and the fire woved agaln., Then the rain came down and
beat upou Nigasbui and spoiled his kangavreo, He kept Roving
and moving hither and thither until daylight when he foil aslesap,
Tae same thing happened to Boordinye @nd the womenr
said to them, vxr Jou de not give us some or the daaja (g“gl
that you cateh, we will always do that to your huts." Seo

ey

Hgeabut and Doordinya teld the wowen they would give them meat
every time they caught it. After that the huts stayed in the
ﬁ“ m’.




S OF 5 _FOG S G
(South West)

Two dolya came every winter. They were women and always
l1ived on goonok (erayfish). Boordinya waz demman (grandfather) to
~the dolya, but when he gathered a great Yuaniity of goonok, he ate .
them &ll himself without giving them any, although they shared all
the maxrain (vegetable food) they broue;ht_'hcma with him..

Tuis went on for a long time wntil ons dsy the oller
Dolya said to the younger, "We will mske a big fire in a forked
tree and frighten demman by making him think that a lot of men are
‘eoming,"  So they wade the fire, and when it was lighted and the
@oke was g£olng high, high up, théy called out te Banrdihya‘,
nDemman, look at the fire s yungar (men) are amins,_:umr are
goming." _

. Loordinya was greatly frightanatl when he saw the fire
anl ha¥ing & large guantity of orayfish beside hiw, he put 1t in
two little hemps, and sald to the Dolya guickly, "Injee tl&bbun,_
alla dabbam, injee dabban, alla dabben,® (9This is for you, that
is for you, this is for you, that 18 for xmt.')

He gave them the erayfish because he was so mshtam
of the strange wen, and Dolya said to him, "We will make & big
fog s¢ that the men won't see/ us.” So they made & big fog any
fed ou the orayfish, and always aftervards, Boordinya shared
his fish with Delya.
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(Vasse Version)

Two Dolya were sitting on the ground near their fire,
cheating each other anil telling how clever they wers., MNgaabut
and Doordinya, two bush spirits, lived near them, and someiimeg
they would share their meat food with the women, but mere often
they were groedy and would give them mo meat. |

One day the spirits (janga) drought heme twe xaagura;,.
bvut would set give the women any of it., So wext day, *“'5‘“&&




and Boordinya went out hunting, the Dolys sald to the paperbark
huts of Iigaabut ah& Boordinya, "Come over to this side,” The
puts got up and came over, and the fire came with them.

Ngasbut came back first and threw down his kangaroo
veside his hut &s ne thought, but when he locked, there was no
put there. 1t was on the other side.

nigll,"” said ligasbut, "I am dosgee-doggee (s8illy fellow)
4o think my hut was here when it ia over there." Ahd he picked
up his kangaroo and tock it over to the hut, but as soon as he
reached it, it got up and shiftsd back again to its former place;
And every time Bgaabut moved over Yo his hut it got up and went
over to the other side. Then the rain cams down and spoiled all
pis weat and he was Xept moving, moving until daylight when he
pecame very sick and wemi %o slesp, '

Boordinya also brought home meat and set it down beside
pis hn‘l_'., but the hut was away at the other side and Boordinya was
ecarrying his gaug all night in the rain, moving backwards and
sorwards. Whenever he attempted to put the meat down by his
put, the but would get up and go over to the  other side. The
women had made a thick fog come with tho rain, 80 Mgaabut and
poordinya wandered to and fro all night as if they were crazy.

Boordinya became sick just like Ngaabut, and he, too,
iay down and went asleep. then they woke it was daylight apd
ulﬁar. and their huts were in their proper places. Ngaadbul saig
to Beordinya, "Dolya have doue This." The two delya heard thepy
and said, "Yes, we have woved your hut and now every time you
pring home meat and do not share it with us we will 30 the sawme .n

Ngaabut and Boordinys guickly sail, "He wWill always give
you & share of our meat if you don't move our huts agaln., Yoy
pave made us sick walking in the rainm, and you have spoiled oyuy

meat, but we will give you meat always if you leave our huts
glone. The Dolya replied, "Ngala, ngaia - yes, yes, all rign, .




o D ;‘
(WAGTALL AED EMU)

Jitti jitti (the wagtail) ?.vas a man once, and Wej (the
emu) was only & bird, Jitti jitti lived at Koddalilling and
Yujungups He had two wives, Ngow (mallee hen) and Debburn
(squeaker GIoOwW),

Jittl Jittl went out hunting ard in the afternoon he
gaw 2 wej and erept up tc it and speared it in the heart, We)
got up and ran slowly to Yujungup, where he began to vomit bloog
which 18 now wiluk (red ochre) of which plenty is found at ¥u-
Jungup . Erom.'l’uaungup We) ran to Jifogudain and stayed there,
leaving more ochre, then to Kambaling or Kambalup where he again
vomited bloed, and left much ochre. Whenever he tried to rest,
Jitti Jittl ceme up and frightened him and made him »un again,
At Bolunulling he stopped and tried to sit down, but Jitti Jitti
ntehufd® him. At Xorining he vomited so much that he was very
pnearly dead, He went from there to Kulbing and died at Xulbing
just before sundown. He had run about a hunired and nirety miles,

. dhen he died Jitti jittd, who had followed him all
the way, took the melung (fat) cut of his kidneys and heart to
bring it home to Ngow and Bebburn. Vhen he turned Wej over,
the melung and ngup (fat and bvloed) ran out in such guantities
that he couldn't get it all up and now there is always plenty
of ochre at Kulbing,

Vo) died far away f_rm his home which was at Knn;:._ns.

puri-iring and Blgening (east of NHarrogin). Now if any man rollg
a stone down Duri-iring Hill, a big mulyin (meteor) will fall,

gor the hill is janga we) bujur (spirit emu's ground).




Some babies “sit down® at Kmagubin, near is. Stirling,
and any woman wno wants a baby will go to Kaagabin whereléhe ﬁill
hear the baby voices, 1If she looks a long timergt-zéaguhin,
cne of the babies will go to her. |

Miak, the Moon, is the chief baby giver, and when he is
full, you can see the babies playing about. He iz umaaa (father)
for all yungar (men), for it is he who gives the babies to the

women,

Along the coast near Gﬁbaﬁing and Woojaring (Hopetoun
anl Kojung-up distriets) "ngoobariteh wabbaring®, little babies
are playing ill the day long, but thay can only be heard by the
woman who wants one of tﬁem. ‘

All the Southern babies lived in some special rocks opr
- stones or hills, and all the women ineu where they were, go if
they did not want a baby, they avoided the place where the babies
were, Always thelr voices could be heard by those who gamped

near the daby shrines, ani always the ocaup was guiet, 50 that
the 1ittle spirit babies should not be disturbed in thelr play-
ing, S ometimes the little babies had a janga (spirit) bird
to guard their rocks ani abiding places, anl if the bird's volce
was heard in anger by any man or woman whe passed the ﬁlncl-uag
disturbed the habias. that person dled.




Kagabin, near M, Stirllng, is full of spirit babies
(kagab) and any woman who goes there and looks at Kagab will

get & baby.

Along the c¢oast near Jebaming and Nuaaﬁing (Hopetown
or Kojonangap district) meny iittle qpirit bables may be seen
playing by the sea. Ngubariteh (or biiagur = #easoast psople)
wabaring . childiren or babies playimg by the sea.

The Southern district mungar belisve that away to the
north of them (about Meckerinmg) there is & tribe of little people
or pigmies, ealled Msmara, who Tight and talk. ' iamara will
show their kenlnz (corroborees) to a visitor whom they take a
fancy to. The visitor thinks he sleeps and dreams all he Seas,
vut he remembers the szonz and dance when he whkas.

If Namara d4islik%e a visitor, they take off his skin
without letting him know.  The visitor rsturns to his own °0nntgy'
and falls siek,and *hen the soresrer comes tq him he sees gt
once that he has ne skin, although the sick man's own people do’
not see that the skin has puen taken off., The sorcersr takesg
the wiurn (spirit) of the sick man with hiw to the mamars count;f.
to show the mama?a who took his skin, The spirit goes with him,
points oul the mamara camp, and seorcerer takes away the skin.

Hg returnsg with it to the man and puts it on him and he 1mmed1&t.‘
ly gets well.




Malgar was a man with big bid (breasts) like a wbman.
He lived at Yogeragain, and he saild he wanted to travel round and
round . ftigain ben kulinz babllying kulu bargulyn wangula wungula
wuugula;“) Then he shouted out, "™mad mad mad," which 1s the
poise the euu makes, His voice was so sirong when he finished
his words that the sounds, "mad mad mad,™ went on for a long tina.
While he was maxing that noise a dingo chased him think-
ing that he was an emu. Wbile Malgar was running he first dropped
a wan (woman's stick) and the place where he droppsd it was called'
wandap kwerdering, Then a8 he ran he dropped his bwok (cloak)
‘and the place is called Bwokingab, Then he iropped his keyteh
and that 15 now Koytch Koytching Lake. At another place he droppeq
pis dap (knife) and it 1s now Dabuling. He dropped another wan
at Wan baiaring and at apother place he dulyun kwerditen ("relieveg
paturen) and that is Dulburning. At apnother place he dropped
gweat and "mist" (dwail - vapour) and that is Dwall werding.
Then he shouted "Walwering"™ and Werangin that place 18 cnlled,
He was killed at Werangin and the dinge carried him %o Kuling,
The dinge went on to Dwertakinmmd the two big stones there are
salled dwert bukal (dog's back).




Kura, kura (long ago) there was no sea, only rivers,
lakes and swamps, fhere wWere many fish in all these and Jitti-
jisti (Shepherd's Companion) who was & man, used %o 2at them.

Ups day he went away itravelling, far away, and while he
was absent; a8 great pumber of menc ame and setiled down ik his
distriet. They kmew it was his country, Tor when he was raturn-
ing, they saw him & long way off and they said, "There's 8 man
who owns this country coming." They caugint some good fish and
cooked them and gave fhem to Jitti-jiteti, bus he was vexry angry
beeause they came on his ground and ate his fish, so he would not
eat.the fish they cooked, He weni ovaer td tha'Lnia, and taking
a big spear, he thrust it into the widdle of the Lake and splashed

the water all about, ALl the men who had settled in hif region

were drowned in the Lake and Jitti-jitti turmed inte a bdiri,
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(Murehison)

In the Weld Range digtzrict

there is a famous native
mine from which the coveted red ochre has been obtained for many
pundreds of generations, The approach to the mine, which lies
on the top of one of the hills of the Range, is eircultous and
welrd. The track windz in and out amongst narrow valleys,
which, green and well-wooded as they are, ercender a strange
gerie feeling owing to the apparent sbsence of life in the vio-
ipity. This district once possessed a comparatively numerous
na{ive population, but one man now represents the +rile in whose
country the mine is sifuated. Just before the last turning is
passed, there are two dark odd-looking outerops of iron ore on
the steep slope of the hill, According to tie last dirsct owhay
of the red 9chre mine, these two outerops are two mandang, ur-
gpirits, of long dead owners who are now watching over the road
t0 their.gine.

The names of these mundang are Iliri er Jugulgura and
Darbidi or Miril, Near the hill where they are watching, is a
pool called Danganu, where a Jila (myth;oaL snake) "sits downm
with his wife. Jila also guards the mine and cliubs the treos
4n his neighbourhood so that he can see "far away" . The spiriig
appear to be slespihg on the slope of the ﬁill. but if a Strange
pative triss to pass and obtain or steal the red oehre, the re-
cumbent spirits stand up and face him, anl he soon dies. Sone.
gimes one of the spirits visits the mine, and 1f you caup near tne
place at night, you ecan hear hin runniﬂs down the hill, striking
pis kundli (club) with his miru (spearthrower) in his Journey
over the path,

waeh Idlengu, a Kaimera, was born, he was coverea all
over with duari (red ochre) and was said to have eome out of Duayy_
parlu (red ochre hole). His father was Bo'ana, a Burgulu, hig
mother 1lijingu being & Paljeri. The spirits who guardea the
place were his friends,

Boana and all his people are mow deal, and ldtongy ;4
far AWAy, S, éxeept for the spirits, there is no one now t. Enary
the mine, If a great wany natives go there tegether, they Wil




ghey will not be touched or hurt by the spirits, but if only a few
go, the spirits and snake will kill them, These spiriis are some-
what similar %o the Janga of the South and ranjee of the North in
that they were once living in the districts which their spirits

now guard. i -

The mine has always been held sacred from wome:r and child-
ren, and was used as a hiding place for tne imeri (long cayved flat
stiecks) and other objects used during initiation. These were
atored in some of the "drives" or "pockels" of the mine,

Animals, eggs, soakes, birds, etc, all made of, or turned
into, stone may be sesen in the mine. You must get the oéhre guick-
iy, a8, if you are very slew, a big Winju (wind) coues along, and
you will very soon die. If a stiek cracks, too, you will die.
There are three springs peay the mine, but they are only krown to
1dionzu. When he visits his home he can go and see diril aund
Iiiri, who were his ancestors.

Iliri and Miril 414 not go to the home of the dead;
they remained spirits in their district and now keep guard over
+he mine. The Weld Range natives believed that hyumi (the owl)
was the father (maman) of all yemaji (natives).



Murehison tribes

There arz legenis connected with the Pleisdes which are
called Halzari by the Hgadawonga and ﬂéianwonga and with Magellan's
Clouds which are Barla and Tulgerdanga and Wanarida (Orion) or Bi-
argo &8 Crion ig ocalled by some'Kgadawonga.

Wiaxrl, the sveninpg star, has alsé a legend, and aany
other constellstions are represented in legend and myth. Most of
these are, however, forgotten;, 0r only vaguely remembered, by th&
naotives, and it was not gossiblé to obtain a ooherenﬁ account of
apy one constellation or star. '

_ A long legend, cannaéted-with the travels of some
njjaisuba yamaji” who aré now turned inte curiounlj shaped boulders
or rocks im various pleees in ths wuja:i-ahd ligadawonga districts
wesg regrettably unprocurable, as no one native could remember the
entire legend and consequsntly no consecutive record could be ob-
tained, for when the natives gathered at my camp for its relation,

each one quarrelled with the others' rsnilering and there was no

tine o 4ift the coniradictory statements.




South

If strangers hunt kangéroos in Yulbiring and hang up
the meat, oxi lsave it withoub cuttiug it up, a big dwel (fog)
eomes io#n at once from the hilL and heavy rain uill fall aﬂd
drown the sirangers.  They mast out up the meat and lay 1t 8=
gainat the Tire and then no rain nor £og will comg. F % iy
pangareo -is killed and left, it nust first be turned on its stom-
ach and then covered over w;th busnes, 30 that no bar+ of i% can
ke 882 na

~ Hgailang and Bu;arit were once ah Lulbilln ani thay

caught s big kaugaroco and ‘skinned it an& le_r it, but ugal;amg

first turned it{ over on iis stozach and then covered it with
bﬁzkes. 1f he had not followed the rule, such heavy rain'wcula
come that it would drown anyone eamping thare. If the snimsl
is to be eaten, it wust be eut up, but.if it ia only skinned sna
left, it must miways be turned stomsch down and covered over with
bushes: In Winleng countryy all upimals that are killed and not
eston must be covered up, o§ great rain will fall,

‘There are no Yulbering men now let and no one can tell

the stranger passing over the eountry the straight rules to folloy,
Yulbering is the largest of tho thzee hilis near Iwo People Hay.




Swap distriet (Told by Balbuk)

On' the eastern side of Gooseberr, Hill, on the point of
the hill there was a sacred place which was, however, only sacred
to gome members of the family sroup. 1T Balbuk's father (a Ton-
darup) killed a kangaroo, opossun oOr auy athar-game, neitier Bal-~
buk (2 Ballarruk) nor her Lsther fa Tondarap) sould eat i, but
her mother (a Ballarruk) could. If either Balbuk or har father
ate. the meﬁt, the spirits would break their knees and make them
erooked (manta nze'lin). 4 woman who was also forbidden to eat
1%, but who aid 80, in defience of the warninyg, had her leés hit
by the spirils an&.lumpa Zormed on them, Woen the lumps went f

- gway, her legs were crocked,

- The kelleepgur yunzar (pecple belonging to the distriet)
kept the place swept and cleared, and aftsr they 1id so they fre-
quently saw a lot of grey hair flying about vﬁich they knew was
the jerdal (grey hair) of the spirits. Balduk could give uo
reason us to why restrictions were placed on some members of the
ferily and not om alli,

At Jaggoolijoo, a place on the no;.q Eiver Hills, there
is another Lovel saorod ground, wilh a stone in the middle of 1%,
and uhen & man sweeps this place, if he visits it soon after and
finds piaoaa‘of meat on the stone, he Jmows that he must die,
for the spirits are sating his flesh.

There are live spiritﬁ at Kweeamen, who wateh for mepn

‘whe are travelling aleme, = When they stoop to drink the syirit.
pull all their hair out and leave them without any mir on theiyr

hesds or bedies, If these apirite ohase a Dendarraga distriet Man
he wili try and eross and river, for the spirit stays by the watey

to look at himself and admire his shadow, saying, "Yoortha wandee  »
("i'm & fine felloww),




HIRNALTCH

In various parts of the South there were certaln places

which were winnaitch, or sacred, the abodes of kaanya or janga -
spirits. These winnaiteh places might be ohly trees or rocks,

2 sand bank or a hill, but whatever they were, the natives in
passing them were careful to strew rushes or boughs upon them and
so propitiate the spirits dwelling there. Any native going over
one of thgaa places and neglecting to make this propitiaton; of-
fering was sure to die.

In some of these winnaltch places the kaanya was a bird
whose volce was always heard, but whose form no native ever saw,
There was a itanﬁing stone somewhere near York that had a bira |
a8 its kaanya. At Kootungup, near Wamarup Bar, a big Tuart tree
was winnaitch.

Winninup, near Busselton, had a winnaiteh sand bank, whien
no native would travel. over. That part of the river in Busselign
that lies between the two bridges was winnaitch and was Supposed
t0 have been inhabited by a woggal or mythical snake.

in some of these winnaiteh places, loud noises like the
gound of a huge fire with a strong wind blowing upon it ecula be
heard, and 1f & native was venturesoms enough to approach the plage
where the sound emanated from, he only saw a smoke eireling roupg
and round the spot. This smoke they believed to be the spiritg
of dead natives who were covering up the place where the noise
had come from.

Some of these spirits were gquiet, others were boogur,
or sulky. Theinatives did not fear to hunt in the vicinity op
guiet winnalteh places, but they always carefully avolded those
where the sulky spirits dwelt.

The site of the Osborne Hotel at Claremont was '1nn.1tgh
and a story is related of a corroboree having been held there Song

yoears ago by the Nor' West natives who were not aware of itg evil
reputation, but who suffered the consequence of treading om fop_
bidden ground, for before the corroboree was ended, two of they,
members suddenly eollapsed and were taken t0 the hespital wherg
they died of some mysterious illness inflicted by the offended
gpirits of the place.




Bvery deep pool throughout the West is inhabited by'a
huge mythical snake, called by various dialectic égnivalents¢
The services of these mythical snakes c¢an be commanded by the
gorcerers of the districts, all of whom will have the snake either
as a "famlliar® personal totem, or hereditary totem. On the
Gascoyne, the snake is called kajjoorda, the sorcerer who has
power over it belng called kajjoordoo. In this distriet also
the sorcerer who wisheés to use the services of the suake goes
down to the bottom of the pool and lies beside the snake and
whispers his desires which the snake grants.

GHOSTS, efc.

In the locality of Northampton, the natives have a
tradition that at a certain spot, ealled by them Unenaerina,
the spirit of a dead native was supposed to have appeared to
the other natives. At Mitherra, in the same distriet there
15 supposed to be a haunted cave in wWhich the spirit of a dead
native appears at night. | '

There were glants in the old days, giants of men who
left thelr footprints on the stones and rocks of the North,
and giant animals whose fossil remains have been found.



HAGILIC

Muarehison

Pointing sticks, curiously shaped stones, mirudi (bull-
‘roarers), pearlshell and bones were the chief magi.c or Hoharn,
implements used amongst the ligadawonga, Waianwonga, mgaintonga,
Kurduwonga and other tribes of the Upper durehison. = The Loss-
essors of magic, or soréerérs, were called Mobarn, or Naﬁd.igulongu,

If a Ngaluwonga man wishes to be revenged upon t.t,mambar-
of some other tribe, he takes a nose stick, which he Tubs over
with a little grease and ochre, or he may put a few b:l.ﬁs of down
upon it tt;wards the point, and going into a solitary place, usu-
ally on,“ or near, some boulders, he holds the stick in the direec-
tion he wishes the magic to go, singing furiously but not loudly,
the incantation which must accompany the magic in the stick, He
then thrusts the stick through his nasal septum and returns to |
cﬁnp. Most of the older residents in camp, seeing him return
with the implement ‘t'hrongh his nose, know that he has been pcr..
forming magic. ~ When they hear of the death of some member of
_the neighbouring tribe, they know that the magic has reached its
vietim.

A mirudl also carries magic to distant tribes. 4
pative named Jal, when at Lake Way, yumbueed (made masie) & mip.
udi and sent it towards the Cue district in seaveh of a man Nameg A
Townsend. The mirudi was a year and a half (two summers and ong
winter) making the journey, but when it found Townsend it killeq
him, and returned afterwards to Jal, Jal is distinetly feareg
by the members of his own and neighbouring tribdes, for he invey.
iably uwses his magie for evil purposes. | .

A nose bone, male from the forearm of a Xangaroe, wag
etched with bands, irregular markings and burnt spets, and wag
used to "point"™ a member of the Ngadawonga tribe by & “u“"m
whose woman the Ngadawongs man had taken. The & tick was Pointeq
during a visit of the Ngaiuwonga man te Ngadawonga territory,
ani a week before I left the Peak Hill distriet, I was asked 4,
€0 and see the vietim who was suffering internally. He felj that
the mgie had come from Meekatharra, as the part affeeted had




been turned ih that direction when the magic entarpd into him,
Counter magic and s porous plaster applied to the pain very soon
alleviated it, and probably ere this refurn magic had been sent
to the nmgaiuwonga. Both the sender and receiver of the magle
were "mobarn®™ (magiec), but the magiec of the ligaiuwonga man was
the stronger.

Magic stones are eitherput inside the person to be
mobarn-ed ("megic-ed"), or are taken out of someone who has been
mobarned. Hﬁgic stonnalare also kept in the stomach of the
mobarn man, whence they can be taken at will. - When sent on an
avenging errand, the owner of the magic marda (stone) touches
himgelf on the part which he desires to affect by his magle,

and then, holding the stone between his finger and thumb, he
gtretches his arm out in the direction he wishes the magiec to
go, either singing the magic, or exhaling it in his breath. |
By and by, when he looks at the stone, he sees it covered with
the bleod of his victim and he knows it has performed its work,

When the stone was used for healing, a rough nassiag- |
ing, or sucking the affected part, drew the evil magic from oy
the vietim whom it had entered, the stone being afterwards plageg
on the mmi, in order %o complete thehealing process.

A small piece of pearlshell called Daramara, Was used |
principally as a rainmaking stone h} the Wirdinya and "1ﬁﬂﬂtnsg. ;
It was also used t0 transmit evil magic into a member of anothey
tribe. Ho change appeared to oceur in the pearlshell, as oCcurg
in the stone %o show that the magic has taken effect, but the
death of someons belonging to the camp was watehed for, and Whep
it came, whether he was the person aimed at or neot, the sorcerey
who projected the magic was satisfied.

Jal's special magic implements were the Jimari (£13,, |
flakes) which he eould produece from his stomach at will, and sepy
in the dirsetion of the person he wished to injure. I possess
two jimarl which returned te their owners after having “3"311.h.t s
thelr revengeful erraud. They belonged to members of the ¥ jary
tribe and are supposed to be covered with the blood of the '1°t1ng.




Should a man point a stick or bone in the presence of
other men, all these will be careful to get behind him while the
magic is beina projected, otherwise they fear they may intercept
the evil going from such stick or bons. |

The Upper Murchison tribves could net be induced to point
any other stick than their own, nor would they willingly touch a
magic stick from another tribe, and no man who is not mobarm will
take a rain stone, magic bone, or other magic implement in hig
hand. All rain stones are m'égie s and are used equally f.'o pro-
Ject magle and %o make rain. :

' A magic stone has been left hidden in a spot over which
it was known the vietim it was destined %o enter should pass, the
magic stone going inside him and then returning to its hiding
place where it was pi-chd up by its owner.

When it is desiréd to mobarn & man who is in the same
tribe, the ﬁplemnt used may be put in the hair of the person
who is mobarming, or at the back of his hair belt., Iihersver
ne places it, he arranges that the part from which the magie
issues, shallb e turned fomﬂa the person for whom it is intendeq

A spear or other weapon in the hands of & mobarn man
will be yumbu-ed, or made mobarn (yumbu is & lgaiuwonga term) and
being peinted towards the persen for vhom it has been mobarned,
will reach him with its deadly message.

Artieles hartoroi from long distances, pearlshell,
small larras, erystal cubes, hair string, ete., appear to poss-
ess speeial valwe on account of the unknown magic attached ‘to them
from the various tribes they pass through. The magic in bartereq
implements is not injurious to the purchaser.

In all tribes there are one Or more mebarn mem, and al)

these are supposed to be in possession of some article with whieh
they can project magie. Some such men are more renowned than
others, and a well-known mobarn from one tribe will be asked teo
attend a patient in a neighbouring tribe, Some meobarn have,
however, ne “stock-in-trade®, the magic being in their stomachs
from which they can ejeet it by exhalation.



Gunabirding was the only mobarn in the Milguin local
Eroupe. (Ngadawonga and Kurduwonga met at ihe Milguin River.)
His megic was situated in his stomach and breast. He exhaled
short quick puffs of breath which he eaught between his fingers
and threw in the direction of his enemy. Rough massaging of the
affected parts, accompanied by "magie" breathing, was his cure
for internal eomplaints} In naking rein, no change was made in
the form of magic employed. Gunabirding went into an open space,
or preferably on top of & low hill, and taking the magic from
pis breast, he flicked it to the points of the compass. Guna-
pirding's rainmmeking and healing services have been in reguest by
the Wajari, ligadawonga and Kurduwonga tribes.

_ Some mobarn suck the wound, others mmke the patient
eat or drink some filthy decoction in which urine, excreta, semen
or blood may be mixed. Others again massage the seat of pain,
drawing out various small artieles, bits of stick, stone, bone,
etc., from the wounded part. Each mobarn appears to throw g
1ittle of his personality into his methods of treatment, but the
manner of projecting the evil maglc is somewhat similar amongsg

the Ngadawonga, Ngaluwenga, Wajarli, Kurduwonga and Waianwongs
paople ™

Amongst the Ngadawonga and neighbouring trides, theye
are many different ways of throwing magic, but those common o
all the tribes bordering the Ngadawonga are i- pointing the bon;.
breathing the magic, or spitting 1t towards the enemy, putting
fire magie into the implement of destruction and heating it .
wards that end, nticxing a plece of pearlshell or curiously
shaped stone in the ground and slanting it in the direetion g¢
the enemy and taking the magic from the stomach and throwing
it towards the enemy.

There are mobarn women also, though these will not
be found in all the tribes. I only met one woman on the Marey,
ison, Hyundiwidi, & Ngadawonga, who was mobarn, her Possessjoy, o
the "spirit® boy and girl, Kurdarn, giving her mobarn powey,
Hyundiwidi could send her boy “"familisr®" to punish those wpe
offended her or her pecple. The boy entered the vitals of the
vietim, eausing him or her great pain, finally killing them,




Nyundiwldi always saw her little meaaen&,er returning from those _
journeys covered with blood. . °

When a womap d-.es_ires-to inflict magic upon another of
whom she may be jealous, She usnally aims at the'ioﬁsb oflher vie~
tim, 'anﬂ. aaﬁsing a flood_ing by hex mé,gio, and the vic.’cim soén':u_es.
if 1t is & fai, well-favoured women upon whom the magie is pro-
jected, it i mgainst the fat breasts and body that the magie is
directed.  The woman who has ba.e.n- mobarned -gradpn_lj.y loses flesh,
and knowing she ia powarlésa ﬁgninat the magi_c that ia'ea_ting her
fleah aua;t 5 shs soon dies. |

Wiomen are careful not to touch the wannes (digging
sticks) or ather poaauaions of wouen which may _ba lying about
apparently carelessly, as they fear that these have been mobarned
and left about d.oltberétely for them to pick up.

_ Hagie can bn put into rood and drink by modbarn men
dr womehns Those who aat the food die in great agony.

Nio woman must ever mention the word Mmirudi® (bnll-
roarer). A woman who had inadvertently heard the term "mirudj
tchabargardl,” (a little miruli) uttered by an elderly man towardg
a friend of his who had made some rule noise, did not know its
significance, and some days later m:_: a meuber of the camp mage
a similar nolse, the woman said laughingly, "Mirudi tehabargarqy,m -
The woment she uttered it, she knew it was not a word she shouly
have mentioned, but the mirudi went inside her and she 'vsry S0gn
aded. e

¥hen a Ngaiuwonga man 15 projecting a mirudi or otheyr
implement, he first puts his own magic info i%t, the personmal
magic being called yumbu. It is magie-filled or "yumbu-ed®
and them sent on 1ts message. ' _

The larger yimme (long carved flat stick) 15 not ugeq
te project magic, but & smaller yimma, ealled tehabin-tehabin,
is used by the Ngaluwonga and Ngadawonga for magieal purposes,
1t is held at a fire, the end being made guite hot. The heateg
end is then pointed in the direetion of the enemy and a pisce op
it breake off and goes inside the vietim. :

A young Ngaluwonia woman onee sicked up & mirudi ¥hig),
she saw lying en the ground, and without knowing its inpertane,




or sacredness, she brought the strange implement home to her
husband. 4s scon &s her husband saw it, he yumbu-ed it, and

the mirudl went into iths woman and killed her.

BALNMAKING

Painmaking is performed in various wlays. Yangal-
ngunda, a Wirdinya rainmaker, possessed a small dise of pearl-
shell called baba jarmmara or mijarba,  When he desired a rain-
fall, he went on top of some hills in his own countyry and hold-
ing the disc between his teeth, and with fingers and thumb, he
gave & serles of puffing breaths, waving the jaramara in die-
ferent direetions after each puff, Rain was expected to follow
very soon after this eeremony.

Another method amongst the Wirdinye was to take the
mijarbe to a cleared spot, called Kaigarina fajungu, and place
it edgewise in the ground. Then standing over it, the rain-
maker sang the following words :-

Mijarba yurin baba jaramara,
Mijarba yurin jaramara.

After the song, the mijarba was taken out of the ground ang rg.
placed in it s fibre covering until its services were again re.
quisitioned.




£QL501 BORZS

The Australian native, whether he is civilised by
gattle and sheep station cwners, or missions, or whothér he
comes into bivilisatian from his own wild areas, haa'one dread-
“ ful' fear that never leaves him - the fear of “bone pointing".
Quite recently a native tracker, civiliaed enough to have been .
attached to & polica gtation, laid himself down and died be-

'i'eausa an enamj nad "pointedl a nagic bona at him,

Every little group that has 00me down to ny camp. out
of the wilds has brought with it some magic “pointing" ohgcct
both of wood and bone and atone. The _pointing boma are arm,
leg, collar or forehea& bonea taken from the body of a killad
and eaten man.-an& I have handied many such.honas that have be-
come llke polished ivory through the years, nay, genarations
of their use by the group thaf owned them.

It is the most fatal of all magic because of its in-

‘ visibility. The vietin never aues the nagiu aoming. but he

: feels a auddan unusual pain and o#ios out, 'Kaa'-u, ("Magic,

eaten man's boue,"} and from that moment he steadily wastes away
and dies in a week or nonth.acoordins to the dnsﬁlinnsa of the
magiec . Ko rvsiatanno can be made to l&giﬂn :

Une of my tasks when a now'nob arrived Iia to find oyt
how many death-dealing magic bones had beq& brought down, ind to
secure these by barter, though I always found out later that cme
or two had been retained by the group for its own aarstylin thn'
new country and among the civilised derelicts that preceded it,
For many years I tried to obtain @ polished forshead boms Pos-
possed by a family that had come dnun'tral the border of South
and West Australia in 1920, but as its poteney as & "magic killaepn
was recognised throughout all the civilised ares extending from
Kalgoorlie to Port Auggnti, and over the great Kullarbor Plain,
1ts owners would not part with it. As they beesme "civilisegn
they were able te hire out the bone "on loan® only, to brothers
waiting it for an evil purpose. I have seen it im possession
,r several persons who had hired it from its owner. The bone
was obleng in shape, about 25 imohes by 1% inches. It was

hung at the back frem a neeck string, and preveuted treacherous




spearing and was always conspicuous among the group in _temporary
possession of it, It had been a deadly weapon for thousands of
generations and was oné of the most poitent factors in the slow
put inevitable d.eciina of the Australian native. Any illness
that could not be accounted for was magic illmess and no effort
was mld.e_ to.cnmb'at it,  lNow and again through the centuries men
claimed sorcerership and taught themselves simple conauring |
- $ricks such as pulling out bones, gtones, pieces of w,ood,- ete.,
from the seat of pain. Some became very clever at this game
and were called in by other groups when any of their members had
fallen victims to magiec., = Suetion by fha sorcerer over the seat
of pain brought forth the stone or wood that had been invisidply
injected into some vital spot, #nd. if the patient reeovered, he
purchased the plece of nagid and the soreerer's fame 1ndreaéod.
1f, in spite of his services the patient succumbed, it was because
a more powerful sorcerer heldhwed to the group that sent the
magic. - ;
One instance of a nox_-eerar_hoalins a tiny white chila
was related to me by the mother of the child. The family livea
on a little sheep farm scnnl miles from civilisation and the
baby sud.donly became alarmingly ill. The sorcerer had been an
0ld retainer for many years at the farm, but until the baby's
sudden illness had not mentioned his sorcerership., He said to
the mother, "I lill make baby all right if you let me touch h..'u.;n
The mather -ooﬁscnted., and the soreerer proceeded to massage the
_ paby's body until its sudden shrinking told him where the magie
lay. Then he applied suction and brought away a guantity of

pus such as an abscess, or some such internal disorder, woula
acoumulate. The baby recovered completely and the grateful fam.
ily kept him in comfort througnout his 1ifs.




Every tribe with which the writer is acquainted uses
some form of "pointing™ magic, bone, wood, stone, hair, ete,,
prepared and consecrated by elaborate incantations, but amongst
21l these, a piece of bone from the small arm bone of a dead
man is most deadly and swift in 1ts effeatis.

Bone pointing has been practised amongst all primitive
peoples.  Finger pointing, the finger held cutstretched in front
of the eyes, is still practised in some parts.of Ireland to avert
the desdly "evil eye™, or to project evil into the enemy, or into
nis beasts, and the belief in the magic:l power of the bone still
exisks in Southern Ireland where the bone of a beast which had
pe~p bewitched by the evil eye was hung up in the wide chimpey
as a protection against fuiure bewitchment.

Amcﬁgat the sborigines of the Central areas, bohe
poihting is active and eontinuouvs, In every local groﬁp there
is at least one powerful pagic bone, specific terms being usea
to denote the age and power of the bone.

Ulalya darrga (ancaa%ral spirit bones) are the most
ancient and powerful of 2ll aboriginal magic bones. One of
these was presented to ﬁ.R.H. the Duke of linduo? (then Prince
of Wales) by an old native from the iian Ferdinand area near
the NHorthern Territory border. It was about three inches lﬁng’
flat, pointed at both ends, of a beautiful desp ivery colour,
(The oalter Theswriser witnessed a ceremony which is sometimesg
performed in connection with the transfer of the magic bone,

The oid holder and eowner of the spirit boﬁs; feeling that hig
vitality was leaving him, called to his brother te come hnear
end when the brother sat down beside him, the old man said,

nYou must take and keep the burmu now and I will give you the
uialya that is inside me," The bone was then held with the
pointed ends at the breast of each man (the only time that the
points ars harmless) and as the old man held it fimmly with opg
hand, he plnohed and pulled the ulalys from his body just beley
the ribs, running his closed hand along the boue and flattening
the hand against the breast of his brether. He performed thi,
act several ftimes wntil "he folt his imside smpiy". The brogyg,
then teok the ulalya burmu, and goinmg inte & llﬁ&t apart, he gu¢




ailenf Tor a while until he felt tﬁat ha had ébsorbed the apixit-l
of the bons; or rather the "shadow" of the spirit. . He then re-
turned to his camp, "different"™ in the sight o2 the others, and

6n his brotﬁer'a death he took chief place in the burial and
mourning ceremonies, ocut off his dead brothei's}hﬂir, ote. It
will be noted that the bone does not descend to a son, but to a
'5rother. Hot only was the ulalya transmitted in this way, but
-any other special powers the older brother possessed went with

the ulnlya. _

Thié bone was polished to a degree of fineness which
the most expert present day Adiamond cutter could not exeel.
There were no human-made narkingu:on the ulalya darrga, but

\ every mimute dark spot or line showing within or upon its sur-
face registered a death. How many hundreds of generations had
helped te give the bone its smooth polish and how many deaths
it had sccomplished, who ‘can say? Its old and last owner stated
that it had killed waddi jurda and kungga jurda (many men end

k many women) in his day. He had inherited it from an elder bro-
ther who had again inherited it from an elder brother and so on
back inte the darkness, _
Each owner of the ulalya darrga used the hereditary
' incantations over it when it came into his possession. AS he
incanted, the shadow of the ulalya 1# the darrga (bone) went in-
dide him and was added to his other magic powers, which were all
leocated within his breast, The darrga was then wrapped in emun
feathers and hair string made preferably from the hair of a
dead brother anl was earried either im the haiy ~or hair band or
worn on speeial occasions attached 0 & neck sitring, the pendant
bone at the back of the neck, |
#hen & member of the local group died, (a lecal group
is the agzwegate of lccal individual families) whatover the real
causd of death might have been, it was attributed to magic, and
after the mourning ceremcnies were bv.r, the ulalya darrga was
got in motion. Its owner took it to & secluded spol, sacred
from women and childrem, and placing it on some alean branches,
pointed 1t in the direetion from which the other death magie had

eome, singing softly the while the old incantation {which hewever



has no reference to the intended victim's Yeyes and iiver", ete.)
The pointing goes on until some feeling within the oWner! s breast
tells him that the death magic has gone foxth, so Qlcking up fha
-ulalya darrga he replaces it in its cevering and raturnS'to;enmp
o awalt the result,  Time being of no aceount to the sborigines,
months, years, or happily'only days may elapse before the death |
magic reaches its viotim and gnters his vitala, killinb htn alqu.
1y ox quickly &8 the case may be. “ ! )
. How that viotim may be even be & member of. the- looal

ETOUR, ‘bt whoever 1t inm, he is ocunttd reaponnible for the
death that has brought about his own. “Hie famlly may. goasesg :
an object of megie with uhioh they uil;;try to do mischisf 1n_;
return, bﬁt'tho power ﬁf the ulalya darrga'bcihg'é&prﬁmb ‘thedy -
| nealth” in the lesser magie c{ails before Ait, anﬁ to wenk lithouj
ﬂfazthﬂ is uaclaas. : "*L

. The next most powerful bonu is the miri burnu tieaa
man' s apirit bone), also a piecce of the small, nnn'bona, about
four inches long, ‘rounded, with long peinted ends, one 62 Whioh
may be dipped in the blood of the dead men which gives 1t bleod
magles  This, however, 1s only in the case of aTnaa.haming.
peen fatally wounded anl bleeding from his wound. = The fire
wagic within the bone burns up the intestines, the blood magie
 makes 158 vigtin Juniara arlgulu (vomit blood) until his bedy
15 empty of blood, when his death follows, The miri burnu is
slse an old and highly polished bone, of a marky yollow tint,
an evil looking objeaet, and ohe held in great and ever muunt
fear by the mikive, LR ' > ;

The miri burmau belonging to the three last nﬁlhorn !
of the one time numerous mallee hen totem group at Boundary n“ .

was presented to the writer with grave ceremony .after much aiple.

matle work in eonnsotion with its custedy and wheresbonts, as the
presence of ih.lllib:.‘tl-;f-071l magic i3 always disturbing, ag. :
3tcta11;'uunng'ihc“gsclant day "mobs" which are fermed frnu the

remnants of various groups, no one group being able te muster g
degen flghiing males, 'Ihnn it is kmown or suspected that ope

or more of these Little mebs is in possesaion of & burmi, the whey,




camp is e s state of nervous tension. :hé men fear to go far
afield for dingo'ar-uther geme, or to let their women go teo far
rabbiting and igvana hunting and so the first task is %0 locate
tne burnu, and then "barter" for this. ‘

~ Eight men accompanied the bons to my camp early one
morning, and saat;hg themselves undey an acacia (ﬁha;yuru) $ree,
quietly awalted my coming, the women remaining at a spot about
a quarter of a milg away. A fire was lighted and some small
green branches were gathered, and upon these the miri burhu was
- placed, south of the fire and pointing ncrih and south.

"Ne hava brought you the miri burnu of the Hgannamurrn
wad&i (mallae hen men),“ they said, "It is very powarful and many
men and women havo.baon killed‘hy it. See, here are two little
morks where 24! has killed two men." A4S I picked up the dreaded
object & gquite perceptible feeling of relief nppéarod. on the
taobu of the men, for a death had taken place at another camp only
a week before the transfer of the uiri-burnn, end the possession
of the bone was rather a doubtful honour to the holder, especially
.1n these mob-nixing days, The acacia under which we had been
seated was cut down and the slope where the fire had been was
'tCmpornrily closed to the women.

The ulalya darrga and miri buropu are also called "jilbi
ba", meaning "old men" - & term which is also applied secretly to
the oldest of the sacred totém boards and is not even heard by
young initiated mon until they have begun to "qualify for eldey-
~ship."

Jome pointipg bones are carried and used ih pairs, and
are alluded to as "guri yarra" (married couple, man and wife), one
being the mama (father), the other kungga (woman). Kungga burna
is long, rounded and pointed and is sometimes noteched with an
initiation knife %o mark the deaths it is answsrable for. The
mama burma is flat withsounded euds, but both are equally effective
and either may kill @& men or woman, neither bone specializing in
the @ex of its vietims, These bones are peinted in pairs @eo that
if one fails the other is sure to bring down its vietim. One
pair of guri yarra had six recent deaths to its account bvefore

its murderous vendetta came to an end,




A loud dry of utmost fear comes suddenly from the uan
or woman who believes that a bone has been "put inside™ him, or
her, and if there is no 0ld and active sorcerer in camp whose
imgedinte services can be ssdured there is no hope for the bone
gtricken victim, If the sorcerer is present,he £0¢s at onee
4o 4he patient and watehes intently the writhings of the body.

If the boune has gone inside the liver, heart or intestines, the
gorcerer sees the bone moving in these parts - all 1llness 1is
due to the entryzof some forelgn dbody =~ diagnoseg the seat of
trouble, and either massages or sucks dut the offendins objsot,
which may be a piece of vone, wood, siring, stome, ete.  When
the patienxfaeés the portion extracted and when ha has obiained
possesaion of 1t'ﬁy immediete barter, he gets better at cnce,
and pleeing the bit of bome in a small receptasle, he car&ia#
1t avout with him or buries it inside the bark of & tree, _

Bometimes guri yarrs burnu are worn openly amongst the
men's group, dut only when the owrer hag Tmany brothers® in the
group and when he is a brave men, for enly & brave man would lay
himzelf cpen to secret bone pointing due fo hias poasesaioﬁ of
the bones, |

The fear of the bone and other mgic 1= inherent in all
patives, wild or ultra civilised though they may be. - The writer
ramomborsltwo old natives, one of whom had been an Anzlican for
50 years and who was instructed at Bishop Hale's aative migsion
on the Swan, the other a Romen Cathelie, born and reared at Hyeerrgu

} Water (New Nercia) beside which Bishop Salvado started his mission
| in 1846,  The Anglican believed that he had imtercepted and
' caught fire magic intended for another man in the cemp whe was
pupposed to have been responsible for the death of a woman which
V had ocourred some years ago st & place some 60 miles east, and

. the belief killed him although he was™he wrong man”, The FRoman
5 Cathelic man whose totem was the 4inge believed his death waz due

40 blood magle sent by a group fyom the circumelsed area northe
east of Victoria Plaing, one of whosze young men had dled sowe

o= .

1ittle time previously, Blood and fire are the most fatal of
all magic.

1




Every swali group that comes into civilisation brings
gome magie with it, either ths hair of some of its dead, whieh
will give it warning of dangers, or bons wagic, or & stone mag-
jecal chject of some kini, yet evexy group believes that the mag-
ic of the other group iz not only more evil but also more power-
fal, than its own. The fear of maglic never leaves a native,
no matter how educaited and civilised he beccmes., It is a reii-
gion of Fear with them and whatever other religion may be super
imposed upon 1it, the ruling Fear is strong in death,

Amongst & large family group north east of Lake Way,
sonsumption had unaccountably spread, men, women and childron
dying from the disease. Their number beoﬁme less and less as
the dread disease took i1ts toll and as the men saw their sisters,
brothers, daughters, mothers and fathers dying, after each death
they raided the offending tribes north of them whom they consi-
dered responsible for the "hlood magie". They killed meny of
the blood maglic people both by raiding and by thelr own magie,
but etill thelr women and children ceught the disease and dled.,
Finally tWo brethers only were left 8f the group and on & kill-
ing expedition these two fell into the hends of the police and
were seut te Hottnest Islend Prison,

Consumption had already settled on the elder of the
two and towards the end he said to the writer, "How strong and
powerful the blood mugie must have been to have travelled not
only the long long way over the land but also over the great salt
water to come inside anl kill me," (Neither magic nor spirits
are supposed to be able to "oross water.") Muri, his younger

~ brother who was finally released from prison had scarcely reached

his ancestral waters when he too succoumbed to the diseasge, These
mer had a powerful and magic totem of their own - the initiation
£lint -~ which they could projeet into the intestines of their
enemies, but for one death accomplished by the Jimari (knife) so
meny resulted from the awful blood megie of the northern men,
thaet the whole family group died out,

A magic bone may be seereted and left near a camp

or in & native hut, It may be hidden in some place which the




vietim frequents. Wherever it is placed, the victim must come
within the line of %the point, otherwige the magic, which only
zoes oub through the point, will pass by him, Hence the bone
must always be carefully placed in position,

One of the reasons why & native will never re-ocoupy
an 0ld hut is his dread that magic may have hean placed within
i1t duriug hls absence,

€ach bons ownar has his owr method of placing and

pointing the bons and will often sing to 1%, enlivening its

nagic, No magic bone can heal, for the Done holds killing
magic only., If anyone is cmght bope pointing, or 1f the bone

is found by someone elme, someone in the group will die or he

xilled, for in all hers magie 1% is either "kill or be killed "




Putting kabboowalla inside a man meant sending a spirisd
cannibal inside hig to devour his entrails and kill hin,

A faliing star forstold, amongst the EBroome distrioct nat-
ives, the death of a relative, also comels and meteors, which-
ever way these fell, a person from that district died.

A broken ring of stars (Scorpio?) is supposed by the
Broome natives %o represent a fish trap, both the stars and
the trap being called Jjardagurra.

in the Tambellup distriet the 2flelades are called "eedee-
billee" and are supposed o represent a lot of women. In the
gane district Venus is called kogarda, but the legend respect-
ing this ster could not be remembered.

There appears to be no fire totem amongst the northern
coastal natives, The terms for fire are joonoo, nooroo,
joong, jork, in the Derby, Broome, Beagle Day and other dis-
tricts, but there is a special name for fire in summer time -
inbal - which is alse applied to the song sung when a jalnga-
ngooroo wishes to cause a marrja (bush fire) to spring up.

The term Inbal iz principally used by the pindana womba (in-
land natives), Should any of these be travelling in search
of other womba (not necessarily to kill, it may be a friendly
gearch), and there 1s no maggoor (track), they sing the Inbal
song, and a marrja starts at once in front of them, and makes
a maggoor, and at the end of the maggoor they find the womba
they ure in search of, Unfortunately the inbal song could
not be obtained.

The term Inbal has however ancther meaning attached to 1t
besides that of fire. When a womba is suffering from severe
inward psins, the following song, alsc called inbal, is sung
by another womba, not necessarily a Jalngangooreo, and the
pain soon L0838 away I~

Jillee wa mallundee (bis)

Jillee wa winjoor winjoer Jal (bis)
Kartgoor dalas, kartgoer dalaa,
Jillee wa mallundee, eta,



